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| ntroduction

The literature on opposition movements in the Arabrld has focused
traditionally on the role that they perform in deabing the incumbent regimes. As
Albrecht (2010: 3) argues ‘opposition and contargigollective activism has almost
exclusively been addressed by looking at the piatemiverthrow of incumbent
regimes.’” Recently however, more refined analygespposition politics in the Arab
world have emerged. These studies examine the nvasich opposition parties and
movements become, willingly or unwillingly, pillasf the authoritarian regime that
they so resent. Arab regimes are able to manageppesition more through direct
co-optation than repression (Albrecht, 2005). Tleeeptance of many within the
opposition to be co-opted stems from belief thatmight in some way the politics
of the regime or from the material benefits theygtmiderive in becoming a ‘loyal’
opponent. More significantly however, co-optatignat times the direct outcome of
divisions within the opposition itself (CavatortadaElananza, 2008). Opposition
movements in the Arab world tend to subscribe thcedly opposed ideologies and
views of what policies the country should follow.héBe profound divisions
undermine the unity of the opposition, which isactal asset if ruling elites are to be
faced down convincingly. In the Arab world, the maividing line over the last four
decades has been the one between Islamists arldrdeftists and while there have
been numerous examples of cross-ideological coatiperbetween these two sectors
and a convergence towards a shared definition ohodeatic accountability
(Abderahman, 2009: Clark, 2010), mutual suspicgtilsremain and make successful
and lasting co-operation difficult. Thus, when qmemation occurred, this was often
ad hocand limited in time and space, failing to generatsustained and effective
coalition against authoritarian rulers (Cavatorid ®urac, 2010).

In Morocco this was also the case. During the $98td early 2000s political
Islam and secular leftist groups found it extremgilicult to find common ground
due to their profound ideological differences. Hoewre the paper argues that,
paradoxically, the rhetoric of democracy, accouititgh human rights and
development that the regime adopted so openly shcarrival of Mohammad VI in
power has been instrumental in creating the pdagidor both sectors of the
opposition to move beyond ideology and confrontheather on concrete political
issues. This has led to two phenomena. On the and, lsectors of political Islam

entered a dialogue and cooperation with seculéisiefdue to a convergence of



interests and opinions. On the other, there has bedgeepening of already existing
divisions within both the Islamist and seculariktftcamps, indicating that a neat
separation between the two might not be a usefalyaocal tool to interpret
opposition politics in Morocco, as it has becomeaclthat the divisions are the
product of the acceptance or refusal of the rufekegame dictated by the monarchy
rather than ideological positions. This means tipgtosition politics and therefore the
discourse linked to it are better understood bxilog at whether Islamist or secular
groups are included in the official and accepteldipal sphere or outside of it. In this
respect the Moroccan regime might have adopted rategy of ‘upgrading
authoritarianism’ (Heydemann, 2007) that had hathtanded consequences. By
introducing a rhetoric and practice of globalisattbat rested on the values of human
rights, democracy and development in order to ttvand conquer’ the opposition,
the Monarchy unwittingly opened the door to a rexposition of the political field
where old divisions disappeared making a dialogegvéen Islamists and leftists
possible. All the actors of Islamism seized on tpportunity to advance their causes
and objectives, linking up at times with leftisemlents and therefore re-shaping the

way in which opposition politics works in Morocco.

The Moroccan liberal space

On October T 2010, theTelQuelmedia group formally announced at a press
conference that the Arabic language weelighane which had become the best
selling weekly magazine in the country, would ce#dsepublication.Nichanewas
formally closed because it lacked the financiabugses to continue operating, but in
reality the magazine was a victim of a concertedpagn of financial boycott on the
part of the states and business interests clogeteegime, which refused to continue
to place adverts in the publication. This occurbedauseNichanehad become too
independent and critical of many of the policiesatththe government and the
Monarchy were pursuing. As the press release oT#i@uelgroup indicates, ‘since
2009, the determined struggle of the State agamdgpendent newspapers and
magazines has accelerated significantly...the Mormecahorities seem to be bent on
following the Tunisian model [under Ben Ali], wheoaly the newspapers that serve
the interests of the regime are tolerated@e closure oNichaneand the repression

! Groupe TelQuelCommuniqué de pressBasablanca, October 1, 2010.



of independent journalism are simply one of thedakepisodes in the authoritarian
retrenchment that Morocco is experiencing sincentiddle of the 2000s. In many
ways this is in sharp contradiction with the entasim and genuine hope for political
change that had greeted the arrival of Mohammetb\flower in 1999 and with the
liberalising policies that he implemented, inclugliones that made Morocco a
regional exception in terms of freedom of the press

