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ABSTRACT

As a ailtural trend or a religious foree the nature of the New Age has been
persistently uclear. This paper proposes tet, as amovement, itmanifests an older
set of concems and an ancientworldview, according to the particular cultural
conditions of the time.  The first section provides a comprehensive amalysis ofthe
New Age, outlining itsorigins inthe Western ooccult metaphysical traditian, through
its assimi latiion of aspects of Eastem philosophy and modem science, 1 its current
statis as an influmtdal, and increasingly mainstream, cultural phenomenon. The
second section assesses the relationship between the new age and science, forming an
illustrative example of the proposed inflluence of contemporary aultural values on the
daracteristics and forms of the movement. The firal section places itwithin the
debate on seaularisation and the status of the religious aswe move from themodem 1
the postmodern era



INTRODUCTION

The aim of this paper s to establish a comprehensive theoretical background to enable
an understanding of the position ofNew Age or cccult-mystical keliefs In
contemporary auhture.

The first chapter introduces the New Age movement as the contemporary
manifestation of a long-standing ococult tradition inthe West.  Tracing itsdevelopment
Trom Hellenistic Greece 1o itspeak inthe United States inthe 1980s the influence of
social and aultural factors on the forms and practices of the movement become clear-.
However, theNew Age also continues to influence almost every aspect of society as
its ideas increasingly pervade the mainstream of our culture, becoming less readily
associated with treir origirs.

This two-way influence Isthe subject of the second dhgpter, which examines, as an
illistrative example, the relationship between science and religion, and especially
between physics and mysticisn. The emergence ofa hew physics”has been wholly
adopted by new agers in support of their beliefs, but it is argued that the Iiterature
which draws parallels between the fields of physics and mysticism cannot be taken as
objective fact inthe manner Itispresented, sbject as itisto aultural influence.

The third chapter analyses the particular conditions of our time which have formed
and nurtured the contemporary new age. Set against theories of scaularisation the
persistence and evolution ofNew Age spirttuality raises questions about the religias
inmodemity, ad, aswe enter the new millennium, postmodemity.

A firal discussion sectionwill suggest some of threways inwhich New Age concems
continue to exist in late-apitalist, postmodern conditions.



CHAPTER ONE



CHAPTER ONE - THE NEW AGE MOVEMENT

11 INTRODUCTION

In his 1995 book The New Age in American Culture Richard kylle provides one ofvery few
academic works on thre new age movement, most publicatians on the sUbject on apopular
leel come from eitter New Age writeys themselves or from evagelical dristias, and he
alls formore seriass studies ‘analysing itas a aultural movement” and relating itsmost
important aspects “to treir historical cotext” 1 Whi le the new age Isa contemporary
movement itispossible  idnafy isroots inanciatt esterm avilisatian, its inmediate
backdrop incountercultural America inthe 1950s and 635, ispeak visthility inthe 1970s and
85, and itisoontended, itspersistant influence inthe 1990s and thenew millennium as its
forms and keliefs are assimilated into mainstream aulture inthe postmodem” ea.

The new age movement istre aurat eqression of the older nystical/cooult tredraan inthe
West but the nenifestation of itscantral keliefs have been shaped atevery pointby the
ahtural codrtios of tre tine.  BEvidencing heavy influence of post-World War 1l
developments such as the emergence of Eastem sairitLelity in America and developments in
science and psychology itreflects itsaillture, exagoerating trands or rejecting them, it
provides Irsigts into the statLs of religiass and seaular thought as we pass from modemirty
into BHe-, or post-modem anes.

The firstpart of this sectionwilll place the new age movement inhistorical antext, first
tracing the origirs of its forms and keliefs from the Hellenistiic periad through to 19tcerntury
Arerica, then, assessig itsvarious influances, through the 20thcentury 1o itspeak inthe
1980s. This sfollored by a comprehensive autdire of the common keliefs of tte various
agects of tremovement. Next san aalysis of the proposed ‘emerging aulture”, a
descriiptiion of the features new agers attrilute o the ‘old”or ‘dominant”paradign, and an
eploration of the elements they believe itsypressad.  Airally the influence of tte hew
science” on tre movement sexplored, paying gpecial attentian to the work on peroeived links
between physics and mysticism (in particular tret of FriigofCapra and David Bohm) , but also
looking at the place ofpsychology and healith inthe hew paradigm’.



111 During the 1980s mainstream popular culture became saturated by new age conoepts
more thoroughly than ever before.  Crystals and damelling gained media attentaan,
shamanism and Native Amer ican spirtttality captured the public Imeginatiion and people
tumed toholistac health practices inhuge nurbers.  SeH-help and popullar psychology books
suchasM. SoottPeck’s The Road Less Travelled sold in treirmillios making the genre one
of tremost popullar inthe business, and commerciial suocess was allso recorded in increesed
sales heallth foods and herbal remedies.  The advertising industry caught on too, MasterCard
borrowed the slogen Master the Rossibilities” from Werner Erhards estand theU.S. Army
urged reauitsto Be All You CanBe”.

The movement attracted high profille celdarity champions such as Shirley MacLaine with her
1983 book Qut 0n a LIMb and iits 1987 televisionversian, and inDecember of tretyear TIME
magazine published New Age Harmonies?, the most significant article on the sLbject to
appear inthenews media.2

This faddish element of the new age, the a+-line tarotreadings, psychic phone Iires, magazine
astrolagical predictias, had allready begun 1o facke by the early 1990s, but the idess and etihos
of the movement which have penetirated agpects of society from envirommental science and
health care o education, busiiness eterprises and innumerable seHelp psychologies will
continue to influence, though perhaps not callled New Age” inthe future.

In 1994 aNEWSWeeK artidle entitied “In Search of tre Sacred” reported a poll on the number of
Arericans ‘on aquest for personal meaning”found et 58% “feel the need to experience
garitel growvth”and 33% ‘have had amystical or religias experience”. While these
interests are by no means new, they have, inWesterm aulture at kesst, tradiicellybeen the
presene of an educated dlite. The modem new age has seen an extersive dénocratisation of
these essartaal ly relligiass puralits, and the extent of thelir “‘sceaularisation” issuch ttet ttelr
‘new age” armystical statLs s often unacknowledged. As Russell Chandler wote in
Understanding the New Age -

The New Age has touched you. You have heard iits idses, listered o shusic,
viewed isartwork, watched itssparstars, read its litarature, and bought its
prodlcts. You may even have partacipated in itsrituals, and embraced its
philosophies - all without knowing them asNew Age.3

The hew age” sdifficultto defire because itisnot amovement inany formal sase, ithas no
antral argenisation or merbershiip, no holy textor agreed-upon doctriine and no geographiical
antre. RichardKyle summarises the problems posed as follois:

Is itapassing fad? Insome ways, yes, but agpects of theNew Age have deep
roots and will proablly be around for quiite avhille. ks ita religiass ault? No, but
some allts teachNew Age keliefs and might be clessifisdasNew Age graps. ks



ita conspiracy? Despite what fudarentalists allee, theNew Age isnot
organisadvwell enough for this. ks itapolitical movement? No, butmany
entrepreneurs have soldNew Age products forbillias of dllars. ks ithew?
Definitelynot. The New Age hes roots that go way badk.  Indeed itmay not even
be amovement.4

In treirbook NEtWOrking Jessica Lipnack and Jeffrey Stanps suggest itisbest understood as
a series of networks, defined as informal, loosely knit orgenisations “‘sportanecuslly created by
people to address problems and offer possibilities primari ly autside of established
institutias’. ElliotMiller has similarly described itas ametanetwork (o network of
networks) and Mari lyn Ferguson daracterisss itas a “leederless but ponerful network’.5

One of tre primary problems in attenpting a definftdan of the new age istrat the movement
does not have distinctboundaries. For example thenew age grew out of tre long-stading
ooulit metaphysical tradirtian, but although itborronved many elements from Theosophy and
New Thought itdid not absorb them, and they have continued to exist in treir arigiral form.
Similar boundary problems occur in relation 1 saveral contemporary Eastem religias and
occault metaphysiical movements, thenew age saresmuch incommon wirth feminist
goiritelity for exarple, they are not idantical movements but they do overlap tban edant.

A further idntatyproblem s caused insense Inwhich the term isusad; itcan inply ertrer tre
narrow, Tfaddish elerent, ustally in reference 1o phenomena, parsoalities, and evants given
prominence by themediia”,or inabroader meaning, refaerring to amore seriass adherence 1
the coult metaphysical tradition and the attenpt o transform scoiety. Inhis book A Pilgrim
In Aquarius bavid Spangller draws a distinctionbetween theNew Age and theNew Age
Movement:

The ltter samodem confluence of idss, eatts, groyss, and activitieswhich
aligh themselves in some fashion, however trivially and minimal ly, with the idees
of personal and plaretary transfomation and provide various ways of seeking to
attain it .. The New Age on the other hard, san idea ttet istineless.  leismuch
larger then themovement tretbears mtsname .6

Essential lywhat causes most diffiaulty in forming a distinct definfion of the new age istte
highlly eclectic rature of tre movemen

Conspiracy Mari lyn Ferguson argues thatwe are inthe midst of “themost rapid
aihtural realigment inhistory”, this great hift isnot a hew olitacal, religios or
phillosgohical system.  ltisanew mind - the ascendance of a startlirgwor Idview”.



Appropriating Thomas Kuhn s theory of paradign Shirft?, the notion thet there isa larger
altural sufunderway, ofwhich “heNew Age ishut the most visible aspect” isa cantral
there.

Professor Diogenes Allen has witten thet there isamassive intellectal revolution undervay,
‘as great as thetwhiich marked offtremodem world from theMiddlle Ages”, arguing traet the
intellectLal foundations of the world formed inthe Age ofReason are “‘oollgpsing and we are
entering a postmodemwor 1d”.7

The corbination of this shift inworldview, the loosely networked structure and te
convergence of Easterm and Westerm phillosoohies and the phillosophiies of science have dll
combined to aeate a highly eclectic movement, described by Robert ElIwood farexarple, as
‘a contemporary menifestation of allestem alterrative irttality (coouktnystical) tradraian
going back to at lesst the Greco-Roman wor ld”.

At the heart of the new age message isthe beliefthat society ispoised between two epods,
the Piscean Age and the Age of Agquarius. During the Piscean Age, they arge, Ghristianity
dominated and coaultknowledge was undenalued, but their gotimistic view of the future
predicts a convergence between sciane, religionand at, as the dawning Age of Aquarius
ushers ina hew golden age ofpeace, brotherhood and progress”.8

The new age, as ‘aahtural trerd wirth religias dimensions?, shares both dojectives and
methods with ather religias but marks a break in structure and wor ldview.

Whi le these categoriies provide a useful framework for viewing the new age, amore camplete
daracterization can be formed by the assessment of the common underlying beliefs of tte
movement, provided insection 14.

1.1.2 The lineege of thenew age movement inthe West ismost often associated with the
ococaultmetgphysical tradiimwhich ran “like an underground river through the Chriistian
anituries, bresking into high visibility in the Renaissance occultisn of the so-callled
Rosicrucian Enlightement, eighteanth cemtury Freemasonry and nineteenth oarmtury
Soirttualisnand Theosophy?”. The folloving sectionwill trace the devel opment ofnew age
through itshistorical preaursors, beginning wirth the expliosion of religias interest tret
daracterized tre Hellenistic era

Whi le the secificwor ldview of the new age movement may be described as a “fusionof
Western coouktmon i smwith thet of the Eastemn religios”, italso draws historically from



pantheism, animism and ratural humanism.9 ltmay be useful at this point toprovide a
description of the terms involhved.

Monism inthe West developed through Platonism and Neoplattonism.  ltsuggested et trere
isonly one base “substance” ofwhich whatever exsts iscomposed.  This inclusive view
meant trethuman beings are part of raeture and have a divine essence.

Christian theisn, which was the dominant ideology inthe West from the earlymiddle ages,
kuikton Hebrew and Homeric Greek assurptions trethuman beings were dominant over
reture. Thelsm proposed apersoal god who isboth immanent and transoadent.

Pantheian, as avariaticnofmonism, has tradiaaally informed much new age thinking on
rature and exolagical isses. The term (meaning ‘everything isGod ”) describes a view of the
world and God as existirng inan indissoluble unity and underpins much Eastem phillosophy.
Early Greek thought allso espoused a seecific form known as hylazoistic pantheliam.

Animism, the belieftratdl things possess a life-faree or saul, isthought to have given rie to
primrtave religionand commonly gppears inoooult santstpracticss.

The term dualisnwas firstused to deracterize the good/evil anfllict in Zoroestrianisn and
hes alsobeen employed 1o describe Gnostiic and Teoist, asvell as Cartesian thirking. A
modified form of dualism also permeates Christianity.

New age beliefs are also humanistic inttethuman values and concems are aantral..
Humani sm developed with the doctriines of Protegoras, but the secullar aspect in theWest
developed with the Enlighitenment inthe elighteenth century and worked in gpposition o
Christdan theism - the new age has been daracterized as “a soirteal force rushing into filll
the void” Eftby the declire in Christianity. D



12 ROOTS OF THENEW AGE -THE OCCULT METAPHYSICAL TRADITION

The new age movement can be viewed as the shape taken by the cooult in response
aoditias intremodem world. Arguing that the larger cocult-metaphysical traditian
responds and reects 1o, and s shaped by Ttsailtural aotext, itsrelatiaship to the new age
should be viewed as one of “type”,withmore direct links becoming evidat intre relligias
‘eplosion”oftre 1800s. This sectianwill trace the influentiiall agpacts of the cooult mystical
tradiian from the Hellenistic era, through theMiddlle Ages and the scientific revollutions of
the eartymodem world 1o ftsprecursors innineteantth cermtury Averica. 1l

121 Intracingthe roots of the new age through the Westerm oooult and metaphysical
tradiias Ky le and Albanese begin with the Hellenistic periad. The cansidergble growth in
religias interest in this era (lastarg from gpproximetely 300BC 1 200AD) saw the
convergence of Egyptian and Near Easter aulture with the rative Grreek phillasophy resulting
inaremarkable pluality of beliefs and practices, canparable inmany ways 1o present day
situatian indeveloped acuntries.  Inthis cosmgpolitan and ‘dnsome respects. ... likeral” enpire
there existed a dhoice ofhundreds or even thousands of aults and slb-aults, “gppearing and
dissipatingwhi le attenpting to assrt themselves”. By the end of the fourth century A.D.
Christaanity had become the official religion of the Roman Empire, but elements of this older
Hellenistic synthesis ‘provided tre ingredients for ametaphysiical corbinationisn tretwould
parsist™. 2

One suchmovement was Neoplatonisn, anystical interpretation of Platonic thoughit whiich
saw God as ‘corpletely trarscadant, and related to the world by means of a series of
inemediaries, who (@rwhich) derive from the One by aprinciple of eraration.  Inthisview
reallity isa graded series from the divire to the nateriial, and man, who has inhim some part
divire, longs for union with the eterral source of things”.

The termHermeticism isused 1o cover thisbody of thaught, aswell as those of gostician,
astrolayy, alchemy and megic. Also known as COrPUS hermeticum, itregarded by some as
“the olldest aooessible human wisdom?).13

Gnosticisn s perhaps the ancient religiocnmost often associated with new age thirking.
Meaning Iitaally “oknow’, itisthe name given to a sstofbeliefs and practiaes which first
appeared in coherent form in the second century and which, at itshighest point, presented real
aampetrtion to the Christian Church. Markedly dualistic and espousing a system of
emanations from god to te material world, gnosticisn held tre goal of mystical merging, but



gecifically through searet knowledge available only to the inftiated few. Always on the
frirgss of Christiianity and denounced by Church leeders as heresy, Gnosticism evattually
gaveway inprominence toManicheism inthe third cattury.

Phillip Lee, writing on the Gnostiic influence inAmerican religion, states that the religion hes
no CONtinuous lire through history, but that the connectiion between anciient and modem
Gnostiicisn can be daracterizad as one of type’. Among many purported linkstomodem
movements and keliefs are Christopher Lasch and Carl Raschke s cortenttion tretmany
agpects of science are Gnostic inttelr equattion ofknowledge with sahatiaon.

Rachel Storm makes the comection between and the teachings of tre influaal Russian
mystic Gurdjieff and the Gnostic effort o ‘rouse the soull from itsslegpnalking conditionand
tomake itanare ofthe high destiny towhich itscalled’. This salso a faniliar motif in lter
new age writirg, for example inthe semirall AQUArius Conspiracy Mari lyn Ferguson devotes
adgoter to the antral ity of ‘direct knowing” in efforts to seaure ‘awakening”. Inhis book
Studies in Gnosticism and the Philosophy 0fReligion cerald Henratty provides evidence of
Gnostic thinking throughout history in the teachings of Joachim de Fiore, Meister Eddart, tre
Kabalists and camprehensively inthrework of C.W.F. Hegel, Simone Weil and Martin
Heidegger. ¥

Although tie precise origirs of astrology are unknown Gordon Melton suggests itdeveloped
independently inboth China and Mesopotamia, the ltterversian, influenced alsoby tre
ailtures of Iranand Irag, isthe precursor of treatmost: studied inthreWest today.  ltwas
among themost popullar cooult ectivities of the ancientNear East and has remained
enduringly so throughout history.

Alchemy sregarded as the ancestor ofmodem denistry.  Hsmain practical aimwas tre
tramsnutation ofbase metals into those more valusble, but italso had a profoundly piritLal
agpect intre belieftrat, by simillar process, the soul ofman coulld be purified and ealted.
Thiis view ofknowledge as a saaet, redenptive force which could ultimately brring about
mystical union between the selfand God has persisted throughout centuries inmany
infliendal guises and for Carl Jung was a direct precursor of psydology, thereby ultinately
informing humenistiic psychology and theHuman Poterttial movement.

Anather enduring oiritual practice isshamanism. A mediumistic giftassociated with
healing, prophetic or paranormal poner, the role of the shaman in traditiaall society has been
studied inmany aultures and hes enjoyed arevinal inthe Neo-shamanist movements of tre
new age.b



1.2.2 Itcan be said trat inbesic form, the important cooult and metaphysical beliefs had been
establishedby the end of the Hellenistic periad, and so latermenifestations can be understood
as aultural ly influenced conbinationian.