During the first few years in power Mohammed VI wfed with concrete
actions and policies his intention to seemingly deratise the country and instil a
‘human rights’ culture in state’s institutions. Hether had understood in the early
1990s that Morocco needed liberalising politicaloris and he had begun to
undertake some of them, including the creation Huenan Rights Ministry, but most
Moroccans and many analysts simply believed thésages to be &acade and
placed much greater hope in the son. They werédmbe disappointed and, as one
former political prisoner and human rights actiusiclared in 2005 ‘society is how
allowed to breathe’ (Interview with author, 200Bhe change in emphasis in favour
of both democracy and human rights was not onlyoriwal, as Mohammed VI took
meaningful steps to support his declarations. Hedfithe powerful Minister of
Interior Driss Basri, encouraged the creation ofeaonciliation commission to
investigate past abuses and passed legislationdaanenaking it easier for civil
society organisations to be set up and be invoiueggolicy-making processes. The
enthusiasm that these initiatives generated shoatdbe underestimated and they
gave a certain momentum to all those civil actsvisho had suffered during Hassan
I's repressive era, mobilising previously hiddendanew energies within civil
society. Thus, under Mohammed VI there has beert Woae (2005) termed ‘an
explosion’ in civil society activism, including aagisations promoting and defending
human rights. Such organisations were involvedhia $etting up of thénstance
Equité et RéconciliatioflER), which bought a significant amount of legiticy to
the King both domestically and internationally ad the 2004 reform of the family
code. Such popular initiatives were coupled witle implementation of policies
aimed at rendering the electoral process and #te’stinstitutions more democratic.
The 2002 legislative elections were in this respettirning point in Morocco, as they
did not display the same level of ‘interferencedrfr the authorities as previous

consultations did. In addition, there seemed tahH®egenuine intention to involve



Parliament more significantly in policy-making ratithan relying exclusively on the
executive, which is appointed by the King (Denoand Desfosses, 2007).

While a small number of activists always doubted hslmmad VI's
liberalising intentions, the majority of them botighto the vision that they were
contributing to build democracy in Morocco in thentext of a western-inspired
globalisation structured precisely around the valokdemocracy and human rights.
The rhetoric and actions emanating from the Padaeened to substantiate the support
that the King enjoyed in political circles previbusostile to the Monarchy because
of its authoritarian rule. Thus, there was thetlegite expectation that the reforms
would continue and that Mohammad VI would be the emabling the Moroccan
transition to democracy by gradually modifying tteée of the Monarchy from an
executive to a simply representative one. The hgrmoint in the recent history of
Morocco occurred in 2003 when on May 16, fourteginide bombers, belonging to a
local radical Islamist group calleal-Salafyia al-Jihadia attacked targets in central
Casablanca, signalling the end of the Moroccan e Until then, Moroccan
ruling elites prided themselves of being exceptiovithin the Arab world in so far as
the country was not concerned with terrorism, aghimuring Algeria for instance.
The attacks shattered the belief that Morocco wasmional and immune to regional
trends.

The response of the regime was particularly stiammgja new spiral of human
rights abuses began, targeting sectors of politgtam. Initially, large sectors of the
human rights community were not overly concernedhvduch abuses as other
reforms beneficial to ‘human rights’ were being Iepented, but the repressive turn
has today extended from Islamists to other soci@ra such aBiplomés Chémeufs
or independent magazines and newspapers. In additothis, no meaningful
democratisation of the political system took plaoel, if anything, the Monarch has
been able to reassert his central and undisputdtbrily on Moroccan politics,
avoiding any constitutional reform that would linhits executive powers. The 2007
legislative elections were far from being the histe@vent that the regime enthused

about with foreign diplomats and ordinary Moroccaimaply did not bother turning

2 Diplomés Chémeurtiterally means ‘Unemployed Graduates’ and is deotibn of different groups
of students with university degrees who are unablefind suitable employment despite their
gualifications and organise protests against theegoment to highlight their plight and the poor
economic policies adopte@®iplomés Chémeuractivities, such as marches or sit-ins, are vdtgno
broken up by the police with violence. For moretlois issue see Badimon Emperador (2007).



out (Storm, 2008). Thus, after over ten years iwgrgo it emerges that, according to
numerous scholars and observers of Morocco, MohamAis reign has been largely
disappointing in terms of democratisation and th@rwtion of human rights (Amar,

2009; Vermeren, 2009). What is more worrying fromoamative point of view is that

the regime seems to have become more authoritandnntolerant of dissent during
the past few years, effectively ending any hope Marocco would be the first

country in the Arab world to move from authoritaigm towards democracy.

The way in which King Mohammed VI handled the tfan®f power from his
father to him and the subsequent policies he adogrte now understood through the
notion of ‘upgrading Arab authoritarianism’ (Heydanm, 2007). While there is
probably some truth in this analysis, this shoutd avershadow two significant
points. First of all, this reading is applied aftdre fact and this inevitably
underestimates the way in which society was gehpim@ened up by Mohammad VI
(El-Ghissassi, 2006). The framework of upgradedaritarianism is indeed a very
useful one to account for the survival of Arab leadin power, but it might wrongly
assume that this strategy was intentional frombiaginning and entirely successful.
Secondly, today’s Morocco is not the Morocco of tears of lead.” This does not
mean that it is not authoritarian and that theeerar echoes of past practices as the
disappearance dbalafistprisoners at the hands of the security forces desinates
(Human Rights Watch, 2010), but there is neverdseeliberal space that exists and
within which a number of political movements andilcociety actors operate.

Democracy, human rights and economic developmeotigfn integration with
the global economy constituted the rhetorical franomi that the Monarchy utilised to
implement political, social and economic reformscsi the late 1990s and this links
Moroccan domestic developments to global trendenEw these current times of
authoritarian retrenchment the rhetoric of demogr@ed human rights has far from
disappeared and in fact constitutes the point tdreace of the Monarchy, which
argues that repressive measures are necessamtéatpghe achievements of the past
decade in the face of hostile and anti-democraticels. As Mohammad VI pointed
out in the speech which with he launched the IERrd is a connection between
adhering to a human rights doctrine and fightingoressm. He explicitly argued that
‘this [was] the way to consolidate positive citisbip and to promote democracy,
patriotism and the dissemination of a culture ofmbhun rights and duties. [These

values] are the strongest ramparts to protect aoiey from extremism and



terrorism, which We are determined to fight witle firmness required of those who
are in charge of protecting the stability and si#giof the country] in the context of
the rule of law?

This liberal environment, however limited it migte in reality, has mobilised
the different ‘souls’ of Islamism, which have resged in different ways to the
changes in the Kingdom and reacted differentlydtihlthe rhetoric and daily practice
of democracy, human rights and economic developnasntonceived of by the
Monarchy. Thus, this paper analyses the way in lwilhese religious actors have
dealt with the new political arrangements in plasel how they have at times
appropriated and at times fought against the rleetamd the political values that
globalisation has ‘brought’ to Morocco.

Political |slam in M or occo

Contrary to what scholars such as Munson (1991)eatgn the early 1990s,
Islamism in Morocco has become a political forcééareckoned with, indicating that
the Kingdom, despite the religious legitimacy oé tMonarchy, did not constitute an
exception in the region. In a 2003 article revigyvitihe different expressions of
political Islam in Morocco, Laskier argued thatrevere three clusters of Islamism
in the country and to a certain extent his analisistill valid today, although new
Islamist actors have also appeared on the scece thian.

First of all, there is a legally recognised poétidormation, the Party for
Justice and Development (PJD), which is a societigservative party integrated
since 1996 into the political and institutional teys devised by the Monarchy. The
party is indeed allowed to participate to instiatl politics precisely because it
accepts the limits imposed by the Monarchy on thigigal game and therefore the
PJD explicitly recognises the primacy of the Mohgran the country’s institutional
and constitutional set-up. The PJD, despite newstng entered a government’s
coalition, is deemed to be integrated into therlbsed autocratic system because of
its unwillingness to criticise the monarch and bimathe Makhzen'’s pressure when
necessary. For instance, upon request by the digkspthe party decided not to run

candidates in all constituencies at the 2002 latjis elections precisely to avoid

¥ Mohammad VIDiscours prononcé par SM le Roi & I'occasion dedtallation de I'Instance Equité
et RéconciliationJanuary 7, 2004. Text availablehdp://www.maroc.ma/NR/exeres/B272623A-
227C-46D3-AC67-557BE9DCDF7A