The religias diversity which darecterizad the Hellenistic erawas replaoced intte Middle
Ages by the dominance of the (Catiollic) Christian durch.3 Inthe eartyMiddle Ages
honever, division existed within the Church and paganiism persisted even duriing the height of
Church strergth (1050 to 1350 A.D.). 56

Cathariam, a form of Easterm dual ismwith strog Gnostic elemats, developed around this
time and established an influentaal dissatmovement which claimed anew ssaret
understanding of Gristienity. Gnostiic influence allso persisted in the teachings of tre ke
telfith century abbot Joachim de Flora (seecifically “ thilliastic’ gnostician) and of ke-
medieval mystic and theologian Meister Eckhard, reputedly the inspiration the instigators of

the Romantic movement. 17

Modem wiccan religias trace treir origins to medieval witcharaft ad, alongwith neo-
paganism, much common ground withnew age kelief. Hermeticismand Kabbal 1sm also
moved intothe Christian oocult intheMiddlle Ages.  Interest iinthe Kabbalah and the COFUS
hermeticUm Acurisredwith the Renaiissance as educated people traslated metaphysical
manuscripts and began to engage inococuktpracticss. As amovement of cubtural rebirth such
actavitieswere no longer viewed as mindless syperstation, but rather ‘aplunge intotre
uNconsciousNess N order to prepare humanirty fora legp into ttemodem world”.B

The Rosicrucian Manifestos firstappeared inthe early severiteenth aantury.  Rosicrucianism
attenpted to conaretize the sacred aubture envisioned inthe Hermetic traditicnby giving it
political and religiauss eqoressian, inflluenced by Gnostiicismand aldhemical beliefs, the group
isdill inexistence tochy, and has parerted many plinter groups though the years, (AMORC
foreamle). Ithas close tisswith Freemasonry, and also saresmuch incommon with
Christaian Science and Theosophy . ©

1.2.3 Up utal the time of the eightearth century Enligiterment, ooccuktkeliefs ranmore or
lesswirth the mainstream of thought inWesterm Europe, largely agreeingwirth the science of
the time on the rature of the universe and man “splace within it However, with the
intellectial and scientific developments of the periiod 1650 to 1800 came a shift inwor ldview
that rendered religios and mystical eplaatians dxsolete for the educated dlassss.



At this point Catherine Albanese notes trat there arose a distincticnbettween the historically
dliite forms of coault religion aystallizad iha seaetbody ofknowledge and practices passed
onby asmall group inevery age” ad, among the less educated classes, a traditiaal and often
rural counterpart used for exanple 1o guide agricukturewhich “shared inplicit
religigohilosgohiical presypgpositions wirth the dlitevarieties, (wit) emphasized secrecy less
than practicallity and performance”.

Wirth the growing influence of the Enlightement, Herbert Levenshal points aut thet itwas the
former of these elements which ‘declined more rapidly and thoroughly (then did) the sinple
folkkeliefs’ 20

The most sighificant anosstors o the new age of this time were perhaps the secret sooieties.
As one such sciety Freemasonry combiined elements of standard Christiian religionwith an
emphasis on reason and the scientaficworldview, but Edmond Mazet concludes inhis artidke
on the esoteric agpect that italso aontinues the hermetiic traditian, wirth inflluence from
Gnosticisn, alchemy and Kabbalah aswell as more markedly Eastem traditios.

The teachings of Emanuel Swvedenborg (1688-1772) are al<o cited as directly influacing, for
exarple, the trarscadntallistmovement. As a seerhe sharedmany beliefs regarding the
spiritLal state with esrdlier tredrias but as an engineer and scietasthe preempted ler
developments inphysics and anatony, and his carbinative vision later inspired aresurgence
in ocooult interest in the nineteanth cartury whiich became known as the Metaphysical

Revival .2

124 Inher aalysis ofthe roots of thenew age inArerica, Catherine Albanese argues tret
main movements of the nineteenth cantury, transcerdentalian, spiritualisn, New Thoughtt and
Theosophy canbe seenas its inmediate preaursars.  She darts the development ofan
addirtiaral form of metaphysiical beliefor practice (@lagside, and wirthout fixed borders with,
themore vermeaular, organic cocultismand the celliberate, knowledge—based versian) which
she terms ‘mind-oriented religian’. The rapid social change of the time marked by major
demographic shifts, inmigration and urbenizationwent hand inhand with a flood ofnew
religias of dl types. These mind-orierted forms which stressed irttualizirg theoriies about
Iifeand were mostly uninterested in ceremonialized ritual forms and found it ‘easy .- - o relaie
tothe American public ingereral .2

Transcendertal isnhad asmembers some of the leading literary figures of the tire. Rallph
Waldo Emerson (1803-1832) was a leackr, and the Brook Farm community was home t©



Margaret Fuller, Walt Whitman and Herman Melville. As awork of construction and
reconstruction of older metaphysical keliefs, by a group of idalistic intellectials,
Transcendertalismwas an examplle of the new self~aaosciaus form of occultism which
echoed contemporary Amer ican values of individial freedom and personal resporsibility in
isgmirtality’.

Ithas been recorded as the firstAmerican religion o seriiasly incorporate an Easterm element
and the firstto attenpt o Tetain the irittal exerience of tre Christian farthwithout the
substance of itskeliefs’. Itpaved theway for the New Thoughtt and Chriistian Science
movements and, acoording toMari lyn Ferguson, has directly influenced both new age
eoolagical and political thirking “ingpiring generatios of social reformers and ectiMists. 3

The growth of a sairttalistmovement innineteenth century America saw apopular siell in
interest in goiritcotact and communicattion and a formal ization of the procedures which
today form the besis for thenew age practice of dameling.  Although the concept was
faniliar tomany auhtures throughout the course ofhuman history, this popularized form is
considered to have developed inthe decade after 1348. s theoretical linesge s traced
directly to the teachings of Franz Mesmer s ‘ental healing’movement (mesmerism, a
forerumer of hypnotism) and again, Svedenborgianism.

Andrew Jackson Davis wrote and lectured extersively no treirbeliefs and assoeiated tre
soiritLalistmovement with his canpaigning on women srigts and marriage refom. As a
religion spirttualisnappeared to offer a reasoreble and scientific alterrative to tre rejectd
traditiael systens inthat itoffered empirical and tagible evidence of aworld beyond this
one and willingly opened mtsmeetings and seances 1o Inestigators who might autrenticate the
communication and kinetic phenomena.

Although spirttalistleliefs were exceptiaally widespread, atthe tine, with interestand
Irterary influenoe extending back to Europe from itsNew York origirs, the formation of the
Theosophiical Sociiety in 1875 caused a splintering of the orgeniizatiion and its influence on
new age thought ismore aocourate an assessent of its impact than the number of survivirg
soiritalistchurches inArerica which sestimated ataround only 1,000 ©2,000.24

Sellon and Weber have traped the Inpressinve ancestry of Theosophy intheWest
Pythagorean Greece, through the Neo-platonic movement, notiing itsassceiations with the
Kehalistic and Gnostiic traditias, Islamic sufian, hermeticismand alchemy aswell as later
movements such as Rosicrucianianand freemasonry and the teachings of Meister Eckhart
and Emanuel Svedenborg. Inthe Esst, altto

alistmovement, and by 1930 there were 50,000 members inforty countries. Members were
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“typically urban middle cless professioals”and included “influmntal intellectuals and literary
Tigures such as poet and draratist Wi I liam Butler Yeats’.

Theosgphists believe tretman s Perfectable. .. (ad) on apilgrimege of consciousness
tonard awider and wider universality”. Theosophical teachings are pentteistic, believing in
the immanence of God inall agpects of lifeand reture. They borrow frrom Buddhist teechings
on reincarmation and the coming of a saviour for humanirty, and have introduced tonew age
thinking the cantral ideattetwe are entering anew phase inhuman history.  Theosophy hes
been called tre Mmother of the cocult” Inmodem Arerica, asuggestion echoed inMary
Farrell BedamowskKi s staterent that modem new age thought isboth a contiinuation and an

expansion ofmany religious conogpts thaet Theosophy pullled together® 25

Another movement of nineteenth century origin t aontribute sustantial ly to the development
ofttenew ae, sttatofNew Thought. New Thought was not a coherent religion somuch as
amovement, which insummary, Wedded the spirital idealisnofRalph Waldo Emerson
wirth the pursuiit of heall ing altermatives through various mental and psydhological processes’.
s origin is gereral ly attributed to Phineas Parkhurst Quimby (1802-1866). Originally a
mesmerist Quimby wrote of the healing power ofthe trarsfer ofhealing thoughts, buthe
aevatually came torgjectmesmerism infavour of amore dovious Svedenborgian influence.
His ideas were adopted and later adapted by patient and studentMary Baker Eddy who used
them as tre besis forwhat woulld become her Church of drist, Scieist in 18/9.  Intum, one
of Eddy s stuits, Emma Qurtiis Hopkins, formed her own sahool 1o teach and train

The network of associatias evantual ly being managed by her disciples became known firstas
mind scienoe, and then, by the 1890s astreNew Thought movement. By themid 1890s
some divisias of the movement had begun to stress, in individalistic terms, thepower oftre
mind to heal disesese, achieve progoerity and enjoy persoral auoaess. Ralph Walldon Trines
1807 In Tune with the Infinite soldwelt over two miltion axpiies and isconsidered one of tre
earliestexamples oftre ‘s=H-elp’ genre of literaiure.

A laterexanple inNorman Vincert Peale’s 1952 POWer ofPositive Thinking brought the
message of mental healing and the suocess ethic tomillios autsice the movement and
undotrusinvely into themaiinstream of American aulture disoM(ig) themystery trat
surrounded coaultmetaphysics” 56
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13 THE MODERN NEW AGE

The modem new age, itisarged, took of Fin the saventies and reached iitspeak intre
eighties, but developments much eardier inthe cartury ensured dll the conditions were In
place. This sectionwalll look at the influence of the scientafic discoveries of the earlly
twentiieth century and the impact of Eastem religias, asvell as autlining the involvement of
influmtdal altural fectas. The forms oftte new age, firstin the nineteen fifties and sidies,
and then inthe saventiies and elightiies are the sLbject of the firal part of this section.

13.1 Afterthe second Wor ld War Eastem religias experienced a dynamic growth periiod in
theUnited States, and came to form amajor component ofthre modem new age movement,
but that this situation could arise was partly due to an ollder presence. Andrea Diem and
James Lewis have autlined at lesst three distinctwaves of Asian religion entering tre U.S.
The firstwave was ‘almost purely Iiterary’, casistaing of the inportation ofHindu religias
sriptures by the British East India Company  in the late eighteartth century and ultinately
paving theway for the new age through their influence on the trarscadantalist, Theosophical
and New Thought movements of the nineteenth century .27

The ke nineteartth and early twerttieth centuriies saw Indian religious teeders such as Swami
Vivekananda and Swami Paramahansa Yogananda ingpire the founding of the Vedanta
Society and the SeHRealization Fel lonship but this stall stream of Eastem teaders arivirg
intheU.S. came to ahaltwith the Oriental Exclusion Acts of early twentieth cantury. The
resultwas that the second wave ofHindu and Buddhist teachings to reach the U.S. did <o
lartely through the wrtings of Amerrican cocult teeders and itwas such a synthesis thaet later
provided much of the besis fornew age thought.

Immigration restrictiaswere lifted in 1965 and the reaulting thirdwave of Eastemn relligion
and its influx of gurus eventual ly Tormed the besis of the girittal suboulture leading directly
to the new age movement .. B

Writing inthe firstdecade of the twentieth century Wil liam James (1842-1910),, dair of
philasophy atHarvard Lhiversity, brought together themes from religiocnand science ina
sdolarly account of the psydhollogical aspects of altered states of aonsciousess.  His intarest
inEmerson’s transcendartallisn, mental healing and religiaus or mystical experiences ledhim
todevelop what lterbecame known as pragmatism This phillosophy emphasized tte
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interpretatian of idees through thelr conseguences, and he helld thatt ifthey areated a
meaningful universe fora person treir truthcould not be digouted. The legacy of thiswork B
suggested inAldous Huxley’s inguiry into altered states of consciousress in 11e DOOrs of
Perception (1s54).

Mearwhi e the world ofphysics was also breaking ground wirth discoveries ttetwould
influence and Inspirenew age thirking.  In 1900 German physicistMax Planck dallenged
received wisdom wirth evidence tret light in fectbehaved like a partacle, beginning tte hew
physics” of quantum mechanics.  Later elaborations from Albert Einstein and others seemed
to echo the cosmology of metaphysics wirth the revelation ttat at the sub-atomic level matter
was not the solid entiity thett. itgpeared, and that the lirebetween matter and energy was fluid
rather then fixed. 2

The modem study of psychology developed in the late nineteenth century and by te early
twerttieth century therewere two main sdools were established in Sigmund Freud™s
psychoaralysis and Ivan Pavlovand W.B. Watsonsbehaviourisn. Whi le psydhoaralysis
based its interpretation ofhuman behaviour lartely Interms of the subconscious or
unconsciious mind, behaviourism is concermed with the human beiing as a physiolagical
organisn. Both of these approaches however are essantdal ly reductionist intheir gpproach
and have been lessdirectly influstial fornew age thirking then thework of C.G. Jug. The
Tounder of anallytical or ardetypal psychology Jung had studied esoterician in religios and
ahtural history and “took notifs and cotents firom the spiritual tradition both to compare and
1o inEmpret the products ofthe unoonsciiaus, not only the unconscious of his patlients but his
own and tret of dll those who were concermed for a deeper knowledge of themselves™.
Jungiian psychology (asvell as humenistic and trangparsoral psydologies) came to form one
of tremgjor theoretacal and practical components ofnew age keliefs from the mid-twerttieth
century ormards .

Aspects of transpersoral psychology, thework ofWilliam James and the oiritealist traditian
are echoed inpargosydolagy, a study popularized inthe early twerttieth century by J.B.
Rhine (1895-1980). Described by the Pargpsydological Society as “the scientificand
sdolarly study of certain unusual evertts associated with human experience’, itattanpts to
provide positive evidence through laboratory testirg for such phenomena as extrasensory
perogption (ESP) and psydhokinesis (K), traditiaal ly accounted for in religias or quesi-
religiass terms as miraculous ormegical . Dogged by associatias wirth “anything paranormal
or bizarre. .. bigfoot, paganian, vampires, alchemy orwitcharaft, itgained legitimecy with
the adnission of the Pargpsydological Society into the Anerican Academy for the
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Advancement of Science In 1957.  lsversion ofthe relatiaship between science, religion and
mysticism continues to hold interest for the new age movement. 3

1.3.2 Religious pluralisnhas been a longstanding feature of the American landscape, but tte
late twentieth century has been marked by a period of intese relligious experimentation.
Pluralism described tre religious and aultural fects of American lifebut italsobecame an
intermalized codirtian, an 1deology which frescribed how © Ine”. The expansion of aultural
pluralisnwas one of tremost influmdal factors inthe growth ofnew religias in the 1960s
and 1970s.

Gordon Melton idantafies the inportant events inthis respect ss, firstly, the spread ofnew and
formerly suppressed religiauss groups from Japan folloving the end of the second Wor ld War,
secondly, tre influxof swamis and gurus from India folloving its independence In 1948, and
firdlly, the 1965 revocation of the Oriental Exclusion Acts by President Jonson. The
resukting immigrattion from Asia he descriibes as “the sirglemost inportant fector inthe rise
ofnew religias inAnerica’.2

As noted, these traditias had alreedy infiktrated tte American religiass milieu via
Transcendentalism, New Thought, Theosophy etd., but thismass immigration meant thet
they could assart amore directpresence withmillias of practicing Hindus and Buddhists and
telir teeders, thus making the “altermatives”morre visible and more aocessible. Roofand
McKinney note thaetup to this point “in selperagptaon ot infect, the U.S. was avhite
country inwhich Protestant Ghristianity set the norms of religiaus observance and conduct”
and white Anglo-Saxon Protestant (WASP) aulture shaped much of public lile.

This consensus was firallly dallenged with tre rice of seaullar, raticel, cooult-mystical and
Eastem keliefs to compete with the Judeo-Christian and the resultant plurality of aukture
values and keliefs provided a seedbed for the birth of the new age movement inthe 680s and
705.3

Another aspect of American soeiety whiich came o the fore atthis time was the prizing of
individalisn. The freedom to decide on one’sown doice of religion senshrined intte
arstatuticnand salso antral to the new age visian.  Individualism innew age religin B
also evident the antrallity of the “self and in itsaiim of personal trarsformation.

A revival in coault interestand actaviity inthe 1960s and 70s isalso inplicated inthe
ewolution and reception oftremodem new age. Two definsd, ifoverlgoping, tradswere
noticeeble inthis Tevival” - the popularization of pursuits such as astrolayy, palmistry,
numerology and tre | Ching ard, perhaps more significantly for tre new age, “theworldview
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of coault-nysticismbecame widely acosgpted during the 1970s and 1980s. - . (ore <o) then at
any time since the seventeantth century” 3t

1.3.3 Kyle ss=rts ttat tre new age movement sa post-counteraultural development thet
refects amodification ofthemore radical keliefs and concerms of thet time. The polliical and
scial turbulence of the erawas the result of rapid change inthe precediing decades. Fiscal
and polirtacal practices had been keftureblle to cope wirth the burgeoning urban and irdstrial
problems which had developing since the e nineteenth catury. The seemingly endless
scientafic and tedrolagical advancements depersonalized human relatioehips, aeatinga
thirst for intimecy and conmunity that some fringe religiaoswould fill. .. (@) dl of this
emphasis on ratiaality, technology and science caused abacklash’whiich promoted the
Sbjective, eqerience-oriented approach to leamirg, soprevalent inthenew age. 5

Although Zen Buddhism arrinved inthe U.S. inthe early part of the nineteentth catury, itwas
inthe 50s that itexperienced itsgraatest groath, as a ‘religionless religian” ithecame the
symbol of the spiritLal counterculture of the decade.

Maharishi Mahesh Yogi brought the most suocessful of the Hindu groups, Transcendental
Meditation (TM) o theU.S. in 1989, ad, although itspguularity leeled of Fintremid
19/0s, itremains a comerstore ofnew age practice.

The introduction of Sufiam, the mystical wing of Islam, folloned a similar trajectory but its
teachings, ofoneness inwor ld religias and the coming ofanew world era, are sl resorant
innew age thirkirng.