sweeping the board and embarrassing the King wiigaificant Islamist electoral
victory (Willis, 2004). As recently as February 201the PJD refused to support the
protest movements sweeping across Morocco precisetause they believe that
constitutional reform should not be demanded instineets but should be the product
of parties’ lobbying. This attitude has triggerbe resignation from the party of three
prominent members supportive of the demonstréttasshort, the PJD is very much
part of what can be labelled the ‘loyal oppositiam’so far as it remains deferent to
the monarchy and to its executive primacy. The Mcdmaecently announced that
there will be constitutional reforms and that thewnprovisions will limit the
executive role of the King, although the repressibdemonstrators continues.
Second, there is the very popular semi-legal Jastrad Charity Association
(al-Adl) founded by the long time dissident Sheikh AbdSalam Yassine. This
association operates like a social movement progidiervices and assistance to the
poorer sections of society and is preoccupied Vgifimising society from below by
promoting a sort of Sufi-infused utopianism (Krstasen, 2007). The social service it
provides however have a considerable political disien and the association also has
a ‘cercle politiqué that functions like a political bureau. Thercleis charged with
drawing up the political positions of the associaton a number of national issues
and has been consistently critical of the way Mooots run and therefore directly
critical of the Monarchy, whose legitimacy to rutedoes not accept. This anti-
monarchical stance prevents the association fromminga not only the legal
permission to operate social services, but, criyciptevents them from becoming a
political party. In fact, in order to be able tongoete in elections the association
would have to accept the limits, role and legitima€the Monarchy, which is a price
that the association refuses to pay because itdvitidn undermine their status as
uncompromising opposition. Sheikh Yassine himsel§ lbeen and still is a very
outspoken critic of the Crown, which is blamed foot tackling the social and
economic ills of Moroccan society (poverty, corioptof moral values, deference to
the West, social atomisation). Islam is pointed astthe solution to all these
difficulties and the social services, the culturaetings and the political activities of

the association are all infused with religious piet order to demonstrate that there is

* For the details of the PJD’s position on recemholestrations and internal repercussions, see the
magazineAujourd’hui le Marocatwww.aujourdhui.ma/instantanes-depeche81050.Arokssed on
March, 10, 2011.




a concrete alternative not only to the way in whidbroccan society operates, but
also a spiritual dimension with which governanceuwti be infused. This does not
make the association a naive and purely spiritvalig or a mad lunatic fringe as
often depicted in pro-regime media. Over time @aders have been capable to of
demonstrating their political acumen on a numbessidies by adopting very rational
positions (Cavatorta, 2007). As prominent membetlidl&assine argued ‘we have a
cercle politiquethat draws up concrete policy proposals, [which m¢ashat we are
not only mad naysayers ...we have concrete prop¢&alshe country]’ (Interview
with author, 2008).

The third Islamist camp is composed of two différ8alafi tendencies. On the
one hand there is the clandestiBalafist Jihagd a nebulous group devoted to
overthrowing the government through violence. Iaisinority strand and does not
enjoy much popular support, but was responsiblettier May 2003 Casablanca
attacks. The movemeBalafist Jihachas virtually disappeared due to the mass arrests
that it experienced over the last few years. Thersgy forces’ crackdown on Islamist
terrorism and the marginalisation &alafist Jihadby all other political groups
combined to dismantle its network. Most of the tailts are in jail and the only
activities currently taking place connected witle tnovement are the ones that the
associatiorEnnasir holds in order to highlight the plight of the meers and their
families. Most of these prisoners have been awmleatel tried in very controversial
circumstances an@nnasirattempts to highlight how the Salafi prisonersiwations
have been unlawfully obtained by state, which erygrdiokangaroo courts and torture.
In addition,Ennasir struggles to defend the rights of the familieshaf prisoners as
spouses and children suffer from harassment arwidisation on the part of the
authorities in a number of realms ranging from skhooling of children to welfare
benefits. The associatidannasir, founded in November 2004 with the objective of
defending the prisoners’ rights and the rightshefrtfamilies, is a self-defined human
rights organisation. On the other hand, we have tis return on the scene Dawa
Salafism which ‘concentrates on Islamising its followerglasolating them from the
political process rather than directly challengihg state’ (Boubekeur, 2008). While
this phenomenon seems to be growing considerabBlgeria, it does not seem to
have become as popular yet in Morocco, althoughetli® a history of it in the
country. Today, the best know representative o tipe of Islamism is theologian

Sheikh Maghraoui, whose religious association piesi@a very strict and literal



interpretation of Islam. The Sheikh has come uségere criticism in recent years for
his position on the issue of under-age marriageimad2008 fatwa he stated that ‘the
marriage of nine-year-old girls is not forbiddercéase according to thdadith (the
Prophet Mohammed's sayings), Mohammed married Aidlen she was only seven-
years-old and he consummated his union when shenimas® These declarations
have political undertones in so far as they seenmdaate that political and social
relations should be based on immutable interpmtatiof sacred texts and sayings,
but it they are strictly non-political in the seng®t followers are encouraged to
isolate themselves from official and institutionalitics. In any case they have
provoked a backlash against the association andStiekh with the authorities
intervening to shut down some of their activitiakhough the Sheikh himself has a
considerable power base in Marrakech and has ledéealdne by the authorities who
have allowed him to leave for Saudi AraBia.