A similar process of assimilation saw the spiritLal tradirtias of native Arericans (excially
emlogical and shamenistic keliefs) introduced and adapted to mainstream America through
the teachings of, Tarexarple, Sun Bear (Chippena) and his Bear Tree Tribe Medicine
Society which he esteblished in 1966.35

Astrology was probably the most popullar aspect ofthe coault revinval of the 1960s.  leserved
as a symbolic science formany and lettto tre keliefinanew dawn so catral tonew age
ideology mtssymbol of The Age of Aguarius.

Soirrtualisnalso resurfaced inthe 60s and itspractice of dhannelling became one of the most
recognizable agoects of tremodem new ae.

Similarly, modem forms ofwitcharaftwith special interest in White”megiic, herbollogy and
reture ingereral gained heightened visibility inthis decace.
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Parascientific interest in the wor Id of spaceshiips and thelr pargphermall ia brought together
agpects of shamanism or crameling with the new tedollogies of the age Inmovements such
as George King s Aetherius Sociiety inLondon in 1956

Developments inpsychology inthe 50s and 60s alsohad impact on what woulld become the
new age movement. Abraham Maslow’shurenistic psychology began tomove the foous
away from the trestment of only the mental Iy ill, helping vell people t improve themselves
and achiewve treir potential, using, among other tedmiiques, ‘peak experience”’and “life foroe”.
The besic assumptions of hurenistic psychology have been widely acogpted InWestem
sciety and also formed tre besis for the influmtal trangpersoral psychollogy . &7

In 1962 tre Tamed Esallen Irstatute at Big Sur inGalifomiabecame a center for those
interested inthe inplicatias of these psydologies, ad, ‘combining material taken from
comparative religinwirth mystical and meditation theory. .. worked wirth psydhothergpeutic
language and tedniques tonard goals of enotional growth and consciousness expansion’.
Esallen became a prototype for other centers and smaller less formal groups who would
propegate trelr message.-

Other early groups include “light” groups such as the Findhom community esteblished in
northerm Sootland in 1965 that saw the development and artiaulation of a canprehensive and
self~aosciass new age ideology-3B

1.3.4 By tteearly 1970s new age people inaressimgly found each otter. A loose network of
groups and orgenizatians became gradual ly self~aascious and slovly began to gaiin attentaan
ad, eetually, rational recognition. Word-of-mouth recammendations and bulletin boards
inhealth food stores, geecialistbook stores and yoga oaterswere gradlal ly suppllementted by
nessletters and directories such as COMMON Ground in the San Francisco areaand Free Spirit
inNew York Citywhich ciraulated local new age information and sarvicss. By 1971 tre
East-West Journal was begiming to articutate the new age visionand itwas soon joined by
jourmalls and pericdicals such as the New Age Journal, New Directions and New Realities.
Such publicatians served not only to spread the idess of the movement but also to increese s
visibility inthe public arere.. These purposes were further served by the publication of
numerous books by thosewho would become spokespersons for the new age visin.®

Firally, the beginnings ofwhat would become awidespread interest in holistac health could
be seen emerging i, forexanple, Dr. Barts LeonissMeadowbank health center and indeed
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atEsalenwhere pioneering researchwork promoted a comprehensive approach to health
which promised to care formind, body and gant.

Richard Alpert, a former Harvard psydolagist eqeelled for experimentationwith LSD,
publiished the landmark book BE Here NOW in 1972 under his Easterm-influenced name Baba
Ram Dess. The practice of chamelingwas brought to the fore by the 1975 publication of
Columbia University psydologist Helen Cohn Schucmann s goparently ‘autaratical ly”
written, 1,200pageA Course in Miracles. The book, whiich reiterates new age themes
combined with Christian Science and Christianized Vedanta teachings, had sold over 500,000
aopies by the e eighties and had spawned user groups all over the U.S.

A sometime residat ofthe Soottish Findhom Community, David Spangller hes, through his
writing and public spesking, became an inportant architect and interpreter ofnew age beliefs
fromhis 1976 Revelation: The Birth ofthe NewAge o 1096°sA Pilgrim in Aquarius. verityn
Ferguson began reporting on trends inpsychology and brain/oconsciousness research inthe
Brain/Mind Bulletin in 1975, and, despirte notbeiing overtly concermed wiith new age ideology,
produced what hes been called the Bible oftteNew Age *with her 1980 publication The
Aquarian Conspiracy .o

Other intellectual theorists of the new age include FritjofCapra whose 1975 1a0 0fPhysics
also sold over halfamilllion apies, apioneer of hew physics”, Miller argues trathis 1982
The Turning Point nes served as a sart of menifesto ofNew Age ideology”. Away from the
intellectial field celdarity proponents often provided leedership as well as heightened
visihility to ttremovement.  In 1983 ShirleyMaclLaine sold saveral million oopies ofher Out
on a Limb with tre 1987 ABC miniseries proving just as popullar.  Inthe same year tre
Harmonic Convergence ofnew agers on “sacred sites” around the globe o usher intreNew
Age became amajor media event.

Orgenizations, groups and communes have also formed important bases for the fostering of
new age thinking and the spread of itsidolagy.  Some of eardlier originmaiintained activity
throughout the 70s and 80s (far exarplle, Theosophiical bodies such as the Arcane Sdhool, “I
AM ”,AMORC, and Essterm~variant groups such as Zen, Vedanta Foundation, TM and the
Qufi Order intheWlest), whille others such as Rajneesh Foundatiion and Scientology firelly
flourished inthisperiod.4

Management training groups such as estand MS 1 A were employed by business corporatias
o Improve employee productivity by teaching stressmanagement, interpersaoal relabdos and

enployee. This practice became sowidespread tret, in 1986, treNew York Times reported
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on a Califomiian suney whiich found ttetmore then halfof company owners and presiceits
questioned had resorted to some form of “‘consciousness raising”tedmiqee.  ltalso listed
some of the nattion’s largest corporations (including I1BM, AT&T and General Motors) who
had st represantatives o aNew Mexico seminar thetyear to disauss ‘how metaphysics, te
oocult and Hindu mysticismmight help executives compete inthe wor ld marketplace” 2

Wernmer Erhart’s est (Brhart Seminar Training) became armultimillion dollar corporation,
training hundreds of thousands of people sine its inogptian in 1971, Kenneth Woodward hes
described itas “treReader’ Digest of tre consciousness moverment - a distillation of every
sH-telp tedmiique from Dale Camegie to Zen, packaged for quick consumption”. Stridantly
‘sl besad, estdeniied being a religion, but propounded awor Idview and attampted O
transformpeople and celiver them from diffiaulty”.

According toRachel Storm, the “sseif—religias” focused on enebling the irdividlal “so tret
they couldbecome enlightenedmembers of the crtalist mainstream, and whille enjoying al
itshaefits, help to transform it .. by taking thelir imer paradise into tre office, so itwas
reasoned, big business tsetfwould become the engine room ofutopia’. She notes ttet tte
early 1980s fvere busy years for the ssHreligion gurus” and est latterty transformed into tre
less afrontatiaal Forum, whiich itselifgave rise o the simillarly suoosssful Transformational
Technologies (TT) and Progranmmes Ltd.48

Similarly, Lifespring and its offshoot John-Roger Hinkins”MSLA. (Movement for SoiritLel
Iner Anareness), borrowing heavily from the beliefsystems of Theosophy, AMORC and
Eckenkar, began 1o gperate training courses fol loving the suooess of est, ad, by tremid
eigtaes had had more then .S million participants.  Ina 1998 article on the origins of this
movement Massimo Introvigre notes itsantribution to tre establishment of the “seminar
religion” of tre eraasvwell as of the “‘ssHelp subaulture”. The publication selhelp books
presenting the idsss of the group tomuch broader audiences and ineplicitly non—religias
terms resulted in a suocession oftestsellers (treLife 101 sxries), begiming with You Can't
Afford the Luxury ofNegative Thought in 1081

The poularity of holistic health took of Finthe 1980s.  Melton idanafies the landmark years
of tremovement as 1968 to 1976 but a aucial event for the movement was the 1973
establismat of Dr. Clyde Norman Shealy’sAmerican Holistic Medical Association. 4

Whi le drameling gained high visibillity egecial ly inthe 1980s, other cooult practices were
only sligtlybehind interms ofmedia attention as astrolagy, aystals, shamanism and interest

inthe paranormal and science fictaon all etered American and Western mainstream aulture in
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treir own ridit, largely leaving behind necessary associationwith the coault, they have
gradual ly assimilated into popullar consciousess.6
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14 COMMON BELIEFS OF THENEW AGE

The highly diverse and eclectic nature of threnew age makes itdifficult to determire its
keliefs. Without a centralized orgenization follorers terd to hold digparate carbinations of
kelief, influenced to varyiing degrees by sources such asWesterm oooultiian, Eastemn
soiritLality, nodem psydhology, netural science, and even Gristianity.  ltishonever,
possible o idatafy shared concerms and under lying keliefs common to the mgjority of tre
movement and these are autlined inbroad terms inthe folloving sectian.  In order 1o better
uderstand where tre movement lies in relation 1o tre religias in our society additiarel
darecterizatias are provided inAppendices A t©C, and insection 3.2 of tremain et

14.1 The Age ofAguarius was an earlyname used by new agers to describe the new
oconsciousness whichwould come toreplace the old. This eraofpeace and mass
enlighterment will arivewith the end of the Piscean Age (o tre Age of drist) a time
marked by axflictand a duality or polarity of vision. It is in defining the rature of tre
trarsformation that differences emerge.  Kyle contends that this notion must be considered
partofthe longstanding Westerm millerarian tradiam, but Spargler essrts tret itisnot a
classical millerarianmovement although some of the daracteristics of such groups canbe
Tound iIn cartain agpects of the new age altic frirge. The gpocalyptician of such groups and
even the pessimism of Eastem views of the ocle of reincamation and karma are absant from
much new age thaught, whiich ismarked insteed by optimismand a utopian vision of tte
coming gollden ae.

Inthisway, TorMarilyn Ferguson, the ideaof a paradign shifthas become cattral tonew age
thirking inthe beliefthat products of the old paradign, such as patriardy and the
autrorttarianpoliaical systan, willl be balanced by amore inclusive tlerantand equal
worldview. Similarly, for AFriigofCapra, the damage wrought on Westem society by the
mechanistic and redLcticnist Newtonian/Cartesianwor Idview will be offsstby the adoption of
aolistaic and ecological view ‘similar o tre views of the mystics” .46

New age beliefsees this shift as being broughtt about by a process of transformation, both on
an individlal and sccietal leel. ElliotMiller notes thet ‘evolution isaatral toNew Age
belief, where evolution has a progressive and comprehensive meaning, refarmingat is
highest lewels 1o the psydhological and sairitual grovth ofhumanity”. Ferguson Elksus thet
persoral transformation i ‘ajourney without a firal destiration”while the revard for tre
transformed individual may be variasly, breakingwith “the aultural trance” inwhiich we
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otherwise east, a spirittal reunificationwith our inate divinity or more prectaclly,
anakening of the inturtion or retural knowledge whiich might al lov amore full realization of
our potentdial. Thiis process can be triiggered by amystiical experiience or itmight comprise a
sries of stages which can be induced by use of such psydhotedologies as biofeedbadk,
hypnosis, meditation, selelp systans, psydhotherapies or systems such as Theosophy,
Qurdjieff, Lifespringand et

According toMelton ‘theNew Age isulanately avision of a transformed world, aheaven on
earth, a saciety inwhiich the problems of today are overcome and anew existence emerges?,
such a corditionwilll come about, acoording tonew age thirking, when a sufficientnumber of
people have achieved a persoral transformation - the o-called aitial ness.  Related to this
theary, Kyle notes, isJames Lovelocks hypothesis of tte earth as a sigle livirg
aesture/civilization and allso hes resonances with evargelical emphasis on conversion.47

Ours ssaidtobe an Information Age, our tedrologies have made information aurrancy,
knowledge poner. The theme of gosis as a sahvatdaal knowledge has been noted through
tte history ofWesterm oooult thirking and Eastem phillosgphies. Where unionwith tre
inmanent divire istre gal, trasformation isthe method and knowledge the key to trat
transformation.

New age thirking cotinues this tradition - Ted Peters notes the equation of ignorance with
darkness or slegpnalking, and Mari lyn Ferguson describes “directknowing’as “the
anakening. . (ttet) reveals the context that generates our lesser reallity”.

This direct knowing isregarded asmystical, itis inturtive, s.bjective understanding which
‘does not regject science or ratiaal thought; ittransoands i, it s fundamental ly eqeriential
and rejects telief.

The new age foous on intuitive knowledge isamove away from the disoredited linear or
fragmented thought of the old paradign.  Miller notes tre lirkswith the new scientific
thought, as exenplified by General Systems Theory (GST) - ‘systems thinking requires
gynthesis asmuch as aalysis: an inturtive ability to recognize wholes, or patterm of
relatiaship’ and points aut trat this view of raality “isalso supported by quantum physics’.
Peters notes evidence of the new age view ofknowvledge, or heognosticisn” in literary
ariticisn (Iheb Hassan) and science fictian litarature (RbertHeinlein’sStranger ina Strange
Landy.s

While some dalistac thirking persists in ssctos of thenew age, trewor ldview of tte
movement largely continues the traditacn of monism, believing that “the cosmos axsists of
one all-enbracing reality’. Inthisview, dl that edsts, matter, energy, pirit/gd is composed
of the same besic material and s inrality, therefore, ae, with any gpparent differences
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being just ttet, trarsientand illexy. According toMari lyn Ferguson ‘there isno.
sgparation ofbody, selfand others”. This notion extends therefore into a concept of
pantheian, ifal isone thendl isgod, human beings, aninals, plaits, ineninate dojects - as
Benjamin Créme puts it ‘god isthe sum toal of everything thet exdists in the menifested and
umanifested uiniverse”. Itisthis ideawhich underpins much new age thinking on ecolagical
isses, esoecially deep ecology”, amovement which advocates a radical approach to
enviromental matters based on our direct irital relation to nature”. ltalso directly
informs the beliefthetwithin each human there isa “spark of divinity”, as SirleyMaclLaine
put it “the greatt tragedy of the human race was thatwe had forgotten we were each Divine”.

The realization of this s enlighterment or transformation thus provide the kesis for tre new
age vision of tre evolved irdividial ad, by extarsion, sciety.  ltalso contains the
inplication ofpotentiial - “the only limitatios thet the transformed individlal hes are i~
chosen?, itisthe mission ofmuch of the selelp industry asvell as est=style management
trainirg to help us to discover thispotential o

Central tothe new age vision isthe idea ofholliam, orwholism. Ted Reters quotes David
Bohm inpointing out tret the word healkth isderived from the old Anglo-Saxon word for
whole”, so that to be healithy isto be whole since tratwholeness or integrity isan ebsolute
necessity tomake Iifeworth Tiving™. Whi le this cartainly gplies intre Iiteral sense tonew
age views on holistic medicine, Kyle argues tet itisan important concept inmany aress of
intellectLal inuiry inatimewhen ‘the assunptiions of the Enlightenment have broken down.

Inthe new age, holism represarts “tre reintegration ofwhat modem thought hes pullled goart”
- body and saul, individial and society, masculine and feminire.  For AriigofCapra, the
reclctaonist thinking of the Cartesian/Newtonian wor ldview has been rejected by emerging
evidence from the new physics and from General Systems Theory whiich sugportamore
rolstic, orgenic approach - “theworld isno lager seen as amachine, made up of anultitude
of dyjects, but has tobe pictured as ae, IndiMisible, dynamic whole”. Alvin Tofﬂer’sThe
Third Wave posits tre view that this thirking hes allso peretrated econamic, political and
educational thirking, acknowledging diversity but striving for inity within it

The acogptance ofmany ooault beliefs and practices (such as reincarmation and est-life
regressian, damelling and shamanism, astrolayy, psychic phenomena and UFO encounters)
wirthin the new age subaulture can be explained as an extension of the new age worldview. I
all isgod and god isdl then there cannot be a clear distinctian bettween the retural and
sypermatural realns. This leads  abelief inanultidimensional reality common t
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paganism, Eastern religions and most pre-modem Western religion also - only humanism has
made superstition of the possibility of supernatural causes and spiritual beings.

The doctrine of reincarmation holds thaet soul becomes incarmate in a suooession of bodies
utdl, by the necessary purfication or the using up ofone s karma, firal release fram the body
ocaurs (Where karma isdefined as the structure ofone™s lifeas resulting fraom one s prior
actias in earlier existaces, eguating justice with retrituaan).  The doctrine of reincarmation
or Metempsychosis proablly originated in Iirdia, but hes been widely held in both ariental and
occidental aulures sine, as Ted Feters rotes, twas Tepudiated intre West firstby the
Christian Church farwhich reincamation s incarpatible with itskelief in the resurrection of
the body, and then by modem raeturalisn forwhich kismere religious superstitian™
However, alongwith itstwin conogpt of karma, belief in reincamation sstrag within
mainstream aublture 8
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15 THE EMERGING CULTURE OF THE NEW AGE

This section introduces the hew ideology” of the movement . Outlining the theory of
paradigm shift central tonew age detete, italso offers a daracterization of the ‘old
paradign’,and a disoussion ofwhat the new age aitigue claims ithas suppressed Inour
sxiety. ewilll conclude by assessing the debate on how and why such paradign shifts coaur,
citing the evidence offered by the theoristsmost influential to new age thirking, Marilyn
Ferguson and wirth soecial referance, here and throughout, to the work of FrigofCapra-

151 Hiiotdescribes the emergence of “an ideology among an intellectial, interdisciplirery
dlite developing scientific and sociqoolitical theory wirth a glldoall perspective’which,
‘toncermed above dll with threats towor ld survinal . .. isdistirctemphasis ison firding
holistic solutions to plaretary problems”.

Thisnew ideolagy isrepresarted by groups such as The Club of Rome, the Irstitute for

Wor Id arter, the Society for General Systems Research and the Intermatioal Federation for
Systems Research and he names among iits leeding theorists futuristMarshal | McLuhan,
philosopher Ervin Laszlo and economist Kennetth Boulding, aswell as aubtural historiien
Theodore Roszak, psydolagist Jean Houston and U.N. cosultant Donald Keys. Though he
warms acainst indiscrimirately associating thiswork sgecrficallywirth the new age movement
he points out ttetmany among the rarks are interested inmysticism as a possible spirital
dimension t© ‘tonplete treirworldview”. Intum treir scientific and socigolitical
phillosophies have been adopted by many inthe new age and to some extent the two have
joined faces.  Inhiswords:

the primary glue being those intellectLal mystics who fully take part inboth
movements. .. As a resultof this convergence the new ideology ishuilding
momentum, notonly among an influenaal but stall class of intellectLals, but also
a lage, scially and politically active grassHoots movement . 2

The work of trarslatang this highly tednical, somewhat astruse ideology into more popular
new age terms has been undertaken by a host ofwritaers, though probably none have been
more suocessful or influential then FritjofCapra in The TUMNING Point (19e2) and Mariilyn
Ferguson in The Aquarian Conspiracy (1e0). Whi lle these books may never have been
intended to take part inany ‘hew age movement” they share and lend ideology to i, and ttelr
very existance at such a time makes them a part of the broader social sea—change withwhich
we e concermed.
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152 Science historian Thomas Kuhn introcuced the conoept of thefaradigm shift innis
1962 book The Structure ofScientific Revolutions. From the Greekparadigma, aparadign is
a framework of thought employed for understanding aspects of reallity, and although, as the
titles.ggest, Kuhn origiral ly applied itto scentific theories ithas sinoe been widelly adopted,
including by new agerswho gpply ittoworld views of entare aubtures.  David Spangler notes
tret it spossible © ‘read today about paradign shifts inbusiness (from hierarchical tonon-
hierarchical argenizatias, foreanple). Inpolitacs, inreligian, and in soeiety ingereral” .53
Mari lyn Ferguson describes the Kuhniian model and how itcan be of use:

A paradign shift isa distinctly new way of thirking about old prablems.  For
example, formore then two aaturies, leading thinkers assumed thet Issec
Newton sparadign, his description ofpredictable mechanical foraess, would
Tirally explain everything intems of trgjectonies, graaty, force. ltwould close
inon tre firal ssaets ofa “‘clockwork universe”.

But as scietasts worked tonard the elusive ultimate ansiers, bits of data here

and trere refused o fitinbNewton s scheme.  This istypical of any paradign.

Bentually, toomany puzzling doservatians pille up autsice tre old framework of

eplanation and strain it Usual by at this point someone has a great heretical ica.

A ponerful new irsigiteglains the goparent antradicdos.  ltintroduces anew

prirciple ... anew pargeective. By forcingamore carmprehensive theary, tte
erisis ssnot UESITUCHVE b NSLTUCEVE...

A new paradign involves a prirciple tretwas present all along but unknown to
ws. Itincludss the old as apartaal truth, one aspect ofHow Things Work, while
alloving for things towork in otherways asvell. By iits larger pergoective it
transforms tradiiaal knowledge and the stuidbom new dosernvatias, recaciling
thelr gpparent aontradictios. ...

New paradigns arenearly always received with aolness, even mockery and
hostillity. Their discoveries are attacked for theirheresy. .

But tre new paradigm gains asocendance. A new generation recognizes isponer -
When a aitial number of thinkers has acoepted tre new idea, a @llective
paradignm shifthas oocurred. ... After a time thatparadign, too, istroubled by
antradictias; another breakthrough coours, and the process repeats itslf. Thus
science isaxtinual ly bresking and enlarging its idees 5!

The symptoms ailirgour modem aukture - “the gooliation ofreture, the contiinuing suicickl
builld-Lp ofnuclear weapons, toleratian of goartheid, racismand economic gopressian,
spreading illitarayy, the breakdown ofpersoral relatias, ahaunting sense of futillity,
onician, incMilityand autrightviolence” are all consiidered the resultof the
wrongheadedness” of the modem *worldview. tisfelttat atthispoint inhistorywe have
reached a state of gldoal aisis. Caprablames these deficiacies and almost everything et i
wrong withmodem cmilization on a alllective intellectial blindness symptomatic of tre ‘old

25



paradignm’. Formed by the Cartesianworldview, Newtonian physics and the Judeo-Christian
tradirtian, he contends that itismarked by linear reasoning and the rejecian of mystiicismand
intuitian, amechaniized world view and the desacrallization of reture, patriardy, and
authoritarian and centrallizad political system and a hierarchical social orgenisation. S

153 The ‘old’paradign, the one fromwhich we arenow moving, hes, according to Arigof
Capra, dominated our aulture for saveral hundred years, shaping Westerm society and
significantly influencing the rest of the vorld.

The particular values of this paradign are summarized by Capra as folloas: trebeliefinte
sentaficmethod as the onlly vallid approach to knowledge; the view of tre uiniverse as a
mechanical system composed of elementary material building blodss; the view of life in
ciety as a aopetitive struggle for exdstae; and the kelief inunlimited meterial progress o
be achiieved through economic and tedrolagical growth”.

Capra ates the work ofboth Sorokin and Toynbee as support for the paradign shift thea¥,
tracing the oclles ofmaturation and decline of the various wor ldviews throughout human
history. He traces the origins of Westem science to te Milesian sahool of sixth century
(B-C.) Greece, which, rather then separating religian, phillosophy and science insteed
evidenced a Tmystical” flavour and an ‘organic’view reserblling the philosophy of aciet
India and Chire.

The sgparation of goiritand matter thet daracterizes the dual ism ofWestem thought began
wi'th the Eleatic schooll and was furthered by the Greek atomists and Aristotelian thaught.
During treMiddle Ages however, phillosophywas little concermed with the meterial vworld,
conoentrating insteed on God and sairiteal matters and itwas not ual the birthofmodem
science inthe sixteatth and seventeenth caturies that the sharp division between airitand
matter was made . %

ltwas Copermiicus who overthrew the thousand year old dogma of the earth as centre of the
universe and Johannes Kepler who formullated empirical lans of planetary notion, and when
Galileowas able to disoredit the old cosmology and establish the Copemiican hypothesis asa
valid scientafic theory he was esteblished as the father of modem sciaxe. His enpirical
approach and use of amathematical description of nature were the agpects ofhiswork which
would become the dominant features of science in the severteantth carntury and have remained
0 up o the present day.

Fracis Bacon iscraeditedwith changiing the nature and purpose of the scientiific guest, froma
pursuit ofwisdom and an understanding of the retural order 1o the pursuit ofknowledge
which can be used to dominate and aontrol nature — Capra quotes Bacon’sview that reture
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must be ‘hounded inher wanderings’, bound Ino service’”,and thaet the goal of the scietist
shoulld be O “torture natures searets fromher”. InCapra’swords “the ancient concept of tre
earth as rurturing mother was redically transformed inBacon swrirtings, and itdissppeared
copletely as the Scientafic Revolution proceeded 1o repllace the organic view of rature with
the metaphor of theworld asmachine’.

This shiftwas inftiatedand completed by “the acknowledged fathers ofmodem thought”,
Rene Decartes and IssecNewton .Y

Like Gallilleo, Descartes stroe 1o describe rature inmathenatical terms ad, for Capra, the
crux of the Cartesian method isradical doubt - all treditiael knowledge and even the
inpressions of the senses he doubted untdll reachiing the one thiing he coulld not douot, the
existence ofhis own mind - from his celebrated statement ‘agito, ergo sum”he deduced ttat
the essence ofhuman nature lies Inthought, thus makiing mind more certain forhim then
matter, and leadinghim to the concllusion that the two were soarate and fundamerttal ly
diffarat

For Descartes the material universe was amachine and therewas no purpose, life, or
guiritLality inmatter - itwas thismechanical picture of mature which came to guide scientafic
coservation and the fomulation of dl theoriies of netural phenomena up untal wetieth
century physiics brought about dange.

Issec Newton synthesiized the work of Copemiaus, Kepler, Galileo, Bacon and Descartes into
his theory of the Newtoniian universe as ‘one huge mechaniical system gperating according t
exct mathematical laws”,whichwould remain the solid foundation of scientafic thought vel |
into tre twentieth century B

Grofdescribes our resularg view ofNewton s cosmos as a super-machine govermed by lirear
dnains of cause and effectwhere solidmatter hes as itshuildingblodss irdestructible atoms
which interact according to fixed and unchangeable lans. Time isuni-dimensional, floving
evenly from the pest to the future.

Capra notes trat the suooess of thismechanical model In itspragratic, tedholagical
goplicatias resultsd in itsenullation inall scentafic thirking, indisciplires including
psydology, sociology, econanics, politics and relation fiekds. The mechanical model, with
matter as the besis for dll edstae, gave rie o the redlctianist’ view which held thet
compllex phenomena could be understood by examining their besic building blods and tre
mechanisms through which they interacted.®

The regative result of this, and the core of the soaial ansis inwhich we fird curselves atthis
point s, according to Ted Reters:
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thatwe thinkbedly, we think atomistically and divisively. We perceive theworld
as divided up iInto geantaficble and isolateble parts, (@d) inan effort to antrol
them. -modem scientific epistemology sgarates the doject of study from the
inuiring abject.  (The it isttab) - .itleaves out dll the affective dimensions
of life- feelirg, intwrarg, valuing, willing, supposing them tobe ofno Interest o
sdolars and scientists. .. (@) being concermed with gentitative relatiaehips it
hes nothing to do with g.alitative relatiaships such as the ultinate meaning of
edastene; yet tree iIssess are part of reality as vel 1@

This has intum caused the emergence oftwo auhtures, or a plitbetween sciences and the
humenirties, thereby ‘Umeoessari ly fragmented human consciousness and thereby fragmented
the human community aswell”.

Mari lyn Ferguson has likemise condemned the influence of academic soecializationwhich
has kept most sciantists from “treqpessing” into fields other then treirown ” 6

Feminists and exlogists identafy these tendenciies as root problems.  According to Shiva:

fragrentation and uniformity as assumed categories of progress and development
destroy tre livirg forces tret arise from relatiaships wirth In “theweb of life”and
the diversity inthe elements and patterms of those relatiaships.@

Linda Shepherd notes the esssntaal lymasculline nature of lagical analysis based on

‘sgparating”and ‘compartmental izing”which, despite producing the marnvels ofmodem
technology hes simulitaneouslly given rise tomany enviromental and social problens.@

15.4 Capranotes that the Chinese conoepts of yin and yang thethave come into popullar
usage intheWest have had treir arigiral meaning saverely distorted by Western aubtural
preconogptions.  InChinese allture yin isassociated wirth the feminine and yang with the
mescaulire. What isgood and desirable isa dynamic balance between the two sine the
persorality of eachman and each woman isnot static, but rather a ‘dynamic phenomenon”
resulting from the interplay of these elerents.

Thiis view antrasts sharply wirth trat of patriardal culturewhiich has established a rigid order
based on the polarization of gender daradteristics, distorting the meaning of the terms

mascul ine and feminine by giving men the leading roles and most of societysprivilleges’.
Capra posits thet the associatian of the feminine with pessive and reosptive galiies and the
masculline with active and aeative can be traced to Aristotelian theoriies of sexalitywhich
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were used for anturies as a ‘sciaafic’ ratiaele for keeping women ina subordirate,
suiserviat role.6l

Linda Shepherd allso notes Aristotle’™s description of femaleness as “a deformity” or
mutation”,and links such thought to the patriardal and masculine rature of the irstitutios
of science itsHf, compounded further during the Scientafic Revolution when Franciis Bacon
would state the business of the newly formed Royal Society of London was 1o raise a
‘Masculine Phillosophy”. Shepherd argues that as mascul ine values defined scieee, o they
became atool to disanfranchise women..

In 1980 Merchant wote:

In inestagating the roots of cur aurert enviromenial dilemma and its
comectiion to science, and technology and the economy, we must re-examine the
formation of awor ldview and a science tret, by re-conogptualizing redlity ss a
machine rather than a Iiving organism, sanctioned the dominatiion ofboth reture
andwomen . &

Capra notes the ancient association of reture, and especial ly the earth, wirth the feminine
agect. Traditically seen as awild and unaontrollzble female but also as abenign and
nurturingmother, under patriardy this Image gave way 1o one ofpessivity, and her
dangerous agpects to the idea that she should be dominated by men. He notes that the nise of
the Cartesian view of the wor Id as amechanical system gave scientific sactionto tte
domination and exloitation of nature forhuman berefit.

This view isechoed by Linda Shepherd, quoting Robert Boyles savertteanth century
desoription of rature as ‘God s great pregnant automaton”and his assertion et “there can be
no greater male triumph than to know ways of cgptivatingNature and making her subsene
OUr pUKpoSseS”.

Capra also notes the influence of the Judeo-Christian tradition in the attatuce of the dominant
paradign toward reture. The image ofamalle God ruling the worId from above by imposing
divire law was used to dominate both nature and women by propagating abeliefintte
syerior role of tre ratiael mind.  Inthismanner the scientasts” search far the laws of nature
as reflectias of this divire law.@®

Again drawing on the conoepts of yin and yang, Capra explains that the ratiael and intuitive
kinds ofknowledge ormodes of thought are complementary modes of functioning of e
human mind. Inturtave knowledge sbased on direct, mon-intellectual experience of raality
arising inan expanded state of anareness, ittends to be syntiesizing, holistac and nonlinear
and hes traditia el ly been associated with mysticismor religion. Rational knovledge B
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lirear, focused and arelytical,, iits function isto discriminate, measure and categorize.  lttends
therefore to be fragrented, and has traditiaally been associated with scientific inguiry.
Capra notes that our current aulture sreferrad o as the SciataficAge.  Ithes established tte
latter form ofknowledge as the only vallid are, disregarding tretwhich cannot be measured
and denigrating the inturtive function.  Thiis hes leed 1o a profound aultural imbalance”whiich
Capra believes lies at the root of our arrent ass.

Shiva notes that the Westerm assunption that intuitive knowledge s lessvalugble and
somehow primitive or even unreliable/cangerous hes had far reachiing consequences in
attrtuoks to ecollogy and development inthe non-\est.

Shepherd notes thet its associationwirth the “femiinine” isallso connected to patriardy and its
dmial of female intellectual egality. She also dbsenves thatby denying inturtionand the
frontaer of science that includes the study of consciousness and phenomena, we riskmissing
outon inmportant agpects of realityand imovation.&/

The development ofbiology hes gone hand inhand with that of medicine throughout the
history ofWestem scieee, and acoording to Capra, the influence of the Cartesian paradign
onmedical thought culminated inthe emergence of tre ‘biomedical model > Inhis gpinion
the main shortcoming of thismodel was thet itcame to view the human body as amachine
that could be analyzed interms of itsparts; dissase was seen as amalfunctioning of biolagical
mechanisms which are studied from the poirit of view of cellular and mollecullar biology; the
doctorsrole B Intenae, whether physically or demical ly, 1o correct the maHunctioning
of a gecificmechanism.  But, Capra argues, health ismore than an absence of disess, it
involves a complex interplay between the physical, psydological, social and enviromental
agoects of the human condirtion and therefore cannot be precisely defined or understood in
redctionist ters. @3

Traditiaal wisdom, on the other hand, has seen illiress as a disorder of the whole persm,
inolving not only the patient™sbody, but hismind; his seH-imege, his dependence on tre
physical enviroment asvell as his relation to the cosmos and the derties’. The folkheallers
who have been informed by thiswisdom throughout the ages use awide variety of thergpautic
tedmniques, which are holistic to differant degress, and which often attempt 1o influence the
patient’smind to help stinulate the retural healing power trat all living organisms possess.
He also notes that such practices have traditiaallybeen the prerogative ofwomen since tre
artofhealing isusually associated wirth the tasks and the soiritofmotherhood.  However,
wirth the appearance of organized, high+-tradiicnmediicine fatriardal patterms assert
themselves and medicine becomes male dominated”, leeding tothe intrusion ofmedicine into
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such domains as dhildoirth- ‘one more menifestation of the control ofwomen “sbodies by
men®

Justas new agers holld the medhenistic wor ldview of patriardy responsible for tte
suppression and suyppression ofwomen and nature <o, through the combined use of
knowledge and poner, hes itjustified the domination of non-European pecples.  Vandana
Shiva argues that formore then three canturiies thisWestern reductionism bes:

hiidden iits ideology behind projected dojectivisn, neutrallity and progress. The
ideology that ides ideology has transformed complex plualistic traditias of
knowledge into amonol ith of gender-besed, class-ased thought and transformed
this partiaular tradition INto a syperior and universal tradtian tobe  superimposed
on all dlessss, genders and aultureswhich ithelps incotrollingand
SUhjugating. 0
She also associates the growth of the naition state with the Cartesiany/Newtonian wor ldview
and notes that tre view of the cpitalist and irdlstrialistmodel of development as desirable
has had a dissstrous effect on non-Westem countries. Economic biases and vallues against
reture, women and indigenous peoplles have culminated inthe view of tradiiael societies as

‘hon-productive’.

The beliefs and practices of the cocult have also been suppressed by the dominattion of the
Cartesian/Newtonian worldview. Inthe pre-modem world the coocult atswere regarded
primarily as practical devices for assistirg the everyday inouiry of the time did not make
distinction between the retural and sypermatural worlds. The traditian had co-existed wirth
science and religionuntlll itwas eventual By driiven underground by the ScientificRevolutiion
of tre Enlighterment.