Finally, there exists a cluster of Islamism conaddo and supportive of the
Monarchy, which is often marginalised in studies Mbroccan politics, but that
nevertheless is an important actor in the legitatis of current political
arrangements. There are for instance brotherhondsassociations such as the sufi
Zaouiya Boutchichiawhich has an important role in Morocco becauserittions as
the connection between sectors of the pious middes and the monarchy. The
movement is very much aligned with the monarchypohtical and social matters,
which means that it can be mobilised to competh wjitposition Islamism.

Thus, the field of Islamism in Morocco is both \eatiand complex with
competing trends and approaches to politics andiseegagement, which depend on
the religious beliefs held and on the politicallooks of leaders and members. Given
the variegated field of Islamism in Morocco, thdraduction of the values of
mainstream globalisation incarnated by the notimindemocracy, human rights, and
economic liberal development has had a differergaich on the actors of Islamism,
which have taken these values and re-interpretsditdheir specific agenda. What is
interesting to note is that in the process of emgagith such mainstream values, all
these movements attempt to give themhaldl rubber stamp’ to make them

compatible with their religious and political béseThis has led to different types of

5 See statement http://www.middle-east-online.com/ENGLISH/?id=278&86cessed on October 22,
2010.

% More on Dawa Salafism in Morocco dep://www.lobservateur.info/Maroc/enfance-salagfifgs-
brigands-de-linnocence.php Accessed on Marg2011.




concrete relations with other actors on the palitiand social scene that do not
subscribe to religious values as guides for pati@king and activism. In the next

section we analyse these relations.

Between religious ideology and pragmatism
Haynes (2010: 149) recently argued that ‘despite undoubted impact of

western-dominated globalisation...the impact on tHENM in terms of changing the
context, terms of debate and preferences in fagbliberal-democracy is relatively
limited.” This argument carries a degree of vajidit so far as the values of liberal-
democracy might not yet be as widespread as onddwexpect, but it is also
important to note that not all the MENA countrieg ghe same and in the case of
Morocco, some religious actors have appropriatesl discourse and practice of
Western-dominated globalisation to turn it in fasttheir advantage and at times
against its very proponents both domestic and natenal. It is this discursive and
practical appropriation that we investigate to sthate how religious actors in
Morocco operate.

There is little doubt that one of the core-valoédiberal western-dominated
globalisation is the respect of individual humaghts. While in the past Islamist
movements countered this discourse by rejecting/éng notion of individual rights
to focus on the notion of the common good whichlietpthat some individual rights
could be sacrificed to obtain it (Fuller, 2004)sti8 no longer the case today for some
Islamist actors. The position of the associatitrmasir linked to theSalafi Jihadi
movement is for instance one group that would rmvtmally be associated with the
promotion and defense of individual rights. Howewieris precisely this Islamist
association that has for the past few years bedheaforefront of the struggle for
human rights in Morocco when it comes to the righa fair trial, the right not to be
discriminated because of specific political belieisd the right of being treated
respectfully while in custody. The struggle theyndoct rests on a classic liberal
interpretation of human rights and has benefitedagoxically, from the rhetorical
engagement of the Moroccan authorities on this veeyne. The Monarchy and the
Moroccan state have built its current reputatiortf@willingness to break with past
abusive practices and the necessity to have pnaperof law and respect human
rights. Despite, the authoritarian retrenchmenteindence since late 2003, the

rhetoric, as mentioned earlier in the paper, haschanged. This stance exposes the
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Moroccan authorities to the charge of hypocrisyegithe way in which the rights of
the members oBalafyyia Jihadiaand the families of the members have been treated
and the associatiorEnnasir utilises the very same rhetoric to point at the
inconsistency of the regime discourse. A furtheistvis that the response that the
cause ofEnnasirhas elicited from other human rights associatiang from fellow
Islamists. This has meant that large scale humginisriabuses committed against
Islamists, however unpalatable their political veemight be, did not find unanimous
condemnation in traditional human rights circleslit® the contrary in fact occurred,
as Ennasir activists found that the doors to traditional 4e@fhg dominated human
rights groups were closed to them when they raisedssue of th&alafi prisoners.
As Abderrahim Mouhtad, president Bhnasir, admitted, ‘before taking the decision
of foundingEnnasir, we knocked on all the doors of NGOs involved umfan rights
issues here in Morocco so that they might wishake tup theSalafiprisoners’ issue.
Truly, | want to confirm that these NGOs did notnivfto help] us’ (Interview with
author, 2008). Islamists prisoners are no longgrasiout telling their stories of abuse
at the hands of the state publicly, as Storm (20Q2) argues. She states that ‘radical
Islamists often have unfair trials, and are illabed while in prison, something that is
becoming increasingly apparent as more and maaenists begin to tell their stories
of torture and abuse, not only to their familiesit mow also to human-rights
organizations and the media.’