However as the scientificmethod of the dominant paradign keft littleroom for tte
immeasurable or intagible, S0 the onset of the Enlightenment combined with the Protestant
rejection of icblatry 1o push the coault traditicn even further underground.  Grofnotes the
rejection of mystical or religias conogpts inmodem though, using the exanples of the
psychoanalytic interpretation of the unrtive or oceanic state of the mystic as a regression 1
primary rarcissisnand infantile helplessess, and the descriiption of religicsity as the
‘dosessive - canpulsive neurcsis ofhumanity” 71

155 Marilyn Ferguson writes ttetKuhn s idses on paradign shifts are enormously relpful,
not onlly because they help us understand how anew paradign emerges but also how and why
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suchnew views are inariebly resisted tobeginwith.  Grofnotes thet a paradign defines not
onlywhat reality is, but alsowhat itisnot and cannot be, once the paradigm isacoepted
scientists do not guestion itshbesic philosgphical assunptions but rather foous trelir effarts on
itsfurther elaboration and artiaulation.  Initially the new paradign has a positive and
progressive role, defining legrtamate problems, offeringmethodologies for exerimentation
and aitaria for ealuation, but eventual ly research walll invariiebly produce datawhich are
incorpatible with even the most syphistiicated and complex scientific theory. 2 As Ferguson
puts it

aentally tromany puzzling doservations pille up autsice tre old framework of

eplanation and strain it(and te,) .. .uaally attie point of aisis, someone hes

agreatheretical idea. . aponerful new iIrsigt trat explains the gpparent
and so tre arisis isINSHTUCHIVE rather then destuctive. B She rotes thett such heressies are
nearly alvays received with aolrness, 1finot even mockery and hostalliity.  Such ideeswill
offten appear bizarre since the discoverer has made an inturtive legp and may not have dl tre
cata inplace, and those esteblished figareswho have worked frurtfully in the old view are
rarely converted to the view.  Hence the new paradign gains ascendancy onlywhen anew
gereratiion recogniizes itsponer, or when a arfitical number of thinkers have acoepted s
idkss’.
Historian Richard Tamas echoes this, when, wrirting from a Jungian persective, he describes
shifts inworldview asbesically shifts intre “oollective unconscious”. He essrts tret the
projectof tre ‘olld”paradignwas #o increese knowledge of thewor Id in order 1o gaiin aontrol
of tretwor Id and ofretture for human benefit”.
He points out its suocesses inthe promotiion of greater human autonomy, freedam, st
determination and the “adventurous exploration of new horizons”whi le acknowledging tret
the acne-sidedness of the development has areated more psydological and spiritial problems
for humanity asvwell as an enormous ecological problem. He also notes the re-emergence of
the feminine prirciple as an element intre new worldview, inthe collective sense ofa
comection with thewhole and with rature, asvwell as in the advent of feminism and female
emponerment. 4
Capra echoes this, descriibing the doctriines of patriardy as “so universal ly acoepted thet they
seemed tobe the laws of reture; indead, theywere usually presented as such”but notiing tret
the faministmovement “isone of the stragest auktural movements of our time and will have
aprofound effect on our furtter evolution”5
Dr. Beverley Rubik, Director of the Center for Fontiier Studies at Temple Lhiversity,
Philadelphia sees the paradign shifton apersoral leel as a feligioss sift or a deep
conversiion eoerience”,and predicts the new gererattion of cientistswilll embrace the idses
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of the emerging worldview as they are ‘more open-minded”and have lessofa vestad interest
indogma.®

For Linda Shepherd, Kuhns description of the shirft inworldview can be equated with the
alchemical proosss, a process which willl Insciae, she cotends, give riseto a radical new
theory. 77



16 THENEW AGE AND NEW SCIENCE

In an attenpt 1o esteblish the relatiaship between science and the new age this sectaionwill
introduce the new age assessent of the ‘hew physics” of relatavity theory and quantum
mechanics, the influmtial work of David Bohm, and provide an autlire of the movements
arguments on General Systems Theory, emergent evolution and conscious evwoludon. The
firal part of the secticnwall concentrate gecifically on the new science and esstemn
mysticisn, and by autlining the new age posiition on these sLbjects, provide and backdrop for
the disaussians of Chapter tho.

16.1 Columbia University professor of Education David Sloare believes that societal
problems caused by divisive thirking can be curedwirth “irsight” and “imegination’:

the recovery of the wholleness of imeginaition isalso a healing (@making whole)
of the human being - idees from the hew physics” of relativity theory and
quantum mechanics, goecrfically trework ofphillosgder/scientist David Bohm
who demonstrates thet the “scienoes and hurenities can be unirted inaworld view
that incorporates both physical and mental prooesses, paving the way through the

ddoris of divisive modem thirking tonard a postmodern wholistic form of

thirking. 8
Newton smechanical view of the universe dominated sciantific thought up il tre earlly
twerttieth aantury, when, causing simillar shockwaves as had the views of Copernicus and
Galileo s2eral canturies eardiier, in 1905 Eirstein unveiled his theory of relativity, thus
settering the view of time and space as dxolute. He argued that the two could not be seenas
absolute and distinct as they werre in fact rellative to each atter, 1o the speed of Iidt, to energy
and to graviity, thus replacingNewton s three dimensiional space and uni-dimensiional tine
wirth a four dimensionall space-time cortinuum.

Quantum theory, or quantum mechanics was fomulated then, over the firstthree decades of
the catury by an intermatiaal team of scientists whiich among others included Einstein
himselfand German ghysicistMax Plandk. The term New Physics’was used to describe
these two developments, theory of relativity and quantum theory.

According to Reters, perhaps even more then relativity theory, quantum theory disrypted the
Newtonian wor ldview by introducing three revolutionary disocoveries - firstly, atomic
partacles such as electras so not appear o function likematerial dojects, they move
disocontinuously from one locatiion to ancther without gpearing to traerse the distane
between. Secondly, individual subatomic evants are not predictzable, they do not seem tobe



individ.al ly causal ly determined and must be studied insteed ingroups, or quanta. Third,
they display anon-causal, noHmaterial influenaal relaticshipwhereby interference with one
electron can irstently affect another from the same atom regardless of the distance between
them, indicating a sortof telepathy between the particles not dependent on gatiial antect. As
physicistNiels Bohr wote: “isolated naterial particles are abstractias, treirbeing defireble
and dosernveblle only through their interactinwirth other systems”, so subatomic particles and
ultirately dl parts of the universe must be defined through their relatiashiips and for this
reason are better understood by holistac rather then recLctaionist thirking.  Quantum physics
allso changed tre rellatiaship between subject and doject, the scientist isno longer seenasan
dojective aoserver but rather an active participantwhich inteljects an element of abjectivity
into the process.®

1.6.2 PrincetonphysicistDavid Bohm sses aproblem inquantum physics in tret there isno
axsistatnotion atdl ofwhat the reality might be that uderlies the universal costitution
and structure of matter. He contends that quantum physicists avoid this isse by
conoantrating on mathemattiical equations to pradict and aotrol the behaviiour of Stiatistical
aggregates ofparticles - on this count, Petersrotes, “the practicing quantum physicists are
dilimodem, still calaulating the posrtian and momentum of fragrents, even though tre
Tragrents are of a differant scale’.

Bohm s oonoept of this underlying raal ity isone ofan ‘undivided wholleness in flowing
movement”fromwhich by the tools of thought astract from itpatterms, dyjects, atities,
aditias, structures and o on”. So mind and maitter east, but not by themselves,
incepadently, in isolatianbut ratter they aremodes of the common underlying reality -
‘Mind and matter are not are not sgparate substances rather they are different aspects of one
whole and unbroken movement”- awhole thet is ‘governed by holonomy - tret isthe law of
trewhole”®

1.6.3 The thesis of Capra’s The TUMNING POt is that: this rollistic perspective from thenew
physics must be adopted in other disciplines such as biolagy, psychology and econamics, &s
well asby the Irstitutics and irdividLals thratmake up society as awhole. He states thet this
new vision of reality isknown as “‘systens view”and explains thet it

- lads attreworld inters of relatioehips and integyatian.  Instead of
concantrating on the besic building blocks or besic prirciple substancess, the
systems approach emphasizes besic principles of organization. Examples of
systems abound inrature. Bvery organism. . isan integrated whole and thus a



livirg systan.  But systens are not confined to individual organisms and treir
parts. The same agpects ofwholeness are exhibited by social systems such as an
anthilll, abeehive or ahuman family - and by ecosystens ttaet arsist of a variety
of organists and inanimette matter inmutual interaction. .. All these raetural
systamns arewholes whose gxecific structures arise from the interactias and

interdependence of tteirparts. . Systemic properties are destroyedwhen a
system isdissected, ertterphysical ly or trearetically, into isolated elerants.
Althoughwe can discem irdividlal parts in any systan, the rature of the whole
salways different from themere sum of isparts. Another Inportant aspect of
systens istreir intrirsically dynamic rature.  Their forms are not rigid structures
but are fledble yet steble menifestations of uder lying processes. .. Systems
thinking isprocess thirking..4
Miller notes thet the systens view was first formullated inthe 1930s by biolagist Ludwiig von
Bertalanffy and by 1972 his General Systems Theory (GST) had generated an
interdisciplirarymovement. GST proposes that there are cartain retural lans which
determine the functioning of dll systars, physical, organic, psydolagical, social, conoeptial,
and Bertalanffy believed that interdiscipliraery study of these systems would yielda
athematical ly precise, eerimental ly viable” description of such lans, thereby making
possible the “long dreamed of unificatian” of the physical and sociall sciences.

Thus, adoptiing the views of Systems Theory, new agers propose a swirtch from reductianist to
systamic thirking isboth the essence of the new paradign and a mattter of immediacy in
dealingwith tre aisisof gldoal avilization. However, they go further then the systems
movement by suggesting that this change requiire acoeptance of ystical modes of thoughtt”.
Miller eqlairns that this isthe case fortwo reasons - firdtly, because of the equation bettween
mysticisnand inturtion.

He notes that inturtion ‘undeniiably plays a role in systems thinking” (farexample, systens
requires synthesis asmuch as aalysis: an inturtive ebility t recognize wholes, or patterns of
relatiaehip), and secondlly, since altered, or mystiical, states of consciousness terd o bresk
down “ego”boundaries and areate a sense of unfficaionwirth one s enviroment, sonew agars
keliee trat they offer an effective means for achieving thismore holistic perspective ttet 5
necessary for both the individial and society &

1.6.4 Von Bertaralffy et that this ‘seH~orgenizing” forae brings assorted dojects into
incressingly conpllex relatiarships or toward NIQNET organization. This suggests an
‘emergent” type of evolution s atwork which istherefore not random but purposeful”and
‘areative’. Where Darwinstheory inplied life arcse through strictly chance nutation and
redural selection seemed to impose a cartain futillityon man, the addition of this aeative
prirciple to evolution seemed “to guide things upward (@nd insome fashian) to legrtimize
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spiriteality’. Thus atype of ‘processphilosophy "emerged inthe writings of, forexarple,
Pierre Tei lhard de Chardin, which embraced evolution as the besis for rather than tre
destroyer of, man s sirital apiratios.8

Bwolution isaantral tonew age conogptians of God, asatian, man, history.  Infact, innew
ace kelief, evolution i God inprocess”and trelr distinctive optimism that the new paradigm
will be able 1o rectafy the wor Id’s sitatian s dependant on a significant portion of humanity
beingwilling tomake the saarifices etailed insuch achange inthirking - ineffectan
‘evolved humanity”.

There edasts Innew age dircles tre beliefthat “the mgjority ofFhuman beings now alivemay
eqerience an evolutionary sftfrom ego-centred anareness to a unified field of shared
anareness’. There isa axviction tret forexanple, e risignumber of pegple who have
eperienced altered states of consciousness” can be interpretad as evidence that the pace of
evolution has been stepped up - as John White puts it(summing up the idea of an ickalizd
new siety):

The pace of change isnow unprecedented inthe lifecfour gecies. We are
witnessing tre firal phase ofHomo Sgpiens and the simultaneous emergence of
- what Ihave named Homo Noetiaus, amore advanced form of humanity. . A
saciety founded on love and wisdom willl ererge.  The change of conscliousness
under lying the passage involves transocendence of ego and recognirtion of tte
unity of lile8!
But while many keliee thisnew humenity, daracterized by an inturtive/ystacal perspective
and individial anareness of oneness wirth imate divinity, isalreedy emerging, Miller points
out thett in oite ofwhat may be said for tedrolagical advances, an dojective look atthe
world sittaticnwould indicate thet things are insteed gettirgmore fragnented and aut of
hand. He quotes Keys inhis description of “the aoceleratiing curves of overpopulation,
westeful use of resourcss, pollutaan, unemployment disgapearing egriauttural lad, the un-met
besic human needs intwo-thirds of the world and the threatt of a run-away nuclear amms race”

which he says “gppear 1o be converging rapidly into a gldaal mega-—crisis’ S

In answer to thisMari lyn Ferguson emplloys a scientific theory develloped by palecbiologists
to eplain the emergence of evidence from the Tossill record incampatiblle with Neo-Darwinist
evolutiarery theary. Punctuationalism orpunctuated equilibrium descrites amechanism by
which aaisis ina species” environment can triger rgpid, radical evolutioary dhange. She
employs itto explain the sudden appearance ingeolagical evidence of anew Seecies, not
evolved gradal ly by the steedy change of itsancestors but “all at once and fullly formed”.
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She explains tre significanee of this evidence from the new scientificparadign for thenew
age ths:

@ erequires amechanism forbiolagical change more porerful then chance
mutation, and (@) itopens us up o the possibillity of rapid evolution inour own
time, when the equillibrium of the speciies spunctuated by stress. Stress In
modem soeiety sexperienced at the frantaars of our psydhological rather than aur
geagraphiical limits. Pioneering becomes an incressingly psydospiritual venture
since our physical frontdears are dl but exausted, short of space eloration.
Given what we are learmiing about the nature of profound change, transfomeation
ofthe human species seems kessand kess inprobeble. &

16.5 BarbaraMarx Hubbard, futristand 1984 candidate fortheUS vicejpresidency wites
that e are atthe dawn ofaperiod of ‘conscious evolution”,when humanity firstbecomes
anare of the process of Creation and begins to participate celiberately inthe design of our
world’.

In his forenord forBarry McWaters” 1981 book Conscious Evolution pavid Soangler
desoribes itas ‘anew asktural myth”and McWaters defires itas folloas:

‘conscious evolution” isthat latiarphase inevolutionary process wherein tre
developing entaty becomes consciious of itlf, anware of the process inwhich its
involved and begins voluntarily to participate intrework ofevolution.  This can
happen inanumber of dimensions, inanumber ofways, and infacthas been
happening for a long whi le both in individials and srall grogps. We arenow
approaching tretmoment in evolutdorary historywhen Humanity, asone st
oconscious etaty, willl assune thisrole &

He adds that “in preparation for this unified functionmuch work isrequirad, ad, infactmany

individLals and groups areworking diligentdy”. Milller elucidates the ideological significanoe

of conscious evolution - “itprovides a comtext and impetus for social and oliracal action™- a

Vision of tre future” ttatnew agers are Wworking toward” S8

16.6 New age witers see a synthesis of conogpts between the emergence scienae and the
idess of Eastem religias, especial lyHinduism, Buddhism and Taoism. New age science B
Seen as a retum o the science of the premodem world.  InMari lyn Fergusonswords:
‘science sonly now verfyingwhat humankind has known inturtively since tre dawn of
history”whi le FrigofCapra points aut that ifthe new physics leads (Ls) to amystical
worldview iowilll be “going back to the begimiing, 2,500 years ago”. The two best==elling
books on the sbjectwere Gary Zukav's The Dancing WU Li Masters whiich notes
‘similarities between Easterm phillosophies and physics” ttet seem tohim “dbvious and
significant”,and Capra’s 1he Tao 0fPhysiCS which aims to demonstrate the “essntiial
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harmony between the sairrtof Eastermwisdom and Western science”. lecortends tret tie
new physics foroes us to s theworld inamanner very similar to that of essterm nystician,
0 tretwe become aware of the unity and interrelataon of all phenomenon and tre
intrirsically dynamic nature of the universe”®

Stanislov Grof sums itup this:

The most exciting aspect of dll the (@ove) revolutionary developments in
modem Westem science - astronany, physics, biolagy, medicine, information
and systams theory, depth psychology and consciousness research - isthe fact
thet thre new image of the universe and ofhuman rature incressingly resenbles
that of the ancientt and Easterm spiriteel philosophies - the diffferant systems of
yoga, the Tibetan Vajrayana, Kashmir Shaivian, Zen Buddhism, Taoism,
Kabbalah, ChristianMysticisn, or gostician.

Itseems tretwe are gpproaching aphenomenal synthesis of the acient and the
modem and a far-reeching integration of the great achievements of the Eat and
theWest ttatmight have profound consequences for the lifeon thisplaet. D

For new agrs, the primary daracteristics ofthe new science (or those whicch distanguish it
most sighrficantly from tret of the old paradign) are itssubjectaivity and itsholisn.

Peters usss the term “ScientaficWhol 1sm”and says itconbines three things: twentieth-oarmtury
dismoveries inphysics, an acknowledgement of the inportant role played by imegination in
human knowing, and a recognirtion of the ethical exigency of preserving our planet from
ecolagical destructian.

Mari lyn Ferguson kelieves tretwholeness “isa fundamental deracteristic of the universe”
and tret modem science has \ertfied the quality ofwhole-making”. She autdineswhere this
conceptwas failedby modem/old science which “tried to understand rature b tryirg to bresk
things up into treirparts’,wholes, she says, cannotbe understood by aalysis, “they just come
together’.

Similarly, inarguing the fundamental agreement between the new physiics and Eastermn
mysticism Capra points aut that “subatomic particles have no meaning as Iolated entities but
can be understood only as Intercomectians’. The reelatias of the new physics, he keliees,

Teveal tre basic oneness of the univer=e.  ltshows we camnot decompose theworld into
independently exasting staller inits”4
The new science undoubtedly has amore subjective orietatian than the olld - Capra notes
thatwhi le not ruling out tre rolle of traditicel scientificmethod,  itsraticalitymust be
‘complemented by the inturtion tret gives scietastsnew Irsigts and makes them areative’.
Beverly Rubik goes 0 far as to deny the possibiliity of dojective reality stating thet

‘Mjecivity sonly aman-made concept”,and Fred Alan Wo I T expands by sayirg:
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- -indserving rality, an dsernver saeating mental reity, and tretmental
reality saffecting the ‘aut there”physical rality, honvever, inavery suotde way .
That ‘out there” real ly doesntexist independertly of such an doservational at
Many people dill don theliewe tat; they believe that there isan ‘out thereworld”
which isreally independent of any kind of dosenatioal power that they may
bear upon treworld-@
Kyle notes that sine the Westerm mind has tradiiaal ly seen science as dealingwirth
dojective reality and religion relating to 1ssues concermiing an dojectave persoral God, sonew
age thinking has made both science and religicnmore subjective and thus more aonpatible.
He goes on to describe consciousress, In itspurest form as noHmaterial, formless and void
of dll content” and notes that inmany irital tradirtaas this nenirfestation of consciousness
isasxociated with the divire, as itisbelieved tobe the essences of the uiniverse and o
menifest rt=eifinall things. .. all forms ofmatter and all Tiving things are seen as pattens of
the divine consciousness”.
Mari Ilyn Ferguson notes the beliefFamong some new agers that this synthesis of science and
soirittelity could eventual ly briing about the end of dojective science aswe know i, or as
Gary Zukav puts it, e may be approaching the end of science” since ‘onlly directmystical
experience”’and ‘enlarged anareness” can ‘carry as part tre limits of our lagic tomore
complete knowledge” B

New age views on ecology are also informed by the themes ofhollism and monism and are in
essence a further extension of the new age worldview.  Kyle identafies a three tiered approach
toenviromental isseswithinnew age lesdarship: they attadkboth the aunrent practaces of
the indstrial wor ld and the mind-set which has fostered the destruction of the enviroment;
they have proposed an alterrative vor Idview, holistic in itsapproach which they beliee will
solhve many of the aurrent problems; and they have developed practical economic and political
programmes for the Implementation of treirvworldview.

Capra denounces shal lov enviromerntal isnwhich he defines as “the efficient cotrol and
management of the retural environment for the berefit ofman ” as effectimgno real break
from the Cartesianmartal ity of the old paradign.  The emerging notion ofa ‘deep ecology”
on the other hand, with itsview ofrature and the universe asbeing dynamic and of one
essae, |Bsone common inEastem sainteality, especially Taoism but has also longbeen a
minority view inthe West since Heraclitus taught the conoept in anciient Greece.

The teachings of deep ecolagy parsistad in the Westem ocooult treditiacn and Capra notes a
form of itinthe viens of Christian mystics such as Saint Francis of Assisi, inthework of
philosophers Baruch Spinoza and Martin Heidegger, asvwelll asbeing deeply embedded In
Native Arerican altue 3t
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Linked tothe ideaofdeep ecology isthe Gaila hypothesis, developed by James Lovelock in
the 1930s, whiich proposed that tie earth isone sirgle livirg organism:

The entire range of livingmaitter on earth, fronwhales 1o vinees, and from caks

toalgee, could be regarded as costituting a sirgle living ettty capeble of
manipulating the earth’s atmosphere to aut itsoerall needs and endowed with
faaulaes and povers beyond isarstattetparts. b

Miller notes that the inplicatians of this hypothesiis include the possible formation ofa
‘gldaal brain” on the suggestion that the gldbe 1tselfis how a conscious being orwall. -
evattually evolve intoone’. He states that such abeliefmay  inrespects be arsistentwith
the underlying new age thought and value systans inthreevays: firdtly, beliefina Imig,
sacred plaret isperceived as having immense ecolagical value; an answer to the explortatian
and abuse of the earth “allegadlly fostered by Cartesianmechanism and Judeo-Christian
‘dominion”theology (besed on Gen. 1:23)”; secodly, beliefthat “the integratian of humanity
with itselfand dll earth systems would cause somethingnew and greater toemerge 5
perfectly arsistatwith the emergent evollution view tret integrated parts create awholle
greater then tteir sum”; thirdly, ‘thenew myth soosistatwithNew Age soiritial
eqerience, which sthe ultimate sheper ofand for autiority for treir beliefs” 3 Donald Keys
write et

There sa direct connection between the subjective or imer experience of the
individual person and the emergence ofnyth. .. .myths such as Huranity-as-
Being, Earth-as-Htiity, or Human Community are experienced as seH-evidait
and uquestioneble facts intte Irer lile. A ke of active spiniteal purauit
provides an uktamate besis to raaliz the unifying oneness throughwhich al life
flos.Y

That the Galla hypothesis isnamed afterthe goddess of ancientmythology also linswithnew
age feminism and ecofeminism.  The traditiaal association of the earth or reture with the
Teminine has been previously noted and Reters points out that inthe new eminence within tre
new age of themes of “Inturtian, receptivity, embodiment, attunement with neture and a sense
of oneness with the whole planet earth’we are seeing ‘a hitherto repressed feminine force. -
beginming to eert itspower inour aulture”. He quotes Jungian psydhologistMarion
Woodman statirg that our task istomake this feminine principle consciaus, we nust:

comectwirth her. . because the power that drives patriardy, the power thet is
ragping the earth, the power drive behiind addictias, has to be transformed.  There
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has 1o be a counterbalance o dl tret frarzy, anihilation, arbition, covpetition
and material ism’(8
But he notes ttat in new age practioe consCIOUSNESS raisig insome  instanoss goes well
beyond amere psydological prooess to a re-evocation of the Mother Goddess of pagan ties,
daracterized not only by the Gaila hypothesis but also a resurgence in interest inawide
\ariety of pre-modem practicss such as shamanism, root medicine, witchorafit and megic.

42



1.6.7 PSYCHOLOGY AND HEALTH IN THE NEW AGE

A PSYCHOLOGY

Intrenew age, persoal transformation equals salvation and this quest for the higher <if, te
search for divinity hes, Kyle writes, both saariteael and psychological dimensions.  Martin
Gross EHisus we are “the crtizas of the contemporary Psydological Society”, livirg in ‘the
most awxiass, enotional ly insecure and analyzed popullation intie history ofman ”. Kyle
states thet psychology hes come to replace religion as the primary ehicle for improving tre
qality of tre imer lile.  In fact Jacob Needlleman writes that psydologists came tojude,
“from a professiaal perspective’, much of contemporary religion as psydolagically
harmful > and psychology therefore as better surted and equipped to address the concems of
tre imer i
As a suggested explanation for this Gross wrintes that our Psydhological Society sone “in
which, asnever before, man isprecooupiied with SElf, and, asWestern retligias have tended
1o foaus on exdortations and commandments without tellirgus how to follov them, itis
consequently not seen as beiing ablle to improve the gqality ofhuman lile. In cottrast
psychology and Eastem religias are seen 1o foous on tre irdividlal, on isor her well-being
and treirprimary gaal sthe Telease from suffering - personal sufferingaswell as the
sufferings ofhumanity”®

Kyle sugoests thaet ‘doice-fatige”,a term Alvin Toffler employs to describe our reection
the vestarray of idess and moral codes availeble inour pluralistic sciety, causes s o tum
invard for guidance and meaning.

Peter Beyer points out that this extreme plurality of the sociial structure means thet: “the
individual s experience ofhimselfhecomes more real to him thaen his experience ofthe
dojectivevorld’.

But this tum invard can result inaisis of identaty as “theworld of the psyche has few roed
maps”and the searchwithin can “Ell Sortof the authentiicity and assurance thet iscraved”,
leading to a state of anxiety and striesswhich s, intum, dealtwith by the thergpies whiich
‘attenpt o give direction and guidance to the search formeaniing” 1D

These thergpies cover awide variety of experiences and geerate inseveral related movements
which overlap with, and to an extent are interdangesble with, trenew age. The New
Consciousness movement forexarple denotes a range of groups whiich embrace an
altemative wor ldview drawn from cooultast to Eastem spirituality to paranormal research,
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whi le the human potentiial movement isconcermed with the variaus thergpeutiic tedmiioues
designed to enhance psydological grovth. 11

PSYCHOANALYSIS AND BEHAVIOURISM

As previously indicated the schools of psydhcenalysis and behaviorism dominated
psychology for the firsthalfof the tnentieth century.  Freud spsychoenalysis has been
termed akind of psychic determiniam, itheld that personality was determined by inherited
daracteristics and the sociial influence of the early chilldhood years, humans werre considered
esstially as animals driven by instinrctand beliefinGod was considered aneurosis, oran
illisionneeded by theweak. Jungian psychoanalysis latar chal lenged the anti—religias stane
of tre Freudian systam, irsistirg trat the iritual aspect of persoral ity was both real and
inportant.  His theory of ardetypes accommodated the mystical aspect of relligicsity and
many facets of his keliefs were corpatible witth humenistic and trangoersoal psychology as
well as esstern and ocoult oirttalnty. X2

Behaviorism shared with psychoanalysis the supgposition thet people are determined by
biolagical inheritance and sociall environment but was more scientific in itsgoproach.
Irsisting on a retum to doservablle methods of Investigation itsaw humanity ashkesicallya
‘ool lection of stinullus-response mechanisms”.

For ArgofCapra the rigadity, determinism, dehumanizattion and ana—religias bisswas
evidence of the €5 C0Qitans and the IeS EXteNSA — a frenifest consequence ofthe Cartesian
divisian’. He describes these psydhologiies as ‘reduc(ing) all behavior tomechanistic
sequences of condirtioned responses” and asserts that the onlly scientific understanding of
human rature isone that remains within the framework of classical physics and biolagy; ‘a
psydology, furthemore, that refledts our culture’s precccupation with menipulative
tedrology, designed for domination and cotrol”.

He does acknowledged Jungian influence however in its ircliration to explore “the auotder
agects of the human psyche that lie farbeyond our everyday experience” 1B

HUMANISTIC PSYCHOLOGY

Humanism isknown as “third force”psychology (where psychoanalysis s “firstforoe”and
behavioriam s ‘second force”) and was effectively esteblished with the publication of
Abraham Mas low’s 1954 Motivation and Personality. The greatest attairment of icantity,
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autonomy or selfhoad is itselfsimultaneously a transcending of itseif, a going above and
beyond seif, he wote, promising the ‘seif~actalizad” person would achieve “acogptance and
epression of the Imer core or s2IF and exerience flesirgmoments of tteir higher retures,
‘peak experiences inwhich time disggpears and hopes are fulfillad’, they can Ine intrelr
imer psychic worlds ofemotion and experience and ‘enjoy itto such an extent et itmay be
calledHeaven’. 13t

Thus Mas low swork repeatedly stressad the life-enhancing rature of the scientific,
ceterministic view of lifebut alo infussdmodem psychology with a relligious dimension,
ad, acocording toRachel Storm, evertual ly developed intowhat became known as “fourth
force”- trangoersoral or gairitual psychology.  Carll Rogers developed the Tlient-caentred”
approach whereby the role of the thergpist is 1o guide the dliet to answers wirthin rather then
o irstruct or direct, echoing the new age emphasis on eqerience. Kyle notes the folloving
addiioal links o thenew age:

Hirst, human beings are good and treir netural bent s “tonard goodness, tonard
growvth”. Second, ‘human potendal isunlimited”. Such potentaal istapped
largely through persomal exqeerience. Human autonomy isnecessary because
growth and values emerge from personal experiences that are not restricted by
beliefs and social conventians. Third, personal anareness savalid lifegoal ™.
The more seH-anareness an irdividial hes, tremore alivehe or she .15

TRANSPERSONAL PSYCHOLOGY

The term trangpersoal psychology was firstused by Stenislav Grof inthe late 1960s, when
he, alongwithMaslow, Anthony Sutiich and John Lillybegan to integrate the teachings of
Eastern traditias with their understanding of humenistiic psychollogy.  In‘the launch isse of
nisJournal of Transpersonal Psychology sutich defined the study &s:

interested In those ultimate human cgpecities and potenal itaes tret have no place
inpositvistic or beravioristic theory, disssical psydoaralytic theory, or
humanistic psychology”and concermed wirth becomiing, individual and goecies-
wide meta needs, ultimate \alues, unftive consCIoUSess, peak experiences. .,
mystical experiences and the transcendence of .16

Storm poirts out thet trelir concemwas wirth “an edstantial psychology - ttatman, sstdown
inan alien universe, has tobe enabled o aeate himself, aeate his own reality and somehow
givemeaning tohis life’.

Transpersonal psychology developed in the sixtides in the midst of the counter caulture and
intarest in, sometimes dhemically induoed, “‘altered states”was high. The human potentaal
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movement overlapped extersivelywith hippie aulture alloving for an infusion of the counter
aulture into psydology.

Whi le Groothuis notes the growing influence of transpersoral psychology (he ginves examples
of U_S. uiniversities offeringmesters degrees inthe abject), and growing popullarization
thanks 1o leading thearists such asKen Willbur, Woodhouse nonethelless dosenves thet e are
witnessing not somuch the emergence of another school of psychology, as a transpersoral
Perspective, which auts across treviiticral disciplines and rUrtLIes various grass-ots

movements’ Ay

THE HUMAN POTENTIAL MOVEMENT

The human potential movement both provided an inportant backdrop for the new age and B
an essmdal component of it Itisone of the vital networks of the decantralizad new age and
lilke the new age the human potentaal movement must be seen as a gereral rather thena
gecificmovement. SociologistRay Wallis descriibes itas aasisting of ‘Gndependent graups,
leechrs, communication media etc., which displayno common structure of authority or
membership”but sharing ‘acommon commitment to growth by seH-directed means”.

The core of trangparsaral psychology ishuranistic psychology but ithas moved on to fully
embrace an cocult and Eastem mind-set and has dinversified to span anumber of thergpies
which Alvin Toffler hes described as “the odds and ends of psychoaralyses, Eastemn religian,
saxual exerimentation, game-playing and old-fashioned revivalisn™ A3

Kyle Its some of the groups who would corsider themselves part of the human potential
movement as follars: encounter grouss, Gestalt avareness trainirg, Transactional Aralysis,
sensory anareness, primal thergpy, bicenargetiics, humanistic psychology, psydosynthesis,
biofeedbadk, transoadental nmeditation, Arica training, yoga, themartial ats, Synanon, Sila
mind axntrol, Gurdjieffgraups, psychic healing and mind cotrol trainirg.

The Esalen irstitute atBig Sur in Cal rfomiahas been described as “the Harvard of the human
potentaal movement”, founded in 1961 by Michael Murphy and with one of its first lectures
delivered by Abraham Masllow, itsernved as aplace where academiics and professiaals
cathered to share information on mental and physical health, govermment, education, business
and so an, and 1o provide courses on mysticism, meditation, carparative religian,
psydhotherapy, expansion of consciousness and group anareness. 19
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NEW CONSCIOUSNESS

As the movement turmed East and became more nystical and SoiritLal itgave neto tte
‘tonsciousness ravolution”whiich shares most of the darecteristics of the human potential
movement while being even more eclectic, sirittal and mystical.  ltendeavors to give
individals a psydhoreligious mystical eqoerience, thet puts them in contact with themselves
and the iniverse, lut, Woodward rnotes “‘ftspractiticers, methods and rhetoriic run the gamut
Trom the seriass to the sham .. @) itsranks included thousands of psydothergpists and
psydolagists and legias of gurus, swamis and babas”.

Alvin Toffler estinates ttatby the late 19/0s therewere about 8,000 differat thergpies
awailable inthe U.S. and ithad undoubtedly become big business, Woodward notes “the
oconsciousness revolutian, once confined to the youthiful counter aulture, has mushroomed into
amass movement, partiaularty popular with tremore affluant classeswho can afford the time
and money to develop treir imer depths’. Peter Marin echoes this view of the proliferation of
such thergpiies as an agpect of tte ‘hew narcissian™ 1D

B. HEALTH

Possible more o than any other agpect of the new age, non-mediical forms of healing have
both gained public attertion and permeated popular practice inamanner Mari lyn Ferguson
aosiders ‘awindow to the transformation of dl our Instituaas’. She notes 1S UEss:

Within a few dortyears, without a shot’sbeiing fired, the concept of tollistic
health has been legitimized by feceral and state programs, endorsed by
politiciars, urged and underwritten by insurance companies, co-opted in
terminology (fnot alvays inpractice) by many physicians, and adopted by

medical stoents. 111
Mark Woodhouse defines the three developments responsible for changing our attitce
tonard health practice as, alterrative medicines, an incressing acknowledgement of role of
personal regasibility and consciousness ihachieving health and the politacal and economiic
diffiaiities incressingly facing converttional medicine.

Throughout most ofhistory and iInmost auktures tre practice of healingwas the domain of
Taithhealers, shamans and mystiics, and itisonlly since the Enlighterment that the
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sypermatural has been removed from the study of the human body and of illress. Recent
dalleges 1o the dominance of the biamedical model came in the firsthalfof the nineteanth
cetury inAmericawhere the burst of religias interestwhich produced the Soiritealists,
Shakers and trarscerdentalists also saw the development of altermative heallth systems such as
homeopathy, hydrotherapy and Thomasonianism. The second halfof the cartury whiich saw
tre = ofNew Thought and Christian Science movements also saw the development of
studies in chirgoractic and ostegpathy.  From these precursors the modem holistic health
movement began  emerge intre ke fiftlesand sixties and itwas solidirfied in the saventies
when the founding ofnumerous health cantres culminaited inthe 1978 establisment of the
American Holistic Health Assceiation. According and Gordon Melton, inthese holistic
heallth centres heallth isconsiidered “as a posittive Sate, not merelly an absence of disease”and
comprehensive prograns are put inplace which, taillorad for the needs of each diiat, seek to
‘activate the Individual s potentaal tonard seH-care”, thus placing an emphasis on the
promotion ofwellness, including dietand eercise. 1P

DEFINTIONS

The new age healthmovement has been described by both the terms hollistic and alterretine.
The common approach istonard treatment of the whole pers, mind, body and sairit in
antrast o the more recucaanist principles ofWesterm medicine which are considered to view
the human body as frachine-like”and disease as “amalfunctioning ina part of thismachine’.
Capra notes thremove away from this lattar approach thus:

Modem scientific thought - inphysics, biology, and psychology - s leading toa
view of raality thet comes very close to the views ofmystiics and ofmany
tradiiaal altures, inwhich knowledge of the human mind and body and the
practice ofhealing are integral parts of ratural philosophy and of oirital

disciplire. 13
Woodhouse notes trat alterrative practices tend to be concermed with the aress et
conventional medicine s kesstwell equipped to deal with: prevention and treatment of
chronic or degererative conditians, but points out that in gereyal, practitiarers prefer towork
inways COMPleMentary to convertional practice rather then insteed of.

Ferguson believes that the most sighificant factor in the growth of these practiices isa

widespread and growing disenchantment with our esteblished health care systems which are
consiicered o astly, ufair to the poor, seast, racistand gereral ly inedequate. 14
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HOLISTIC HEALTH PHILOSOPHY

The philosophy of altermative health Sares with the new age amnistic, holistacworld view
and a rejection of Cartesian dualismand Chriistian theisn.  Hollistic health aims toheal by
teaching people how tomanipulate the invisible flow of lifeenergy withwhich they are
comected. I their 1983 book NeW Age Medicing ,paull C. Reisser, Terri K. Reisser and Jon
Weldon offer a description of ten themes which daracterize tre holistac approach, which,

whi le offering a conogptual framework for uderstanding themovement, they emphasize trat
dl practiticers do not adhere to dll tax:

1) Thewhole isgregter tren treparts.