Thus, the decision of many human rights NGOs inddoo not to defend the
rights of the Salafi Jihadi prisoners occurred irrespective of the often pdvat
acknowledgment that many of the ones who had bepstly arrested, tortured, tried
and sentenced in unfair proceedings were not goflgny violent act, but were being
punished for their political ideas. For example firesident ofForum Marocain
Verité et Justicean organisation that in the past had seen thengptogether of both
Islamist and leftist activists in defence of humraghts , recently declared that ‘the
[human rights] violations committed after 1999 aret as serious [as the ones
committed before then]Le Journa) January 2010). While this might be numerically
correct in the sense that tBalafi prisoners who suffered and still suffer in jaite a
between 2,000 and 5,000, the scale should beveetewvhen it comes to abuses.
However, this declaration sums up the view of manthin secular civil society
regarding the human rights regime that the Monatdy put in place: human rights

do not necessarily apply to problematic Islami3tsere is however one important
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exception to this trend, the secular-lefédstsociation Marocaine des Droits Humains
(AMDH) has from the beginning being very criticdl the regime’s treatment of the
Salafi prisoners and of the abuses to which theyewsubjected to. Such an
engagement with this issue dates back to at |€8§ @hen members of the families
of Islamist prisoners were allowed to tell themrgtduring the AMDH series of open
forums entitled Temoignages en toute liberté pour la vétités the president of
association Khadija Ryadi declared ‘given that nméional conventions are our
framework of reference [for our activism], our gamis, discourse and demands are
always in line with those conventions. This apptie®very issue, be it the rights of
women or the rights of Islamists. We defend evedybhall those who are victims of
violence and abuse on the part of the regime’ e/ with author, 2009). This is
quite an important point because it indicates tra of the key values of liberal
globalisation has become the glue of movements dnatnormally on opposing
ideological sides. Naturally, it could be arguedttthe belief in a liberal notion of
human rights on the part Bhnasiris simply instrumental, but while this might beth
case, it should be disregarded as irrelevant becanse a movement begins to
express support for specific ideas it is then bowodthem to certain extent
(Schwedler, 2006). The position of Ennasir is stgkalso because the other Islamist
groups, including the Party for Justice and Dewvelept and Yassine'sal-Adl
movement, prefer to remain almost entirely silenttbe issue of Salafi prisoners.
Their virtual silence can be explained by the idgalal and political threat that
Salafism poses to both movements and by the feamcoéased repression against
them if they do get involved.

The al-Adl, while critical of the monarchy, does not supptire use of
violence as a means to achieve political changdomocco because this is not only
religiously proscribed, but ultimately self-defemtipolitically as the masses have to
be brought to be participants of change rather #aply having change imposed on
them through a violent overthrow of the presenimeg(Nadia Yassine, interview
with author, 2008). The PJD is integrated into ploditical system designed by the
Monarch and it therefore has to tow the line os thary sensitive issue as well. Thus,
the Casablanca bombings had the effect of crysitadlia fragmentation of civil
society that still today prevents the creation afiranimous front on what human