2) Health or iellness” smore than the albbsence of disecse.

3) We arerespasible forour own health or diseese.

4.) Natural forms ofhealing are preferable to drugs or SUrery.

5.) Most methods of pramoting health can be holistic, but some methods are Imetely
more holistic than otters.

6.) Health inplies evolution.

7)) An uderstanding of erergy, not matter sthe key to health.

8) Death istte firal stage of growth

9) The thirking and practicss of ancient civilizatia s are a rich source forhealthy
InMirg.

10)Holistac health must be incorporated into the faoric of society through public
policy. 16

HOLISTICHEALTH PRACTICES

There are awide range offolistic health prectices some ofwhich are identafied wirth cooult
traditias and have ametaphysiical approach and many which have been given anew leese of
lifeby the rise of the new age but whiich are part of a long-standiing altermative tredition. As
they are sonumerous itwould be inpossible to deal wirth them dll, however inthe book
Wholistic Dimensions in Healing Lestie Kaslof suggests a system of dessificationwhich
provides a useful framework for an overview of the main practices: 1. Integrative systems,
such as osteqpatty, chirgoractic, reflecolagy and homeopathy; 2. Nutrition and herbs, for
the prevention and cure of illiess, based on treviiticrall wisdom; 3. HeUristic approaches,
used for diagnosis and treatment, acupuncture, acupressure and iridology are exanples; ad,
4. Biofeedback, a tecique from bringing non-voluntary bodi ly functions such as brainwave
patterrs, heart rate and skin temperature under voluttary axtrol.

Altermative mediical practices work on the principle that both illness and heal ing can have

nomaterial and nonmedical casss. As saoietybecomes incressingly alarmed by the
incidence of stress related illress and the persisting uncertainty surrounding the causes of
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caer, the attractias of the holistic approach can only be expected togrow. The
proliferation of altermative treatments and thergpies availeble “on the high street” isan
indication thett they are becoming lessand less ‘altermative’, and treir aosorption into the
corporate mainstrean via the nula-billlion dollar cosretic industry and innumerablle celeority
endorsements sigal our pitalist consumer economy I rendering them less the exogption
then the norm. 16



CHAPTER TWO



CHAPTER TWO - PHYSICS AND MYSTICISM

21 INTRODUCTION

In cudining the historical context and keliefs of the new age the cantrallity of science O its
attige of the old paradignm and msvisian oftte new became clear In the previous ssction.

As tre folloming sscaonwill attenpt to place the new age Ina auktural aotext, exploring its
positicnwirth regard tomodemirty and postmodemity, o this sectiomwill, asasartof
illstrative exarple, examine in depth the rature of the relatianshiip proposed between
religiocn and sciace, partiaularly physics and mysticism and assess the influence of scoietal
fectors on the study.

Ina 1996 articke for tre jourral Zygon Ted Peters wrote thet ‘revoluticrary developments” in
theology and science are moving the relation between the two “farbeyond the nineteanth-
century “warfare”” modell ”. As both scientists and theolagians engage ina ‘common search for
understanding’,he cutlined eigitmodels of interactian, including “scientisn’,or ‘ssaular
humanism”,and New Age Soirttuality’l

Diane Kennedy Pike expressly represanited the sentiments of the new age movement when
statirg her beliefttatwe are reaching a “leel where there can be a ranification of religion
and science..  amerging of the langueges of science and religicnwill be one of the keys o
the iniversality derecteristic of the Aquarian Age™.  Amalysts such asMiller acknowledge
that ‘Gndesd, Insome sciantafic circles the tradirtaaal distinctias between science and religion
do seem 1o be breaking down *,and Robert Kirsch has written trat there isaunrently ‘adrive to
enlarge the soope of sciee, atendency to examine questioswhich previouslywoulld be
asked or emphasized only by those autsiide the boundaries of science™2

This thesis argues ttat one of the strag gopeals of the new age isthet itseems to offer a
recaciliation of these two fields, alloving one t acogptmodem evolutionary science while
still providing the carforts of religion (such as Tor examplle, a purpose o lifg, the prospect of
ablessed aftardife, a besis for ethics, an gotimistic outlook forhumanity s fulure), and i
would seem that this factor has stragly contributed to tre influential aral lel —based theses
of FrigofCapra and Gary Zukav, and to treir rapid and widespread acogptance. As
demonstrated In the previous sectian, new age thinking from avariety of disciplines and
backgrounds has attenpted tomarry science 1o (Eastenvoocultic) religin. Such aunion can
be employed to virdicate the mystical wor Idview but also to offer ponerful leverage ina
ahurevhere science “Soecks almost X Cathedra’. As Mari lyn Ferguson wrote:

51



Abraham Mas low doserved, although our visionary artasts and mystics may be
correct inthelr insigts they can never make thewhole ofmankind sure.
“Science’,he wote, “isthe onlyway we have of shoving truthdown the reluctart

throat’™3
But, even by tteir own arguments, the sciencewhich isso employed camnot eitter be
dojective truth, and s ‘areation” aswelll as itsuse must be subject to aultural and societal
infuece.
The firstpartofthis ssectaanwill examine the arguments for links between science and
mysticismwith gecial reference to thework of AriigofCapra. The next partwill assess this
genre as a stratsgy in intellectual anfllict, offering sociolagical perspectives on both physics
and mysticismand placing farallelist’ arguments ina sccietal cottext. Arally, influence of
such arguments on the suggested linksbetween the hew science”and postmodemist theories
will be assessd.
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2.2 THE PARALLELIST APPROACH

This sectionwill ass=ss the arguments claiming parallels”between mysticism and the new
physics. The firsttwo partswalll introduce parallelisnand place itin aotext, and the next
will autdire the gecific parallels which are suggested between physics and mysticisn. The
fourth partwalll provide an overview of tre pitfalls inparallelistargurents and the frfthwll
offer eaples, the firal sectians offar a perspective on the study and introduce the possibility
of the influence of social fdtors.

2.2.1 The thessswhiich propose parallels between the hew ”physiics and mysticismhave
come 1o form a strog counterpoint to the new age attiq.e of sciae, asvell as toanta-
science and anti-religianmovements.  Such theses as develloped by Capra in The Ta0 0f
Physics and zukav in The Dancing Wi Li Masters have largely shaped tre literature on the
postmodem statLs of physiics acocording 1o Catherine Carson, and Sal Restivo argues thet
‘Parallelian’ i “an inportant intellectLal aunrant at the interface of science and relligion,
theology and mysticisn’4

However tre rature of parallelisn isuclear and Restivo suggests that the ladk of artical
attention ithas received may be explained by 1) itsperiprerality o the mainstream history of
idsss, being nourished insteed intie Iiterature of the cooult- and pseudo-sciences, and 2.) it
hes been dheracterized by extravegant claiins, such as Sung sthesis that tre | Ching
anticipated the central idess ofmodem sciaxe, and Beau sargurent thet Einsteins theories
were presaged by one of the Yel low Emperor sadvisors forty-five hundred years egp. This
sitLatianbegan to change inthe 1970s however as incressing interest inparallelist arguments
saw the founding of such edlcaticral-spiritual communitiies as the Lindisfame Association
and eminent scientasts such as Robert Oppenheimer, Niels Bohr and C.H. Townes began to
describe dxservations on carplementarity and convergence between science and religion in
gereral and between physiics and mysticisn inpartiaular.

Restivo indicates thet “thisgrowing intarest, advocacy and activity” uderlines theneed fara
attaal aalysis of tre literature of contemporary physics-nysticisn parallelisn, the pitfalls
of parallelisnand “the social origins and functions of parallelisn’ 5

2.2.2 Parallelisn snot anew phenomenon, using lan Barbour s 3-step description of the
ways ofviewing relatias between science and religion itispossible toplace itinatext.
This vieapoint, championed by likeral theologians and prooess phillosophers, emphasizes
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‘ereral methodological parallels between science and religian’, claiming that they are both
daracterizad by enpirician, raticalisnand tre attcal interpretation of human exqeerience,
aswell asby presuppositions and moral comitments.  Elements ofprocess philosophy
which tumup, inparticular in Capra’sarguments, include treview of theworld as aprocess
inbecaning, reality as a sstof interoomected evants, a relatiaal concegption of thirgs,
organicisn (gs opposed tomedhanicism), and the sel—aeation ofevatts.  Other \ersion of
parallelisnvary instragth from Sius teo of science”, a relativelyweak formwhich
aasiders science and Taoism ‘complementary” to strager versions which enphasize
conplementarity or convergence.6

2.2.3 On being knigted in 1947, physicistNiels Bohr, author of the complementarity
prirciple, chose the Chinese yin-yang symbol for his coat-of-arms and the insaripion
Contraria sunt Complementata”. In The Tao 0fPhYSICS capra attritutes these choiices toan
acknowledgement by Bohr of the harmony between Eastermwi sdom and Western science and
o a sybol ization ofhis thesis that the principle idees ofmodem physics ‘confim?,
‘rediscover’, or otherwise parallel the idees of Hinduiism, Buddhism and Taoism ad, toand
exdtatt, treir shared concems inWestem nystician.

The besic parallels trat Capra idntafies between modem physics and Easterm mysticisn can
be summarized as follors: 1) organicisn, an ‘ecological”or Wholistic’ view of reality; 2.)
paradoxes, such asparticle dality inphysics and Koans inZen Buddhiism; 3.) transcendence
of ordinary language and reesing, and of traditicel idess of Soace, tine, isolated dojects
and evatts, and causality; 4.) spece-tine, (intuitive comprehensiion, four-dimansioal); 5)
oesss, that the infinite variety of things inthe universe menifests one ultinate rality; 6)
enpirician, menifested as reliance on eqeerimental methods Inphysics, and on meditative
Insigts Inmysticisn.  Inadditionhe audires the folloving ‘equivalencies”between the two:
1) the quantum fieldand ch; 2.) the hysical vacuum?; 3.) SHmatrix theory and the 1Ching;
4.) complementarity and Tao; and 5.) the bootstrgp model  inhigh-energy physics and
Buddhiism.7

Capra’s evidence for these parallels comes from statements from primary and secondary
saurces on how Hindus, Buddhists, Teoists and Fhysicists “see” redlity, however he adnits
that such statements cannot sene as rigorous demnstrations forhis thesis and so insteed usss
them to ‘stanulate an gopreciation of parallelisn as a Subjective experience’. To thisend he
Juxtaposes staterents on physics and mystiician, drawing attention to common images of
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raality, for example the metaphor of the ‘tosmiic dance”, or stataments on the physical
vacuum”and chi8

224 THE PITFALLS OF PARALLELISM - OVERVIEW

The besic data for paral kelist arguments are common language (for exarple, Bglish)
staterents on the nature and Inplicatias of physics and mystician; the methodology s tteir
comparative amlysis; and evidence isfound intre similar rretoric, imagery and metaphoric
cotent of such statemants.

InRestivo’swords ‘e besic assunmption inthis approach istiet ifthe retorical, inegery,
and metaphoric content of stataments on physics and mysticism is sinillar, the conoegptual
comtentmust be simillar, and the experience of realitymust also be simillar among physicists
and mystics’. One example of the gplication of thismethod can be found inNeedham™s
studies on Chinese and modem medicine - ‘daracterized by the continuing discovery of
Whirteheadian phillasgohy, diallectical thought, and anticipatory scientific attatuoes, conogpts
and methods inChinese texts™9

Although thiswork has been widely applauded some strang ariticists have alsobeen leveled
athis clains. The main problem isthat thismethod recuires searching far, selecting and
traslatirgraterials for comparative aslysis. Restivo idatifies threemain difficultes
accompanying this requirement.

The firt sthat represartativeness iust be achieved first in sellectirg a partiaular piece of
litarature, and then in selecting a partiadlarword, sertence or paragraph’,but he notes thetno
rigorous sarplling procedures have guided such selectias and Inthe case of acient eds this
can be prablematic due o fragrentation and cormyptian, asvell as 1o the cartaintiies about
what texts edsted, and dill edast, udiscovered.

The second arisss inthe atterpt to compare statements deriived from mathematical formalism
and the speciallizad language ofphysics wirth the meditative irsights ofmystician, whichwill,
in additian, have to be trarslated from ariginal tedswritten inone of anumber of differait
languages often at differatt tines, possibly anturies gart. The difficulties extend beyond
those oftrarsllatirg, forexarple, the formal ism of relativity into English sertences
uderstandsble to those unfami liar with mathemattiical principles - Restivo notes et in
advocating and evaluating paral lelisn it isalso necessary to consider more carefully thenhas
been thus far “theways inwhich ordinarywords compromise the non-ordinary experiences”
(ofhysicists and mystics)-D
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A thirdprtfall In comparing statements isthe possibility of ‘contaminattion” inttetmodem
mystics will be at tre very lesst anare of those references to physiical conoepts trat have
filtered into everyday language such as those regardiing tine, space and casality, and atthe
same time physicists will have come into aotactwirth the idess ofnystician. Restivo gives
the example of thework of Gel 1-Mann who uses the term “the eightfold way * inhis
gopliication of group theory to the study of elementary partickes, echoiing the eightfoldway or
‘eightfold path” of Buddhist teaching’. 1evels of reality” hypotheses and the idea of “leel-
goorgpriate languages” are also relevant o tre issLe of traslation inparallelian, rote, for
exarple, Feyerabends (@d, to a cartain edatt, Kuhn ) suggestions thet “‘trarslatzbility’ B
virttally inpossible.  Graves however suggests that itmakes sense to assune et ‘aac
levels are not completely independent, and tet, therefore, aognirtive levels are not campletely
independent”, ie, that there are comonal ties across leels and that these are reflected In
laguage. 11

In terms of parallelisn, Gravesshypotheses raise the fol loving guestians:

1)anwe consider mysticismand physics tobe gperating on differant leels of
reality; 2.) does itmake sense to cosider these leels of reality bounded” (et
i5, part of one reality inwhich the assunptions gply); or 3)) do mysticisnand
physics goerate within distinctly bounded realms of raality (‘ssarate realities”)
forwhich there areno acss leel terms and relatios? The ttarcase may hold,
forexarple, ifthere are two realms of raality, one open o symbolic
oconsciousness and eqressible in languege, and one open tonon-symbolic
oconsciousness and not eqoressible in languege. P
Arally, paralldlistsand aritacs of paral lelisnmust consider the possibility thet the function of
language may differ between the two fields, inttet, whille itmay be more or less dstract of
more or less remote from theworld of tre sase, inmathenattics/science, language isused O
reflect reallity and 1o say significant things about the neture of reallity. Wirthin the literature of
mysticisnan exanple ofacommon device to caommunicate experience isthe practice of
making a statement and repudiating italmost inmediately.
The resulting paradoxes and aotradictias, ifinterpreted in terms of the function of language
in scientfic disoourse, appear tobe a string of dosurdirties, but if ‘on the otherhand, language
inmysticisn isgplied © transcending tre Iimitatdans and inedequecies of ordinary
eperience, then the sittatiannot onlly lads aaurdity, but gopears incopatible with the
assunption of trarslatzbility and comparability inparallelisn™ 13
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225 THE PITFALLS OF PARALLELISM - EXAMPLES

SPACE-TIME

The space-tine parallel isone of the most frequentlly cited of parallels between physics and
mysticisn. In The Tao OfPhYSiCS for exanplle Capra argues ttatmodem physiics and Eastem
mysticism Teflectan anareness of the intinate interocomectedness and interpretation of spece
and time”. However, Restivo notes that the serartiics and syrtax of “space”and “time” in
Plato or the Buddhist sutras are redical ly differant to that of Einsteiin or Minkonski .
Inphysics the conogptual transformation of “‘space”and “time”has rested heavilly on
mathematization and thet there 1SN0 reason 1o suppose the process has ended, whereas In
mysticisn there isno indication that the non-ordiinary experiience of space and time for the
rovitiate isany differait today than itwas for the aciaits. As Restivo puts it mysticisn
does not seem toholld the same  inherent promise ofanew conocgptiion of space and tine tret
physics does’ 4

Further evidence 1o inply digmarities incluckes the suggestion thatnystical eqperience of
spece-time isthe product of absorptive attention and not of the type of conogptual evolution
which daracterizss the physicist’s exerience of space and tine.  Restivo concludes that
ysticsmay indeed experience spece-time as a four dimensional continuum’,but itisnot
Clear trat threlr eqoerience i ‘tonogptual ly equinvallent to the continuum experienced by
physicists inthinking about physical reallity and rendering treirmathematical formalisn” b

COMPLEMENTARITY

Complemerttarity parallelisn isbased on the idea of conplementtarity in quantum theory
introduced by Niels Bohr 1N 1927. The ids, whiich has spawned a Interature inwhich
camplementarity sgoplied to the relatias between science and religian, between differait
religias, and between differant aspects of religious traditias, has become probably the most
debated version of tre tresis.  Restivo notes that Bohrr never provided an unecuinvocal
cefinftdan of the princiiple and the repeated revisians of interpretation fran, among otters,
C.F. von Weizsacker and Eirstein, and concludes tretc

the case of corplementar ity undersoores the dangers of gereralizing idess of
oconceptswhiich 1) have not been rigorously defined within treir origiral realm of
gplicatia; 2) are, insofar as they are eqlicitly defined or rigorausly
aonogptuallized, soecific to the substance, Iagic, methods, and theoriies of ttelr
origiral realm; and 3.) may appear yerficially t have a kinshipwith very
gereral patterms ofhuman thought (for example the complementary pairs notion)
butwhiich, because inpart of the second point on gecificity, may actally
represat adifferent and perhaps anew patten. 6
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PARADOXES

Complementar ity parallelists have been employed to show thatboth religion and science
deal inparadoxes. However the parallelist contenttion that paradoxes have the same function
inthe two fieldsmay not be reedilly justified, bearing iInmind that inmysticisn they are
Tererally part of the rature of things”,while inphysics, antrastirgly, they are sibject to
study with the expectation thet they willl be resolved - thet i, ‘broughtt into the sphere of
ratical comprehension through tre development ofnew lewels of anareness associated with
advances inmathematical and physical theory”.