" Seewww.amdh.org.ma/html/act_pub.aspccessed on March 11, 2011.
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rights actually are and how they should be promatedefended. The upshot is the
absence of a serious challenge to the interpretatimd implementation of human
rights policies that theMakhzen has now the monopoly on. This particular
relationship between movements of different idemlalghues is not the only one that
has drawn on the western-inspired globalisatiomosunding the notion of human
rights. The discursive and practical applicatioristie different religious groups
regarding the nature of human rights run along ipleltand variable lines. In this
context it is worth examining for instance how seeconomic rights has entered the
Moroccan political scene. In the face of the aggiveseconomic liberalisation that
the Monarchy implemented over the course of thedasade to integrate the country
into the global economy according to neo-liberahgples (Cohen and Jaidi, 2006)
some religious actors have turned to the languégeao-economic rights to criticise
such policies and the devastating social outcotmey have had. The position of the
al-Adl is in this respect quite strong, as the associgtiomides a thorough critique of
the neo-liberalism and its effects in Morocco ngtresorting to trite anti-imperialist
sloganeering, but by focusing on the absence qfectsof the most basic socio-
economic rights of ordinary Moroccans, which, adoog to theal-Adl undermines
the quest for democracy. In this context, the dtarsocio-economic data ranging
from youth unemployment to rates of literacy arahfrGDP per capita the number of
Moroccans emigrating, that tleercle politiqueemploys in its critique are not simply
equated with failed economic policies, but, crgiahre seen as the concrete denials
of democratic righfs Thus, in many respects, socio-economic rightse hamacy
over political and civil ones because only wherrghis just economic development
and a fairer distribution of resources there candemocracy. Globalisation is not
identified as being negatiyeer sebecause the negative effects it has are the produc
of the greed and mismanagement of the economisedihd the Monarchy. They are
the ones who are held responsible for the pooe stétthe nation and the 2007
document concludes that ‘it is the Makhzen that basome the real obstacle to
democracy and development.’

Accordingly, theal Adl is very engaged in supporting all forms of struggle
that take place in Moroccan workplaces where warksrive for better pay and
conditions and to end exploitation. It is therefol&ious that they support the current

8 See thd_ettre ouverte & toute conscience resposnghlelsihed in December 2007 by the cercle
politique of the al-Adl. Available atww.hoggar.org
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anti-regime demonstrations. This emphasis on secomomic rights is in line with
the thinking and the activities of some seculatidefjroups and this has generated a
degree of cooperation and coordination with thehe political formation with which
theal-Adl is most closely cooperating wiknnaji Addimougrat(AD), a leftist group
that is very engaged in alter-globalisation initi@s and in anti-regime political
activities. This leftist group shares the same ymislof the ills of Morocco with the
leadership of thal-Adl it is also considers the negation of socio-econargiats as
the most significant obstacle to democracy becatissonceives of democratic
governance not merely as procedures and mechawisglsctions, but, crucially, as
the necessary condition for the distribution of keaThus, democracy has a
considerable substantive dimension. At the opearatiolevel, this analytical
coincidence with theal-Adl leads the two movements to support all sorts of
demonstrations, strikes and struggles that haveea@momic dimension and are
therefore active in providing material and politicpport to workers in different
industries that strive to better their conditiotasthe unemployed and to people living
in slums who demand better living standards. Onéhefleaders of AD, Ali Afkir,
pointed to a specific example of cooperation with dl-Adl: ‘[we both] support the
struggle of factory workers in a factory for theatment of phosphates to have their
independent union recognised’ (Interview with aut2®10).

There is also a political and institutional dimemsito this cooperation
between the two. At the ideological level, the ADcommitted to a type of political
pluralism that includes the right of all movemetdsbe heard on the public stage,
including the Islamists of thal-Adl, even if they ‘have profound disagreements with
them on the issue of personal freedoms. Ali Aflgcldred that ‘as long as the debate
is conducted democratically and with respect, aVehthe right to express their
political point of views’ (Interview with author,010). The same degree of tolerance
of difference characterises the discourse of Orharchane, member of theercle
politique of theal-Adl, who argued that ‘[thal-Adl] is ready to discuss with every
other political force in Morocco. Obviously we assvare of the fact that some
political movements perceive us badly and are @fadius, but the fears are mutual
and this is why debating with everyone is importgmterview with author, 2010).
The two movements have indeed taken their cooperdteyond declarations of

mutual tolerance and beyond concrete support fokeve into the institutional arena,
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having run candidates on the same list for elestiarthe professional association of
the engineers.

At the institutional level, the regime has also maduch of the notion of
democracy and democratisation to frame the poldfdglohammad VI. On this issue
as well, Islamists have applied different perspestiand subscribe to opposing
readings. The PJD perceives itself as ‘building denacy’ through participation in
institutional politics, running candidates for Pament and attempting to influence
policy-making from within the system. In this respthey cooperate with established
political parties that have been loyal to the mohwgrsince their creation and behave
as ‘responsible’ members of the establishmentitiniginal participation in Morocco
depends on the acceptance of the predominant irtihe donarchy and its legitimacy
to shape policy and the PJD, as a religious padgepts this because the monarch is
legitimated to rule by the fact that he is the @eslent of the Prophet. There is
therefore a religious justification for their pargiation in addition to the practical one
that they prefer to be inside institutions andrigyto affect change rather than being
outside and being unable to see any of their meseped policies implemented. In
this respect they behave much like the Socialidypg&SFP), a one time foe of the
Monarchy and now fully co-opted in the politicaksym.

Contrary to the PJD, the other clusters of Islamisgfuse participation
because they see it as selling-out to a monardhhid& no intention of creating a
genuine democracy where elected representativesana the King is simply a figure-
head. This is the position of tre-Adl for instance as well aBnnasir with both
movements very critical of the notion of democrasgd by the Monarchy and the
parties involved in the political structures thag¢ King has attempted to revitalise. In
this respect a crucial demand of those outside dffieial political system is a
thorough reform of the Constitution that would re€wr eliminate the executive
powers of the Monarch. Even when the monarch arcembm March 2011 that such
reform would indeed take place, movements on thegarliamentary left and the
al-Adl are critical and suspicious because they do nag\eethat the King will follow
through as this is what the Monarchy has alwaysedwnthe past at times of
difficulty. The announcement is therefore interptetas a tactic to buy time in the
face of mounting social dissatisfaction. Criticisithe Monarchy however is not what
the PJD does. In fact the party prefers to see soies policies implemented by

relying on the Monarchy itself and therefore itohdes’ it on specific policies because
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the party is aware that only the King can makegsihappen. While this strengthens
the party due to the objectives it achieves, therao doubt that such a strategy
reinforces the authoritarian and arbitrary natufemmnarchical rule, as the PJD
competes with other parties for royal favours. Aentioned, it is not surprising that in
the current revolutionary climate in North Africdne PJD has steadily refused to
encourage its members to participate to the demadiwsis regularly taking place in
Morocco since the early February 2011 while bothahAdl and other leftist forces
not represented in parliament support the demdisis and have militants

participating in them.

Conclusion

The complexity of political Islam in Morocco ancetlifferent ways in which
it appropriates the language and values of glad#bis introduced by the Monarchy
to remake the legitimising foundations of its rdeEmonstrate that religious actors can
and do adapt to new circumstances and are far febymg simply on anachronistic
stances. A number of points emerge from this amalySirst of all, ‘religious’
ideology does not seem to be very important whenoines to interacting with
movements of a secular persuasion. In fact, gunee dontrary is true. Islamists
movements, which should have core ideological gointcommon, find it easier to
strike alliances with non-Islamist groups and asdmms. This indicates the
significant tensions that exist within politicalldm in Morocco, illustrating the
impossibility of treating Islamism as a unified@ctThis does not mean that religious
precepts are irrelevant because Islamist movemeantdorocco rely on different
scholars and ideologues to justify their positiod all of them have specific religious
references (Zeghal, 2006) that are at times inpsbanflict with each other, but it is
the political situation and the concrete objectitret movements wish to achieve that
shape to a considerable extent the manner in wiielx operate. This leads to a
second significant point. All Islamist movementsrseto find credible and committed
partners in secular movements to which, in thetirgy should be distant from. In
Morocco, this is not the case, confirming once aghaat other factors other than
supposed ideological distance explain the natuiaxs-ideological relationships. In
Morocco, it is the relationship with the Monarchyat determines the relationship
with other political and social movements. For nsist movements, despite their

rhetorical and at times concrete opposition to kesm in so far as it is believed to
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destroy the fabric of society because of its p&eagkielimination of spirituality from
social and political life, secular actors can citast an important ally in a struggle for
an enhanced role in Moroccan political life. Corsety, the traditional suspicions that
many within the secular left have for Islamists assuaged because there is a degree
of convergence on shared objectives. Finally, thestmnteresting finding of this
analysis is that the values of western-inspiredglisation such as human rights,
democracy and development are being used and apgisgpby a range of religious
actors to advance their own understanding of iticiwhs at times in contradiction
with their mainstream conceptualisation. This isediective strategy to re-position
themselves away from the label of ‘medieval’ and-fnodern’ political actors and it
is a strategy that the Turkish AKP has successfiaollylemented (Dagi, 2009). The
rhetoric emanating from Islamists movements in Moo today is substantially
different from the one they employed in the 198@d 4990s when ‘Islam is the
solution” seemed a sufficiently clear slogan fopmarters and enemies alike to
identify the political positions of Islamist group&/hile attachment to the notions of
democracy and human rights might still be instrutalerthe daily exchanges and
relationships they have with secular counterpartgest a rather radical re-think of
Islamism on the part of its proponents, which htalken advantage of the limited
liberal space in Morocco to offer alternative visoof society based on universal

values.
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