Capra uses as an exanple the Koans of the Zen master which appear to keep paradoxes intect
inorder to use them as devioss for enlighterment but atthe same time failks to acourately
represat thelr function inphysiics by treating YWave-particle dality” inaway tet
‘Undersoores its Tystery” and doscures the Tesolution” of this al leged paradox inmodem
physics™ Y

ONENESS AND TOTALITY

The proposed correlation between concepts of oneness or wnity, totality and interperetratian
inmysticisnon theone hand, and the Wolistic’ directicnofmodem physical theories,
especially ‘bootstrap”physics and monistic geonetrodynamics (ormodem gereral relatiaty)
on tre other form one of tre two fiekds. Capra’sview ofthese aosistacies and thework of
David Bohm as cited as support has been explored more fully inaprevious section.

Restivo notes trat, wirthin physics a core aonsideration of thisargument must be whether
references by Bohm and others to a requirement in quantum theory that the universe by
treated as a “sirgle indivisible unit” aostatutes an ‘Updaited version of Wwhol 1sm” inphysics”
or a hew concept”which transoends the gcles of Whole and parts” gpproaches intie history
of idess’ B

Convictions among physicists trat tre latter isthe case are seen by parallelists as ‘a
movement inthe direction ofmystical conoeptions of reality’ but tre latter case introduoss the
problem ofwhether this Wwhollism” inmodem physics is “similar or otherwise analogous™to
wholism” inmysticism, and © Whol 1sm” Inpre-modem gysics.

KNOWING AND CONSCIOUSNESS

Two views of change inthe scientific outlook are associated with paral lelisn, the first
(co=enative) view s ttat science and mysticism are independentt but complementary ways
ofknowing, respectively, ratiaal and intuirtive - the second, more radical view introduces a
thirdmode ofknowing, forexample Sius ho-knowledge”mode, experienced beyond the
limits of raticel and intuitivemodes ofknowing itis ‘devoid of shape and time and
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transoends evertts and galities’. Itisthis Tealm of the silent apprehension’of tte
‘Undifferentisble whole”which he employs inhis disoussion of mysticism (utwhich he
asgciates with “‘intuirtiay’). Parallelist descriptiaos of a canprehensive consciousness
involving dialectic interaction of these modes are purely speaulative, we do not have a
convincing theory ofknowing and itispossible ttetmodes ofknowing are artifects of
aalysis rather then a fact of consciousess. B

Parallelists cite an agreement between mystiics and physicists that ‘ordinary sensory
exeriences must be transcended inorder to comprehend reality” but there isa divergence in
process in tre extatt towhich tremystic Temains constrained in quiet gopreciation’whille the
physicist presses forward, transcending ordinary experiences and at the same time actively
seeking o explain what he experiences’.

Capra further claims that physics and mystiicism are both stragly doservatioal, but Restivo
argues that this isnot sef~evidant since the mystiics distinctianbetween 1) seeking, looking
and watching, and 2.) thinkingmay be a samantic trao:

The meditative statemight be better described as a state of non-ordinary thirking
then as an doservatioal stete. The antral ity of metthemattical thoughtt Inphysics
(corsicer Einsteinswork ar, or the role of group theory inelementary particle
physics) could be pointed t© In support of the argument that theory rather then
experiment, or asstract reasoning rather then dosernvattion isthe essence of
modem ghysics. there isany parallel here atdl, itmight more lilkely lie inthe
direction of dstract thoughtt rather then erpiricism. D

ANTICIPATION OR CONVERGENCE

The two pitfalls of interpretatian inparallelisnare ttat 1) parallels suggest trat disooveries in
modem physicswere anticipated inthe mystical traditias and 2) tret ilsworldview B
converging tonard tret ofmystiicisn. However the antacipatias thesis looks lessand less
likelyand lless ressoneblle the more deeply parallels are examined, reflectirgweak anallagies
which are possible only because there are cartain basic and recurring themes inhuman
thought”2

One explamation for the goparent convergence inthought is that as hysicists probe degper
and deeper into retture they are forced o abandon the images and conoepts of ordinary
eqerience, ad, assuming the non-ordinary realiity open 1o them isthe same as ttetwhich
mystiics have been probing for aanturies, itshoulld notbe surprising to find correspondences in
treirverbal desoriptios of such aradlity. Restivo notes however trat thismay sinply inply
tretphysical inquiry s pessing through a stage” of discovery which stretdes the old
wvocabulary causing the employment of ‘certain gereral lirguistic pattens tretpeople tum
ifthey have to describe the indescribeble “so0 that as treir inouiries proceed ‘and telr
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eqeriences become more ordinary for them and for the gereral publlic, the common languege
can be expected 1o change and the parallels with mysticismwill disappear’.

If, as Capra clains, physicists have made a step toward the world view of the Eastem
mystics” itisnot logical ly necessary that the next step (o stgs) willl be inthis same directian,
oreven that this ‘great step”was in the Aidht direcian.2

IDEOLOGY

Firally Restivo notes Capra’sreference to “‘the marked anti-scientific attituce” of those often
attracted to Eastem ysticism, and one ofhis maiin dojectives in The Tao 0fPhySICS wes to
show that physics oo can be a ‘path 1o the heart”, leading to self—realization and oiriteal
knowledge. B Parallelisn can function therefore as both a tool for the ‘defersinve justificatiay’
for and explanation of the scientafic approach and the image of science and scientists in
gereral and also as a source of validation for religioss truth” gpparently supported by
parallelswith the more suocessful scientific truths”.

226 By idntfyirg the pitfalls of arguments for parallels between scienoce and mysticism
ithes become gpparent trat these paralllels maly be ourious for reasons ranging from
samantics o ideology and the fect thet they can be idantafied along with anallagies and
convergence between the fiekdsmay reflect onlly a temporary condition inthe developmentt of
physical theory, since aswe have noted, physics, and scientafic inquiry ingereral are
expected to change and develop infundamental ways as they press ever forward, whereas
mysticism gopears tohave long arrivad at ‘ultimete” eqperiences and trulhs.

This does not mean however thet paral lelisnhas nothing 1o offer and examples such asTen
Houten-Kaplans “limited isomorphism”and (HelierRobinson’sand) L.L. Whyte™s felatiasl
hypothesis” can sene tomoderate the skepticisn generated by the above arsiderations. 21

2.2.7 A firdl cosideration isthe influence of a sociial fector gperating inparallelisn, Restivo
sumarizes the questios raised here this:

Is itpossible traetparallelismand relaticralisnreflect and gereralize our
incressing anareness of sociological and ecological phenomena? Are these
casally related, and 1fsowhich iscause and which iseffect? Are thee
phenomena simultaneous effects of some uder lying causal fedior, perhaps a
neurological one? Or are they autsicde the realm of clessical cause and effect,
sif-eamlifying the emergence and development of relaticalisi?  Ha sooial
foree s indeed querative, s itone rooted inthe evolution of our understanding of
raality (far examplle sociolagy), or one et reflats amore immediate need O
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offset the disastrous human and enviromental effects of unfettered
individlalisn, and secialization without interdependence? Cbviously ‘axial
fector’ can involve dll of these things aswell as be a part of a gereral trerd
tonard relatiaal theoly and a relatiaal pergeectinve. 5
Parallelisn trerefore may be souriaus, itmay also however be a menifestation ofemerging
changes inthe nature of science and indead, thet neture of inguiiry, more broedly dill, imay
be implicated insocial and aubtural dynamiics whilich reflect the workiing our of contradiictias
in prevai ling sooial structures and value systens. 5
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23 SOCIOCULTURAL PERSPECTIVE

The firstpart of this sectionwill suggest the possibillity that physics and mysticism are
employed as asitural resouross by prallllists, and the nextwill autline the sociolagical
perspectives on both fields, suggestingways inwhich thisview can differ from thetposed in
peralleist litrature. The dallenges offered by ««//-parallelisnare introduced rext, and tre
section ends with an attenpt to pllace paral lelisn in the broader context of sociial intellectLal

dace.

23.1 InThe Tao 0fPhysics capra sumarizes the two-fold argument of physics/nysticism
parallelisnwith the assertios ta 1) ‘a arsistantview of theworld isbeginning to emerge
Tfronmodem physics which isharmonious with Eastermwisdom”,and 2.) Easterm mysticisn
provides a aasistat and beautiful phillosophical framework whiich can accommodate our
most advances theories of the physical world” 2

Restivo defines amore gereral form of parallelisnas one inwhich “contemporary knowvledge
Bsviewed as arediscovery of acient knowledge”and suggests itisa reaurring strateyy intte
history of intellectiel anflict and dange.

2.3.2 Intreirbook Natural Order Barmes and Shepin highlighted for scoiolagists of
knowledge treways inwhiich 10635 are employed as cubtural resources o furtrer individal
and cllective interests, wrirting et idees ‘have no inherent prgpertiies whattsoever, and have
Teatures imputed o them entirely according to tteirmode ofuse”. For exarple a pghysicist
such as Capramay present parallelisnas a defense of science against the threat of anti-
science movements - he states his aim in TNE Ta0 0fPYSICS as seeking to <improve the
image of science” among the youthwho have tumed irsteed to Eastemway's of lieratian® B
Similarly Gary Zukav in The Dancing Wu Li Masters aims o trarslate the conoepts of
quantum physics and relativity theory for ron-scientists to understand tre ‘extreordirary
process” of corvergence which he believes tobe taking place.

However Restivo points out that these same physiical ideas have been popularized by other
authors, Cerald Feinberg for exarple, without attributaing mystical agpects to them.

Feirberg enphasizes the CONtINUItIES and 0Verlaps between modem and dassical physics
where Capra and Zukav stress irnrecacilable changes and revolutionary bresks - tre
difference acoording o Restivo, being the audience towhom he isdirecting argurents.
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2.3.3 Restivo aszrts ttet, although there isno gereral sociolagiical theory ofmystiician itcan
be viewed as a sciial phenomenon and examining its socciial roots and effects on society senes
o provide a attige of tre parallidist portrayal ofmystician. Dumont for example highligtts
tre lirks between mystiicism and India’s sooial structure (Geste system) and Collins” study of
the ocooult and mystiical tradirtias through history and various aultures offers evidence thet
mystics have struggled among themselves and other intellectuals for privilee, wealth and
prestige oftenmanipulating idsss o further treirown interests D

Sthiitz, Horton, and Kuhn have al idntafiedamanner inwhich science and religian, and
physics and mystician, account for failues and errars, developing a cartain ‘tonogptual
resilieaxy’to inmunize agpirst edterral attcsn. For paallelists like Capra, who kelieve
that there isamarked anti-scientific attitLok among the young people who tum to Eastermn
mysticign, itwould appear that the best strategy for improving the image ofphysics would be
one which brings science closer to mysticisnwhi le simultaneously exempting mysticisn
Capra mystifies and de-tedrologizes modem physics adopting a ‘complementary”
pergoective: “science and mysticism are two complementary menifestations of the human
mind; of isratical and inturtinve faculties”. Zukav adopts a similar stance, writing “the
practice of Tartra does not mean the end of ratical thought”; notablly reiither one isprepared
o saarifice science and ratiaality inthe interest of gopeal ing © ant—ratical sentiments. D

Similarly, the sociolagical view of physiics differs from that proposed by parallelists and can
be said tobe based on Mertonsearly statenents on the dynamic interdependence of science
and sooiety, and more reoant formulations about the interactian bettween the social structures
of science and the “larger structure” of society and the “influence of the socicoultural millieu of
ascience on thevalues, keliefs and idsologies in fisdisciplinery matrix”.

Ilistrative examples include Frankel s study of corpuscullar gotics and the wave theory of
ligt in early nineteenth-century France, Wynne s study of physics and psychics in ke
Victorian England, and most noteble, Paull Forman s study of the work of German physicists
inWeimar Germany which assrts tret ‘scientistswill take measures to coutter a declire In
prestige aimed at altering the public image of science tomake itconsonant wirth alitered public
alies; thiswill, honever, alter scientaficvalues and ideolagy, and even doctrirel
foundations”.3

Commenting on the extent towhich paralldists claims may have begun to influence vallles,
iceolagy, or doctrinal foundations inphysics, Restivo aites recent laeling ofDavid Bohm's
work inquantum physics as Tystical” and his friedshipwithKrishmanurti. Other studies

63



which have advanced our understanding of the social reture of scienoe and scientafic
knowledge include Latour and Woo lgar s acoount of the social construction of scientific fedis
and Harvey s account ofhow physicists seH~aonsciasly and aonfidently use non-ampirical
ariteria inevaluating knovledge-claims, while Golllins, Pinch and other have alsowritten on
the ‘ootexal, antingant, and aorstructivist rature of scientdific fects and theories™ 2

Whi le the construction and use of idsss and facts inscience are influenced by sciaasts”
differat interests and the diffferant soaial millieux inwhich they are active, this does not
necessarilymean that there are not aress of consensus Inscieee. However, the parallelists’
stresson ﬂeconsistency ofmodem physics ighores aress of anflict, and the potential for
theoretical, methodological and substantive changes and their arguments whiich depend on the
various agpects of modem physics converging with each other are, at lesstto an edtait, at
odds wirth the sociological portrart of science in gereral and physics inpartiaullar.

So Restivo conclludes that “the idess ofFmodem physics and ancientmysticism are aultural
resources whiich are used in different sooial contexts o sene differant individial and
ollectie interests’ 38

2.34 Contemporary parallelisncan be viewed as an altermative response 1 counter-aultural
ataqes of science and a reection o and-sciene, antd religiocnand anta-nystical sympathies
and movements, but ithas intumbeen opposed by antiHarallelists such as Issec Asimov.
Asimov rejects the suggestions made in The Tao OfPh)/SiCS thet concllusiions reached by
ciatasts, based on doservation and measurement can be eguated with quotations from
ancientmythology or phillosophy and wams of the Tolly of deference tonystical beliefs,
noting “there has been at kesst one other occasion inhistorywhen Greek secular and raticel
thought bowed to the mystical aspects of Ghristianity, and what folloredwas adarkege. We
cantafford another”.

Asimov thus defends the i1dea of science as a ratiael eterprise and without denying the role
of inturian in science he asserts the truth or falsity of a conclusion in science must be deciided
by reason and reason alae.

A softerargument against parallelisn can be found inwork by, forexample, Nasr and Sivin,
which proposes that the ancient scienoes shoulld be studied interms of treir sociocultural
oontexts rather then intems of trelr relatiaship to the development ofmodem sciate,
alloving tret the origirel meanings MIGNt be useful indealingwith aurrent issues in science
and soeiety but maintaining this as amatter for study and not samething tobe taken far
granted. 3!
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Restivo notes that the defense of science inthe Tace of potentaal drallenge 1o iits lofty position
inour society s soretimes aligned against the rice of relligious consciousness movements.  So
the atiq.e of amedanistic or materialistic science can have at lesst two
corsences/altermatives - for Capra itisa complementary relatiashipbetween hew
physics”or Wolistic science”and mysticismwhile theworks of Theodore Roszak insteed
propose a hew gnosis”. Whi le both cases see the resunrection of ancient wi sdom Roszak hes
written of themystic as more truly scientific than the convertional scientasts” and inhis 1969
book The Making ofa Counterculture relped to articlate the offersive thet-had science as an
intellectLal ectiviity as itsdoject

Firally Restivo notes evidence of intermal anflict inparallelisn. W.1. Thompson for
example was gpenly suspiciaus of the type of col laboration undertaken by Carl von
Weizsacker and Gopi Kridma, similar to tratnoted between Bohm and Krishnamurti and
indeed between Capra and Pir Vilayat IneyatKahn, Head of the Sufi Order intheWest. Both
intermal and extarmal anfllict, Restivo argLes, can be understood as part of the struggle
between scientists and other intellectLals for “societal resources” 5

2.3.5 Frances Yates proposed that the Saientafic Revolutiion took place intwo steges, the first
ofwhichwas rooted inthe 1dea ofan animistac, megical ly operated universe, a retrest from
reason” in response 1o the strflirg effects of a nigidified system of thought, ad, she
hypothesizes, anecessary condition for tre breskthroughs of stege two.

Mary Douglas fol loned this argument, echoing Kant wirth the statemant that “thought can
only advance by freeing itseiffrom the shadkles of itsown sUbjective conditians’. The
resubtiing hypothesis whiich suggests that paral lellisn isa reection to aperceived closure (loss
of adgptabillity) inmodem science or ratiaality, has also been proposed by anumber of
sdolars including Yinger and Tiryakian.

In an address to the American Sociological Association in 1977 J.M. Yinger urged
saeiolagists o udertake intersive studies of coutter-aultures as away of understanding the
planet-wide civilization transformation he believed t© be underway, since they could be
conceiived of as “‘artforms”which ‘hichlight, draratize and anticipate drastic problems”.
Tiryakian also emphasized treir inportance as forces for social dange, calling esoteric
aulture “a source of iceaticral Imovattion inWesterm modemiization™ and heralding the
approach ofanew auttural synthesis in describing the coault revival as part ofanew,
intermatical “altual matrix’H

Singer and Mendelsohn have identafied periods of “goeculative attatuoe”wirthin irouiry, in
which traditicel patterms of auttority, dogma and consensus may be broken down by the
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“looseniing of canons of rigor” al loving new aress tbe expllored and hellping scienoe/inouiry
aut of the ruts intowhich itinevitable Ay

Following on from the Yates-Douglas assertion ttet paralleliam, like other strategies in
intellectual anflict, ebbs and floas as history unfolds.  Boulding and Wartofsky have argued
that science and ratiaality are gettiirg into ecolagiical and evolutioary Tuts”and so
parallelisn can be seen as one of the attenpts 1o re-establish the potency of reason inhuman
affairs. Another way toview this isttat a decline inthe power of science/ scientists sa
stinulus to groups Interestad I taking over sciencesnide in society”.

Bourguignon has suggested that all societies must regullate the relatias between the ratiaal
and inatiael so thatat times where cottrol of techrolagical, economiic and sociial factors
appears o be waning we might expect a resurgence of interest inthe imaticel. This s
especial ly potant in the contemporary climate o “tednics-out-of-control ” and can perhaps be
placed inthe cotext of We 1 man s conogption of intellectual history as a pendullum svinging
between mysticism and scientificmethod. B

Restivo concludes wirth the assertion et parallelism 1s ‘a recurring phenomenon instruggles
forpower WIthIN intellectal comunities and DEWEEN inellectal and other comuniities™.
11020100y can be said tobe rooted in three besic strategies: 1) Forman shypothesis that
siatastswill take measures to couter a declire inprestige aimed ataltering the publlic
image of science tomake itconsonant wirth altered public values and this, intum, willl alter
sietificvalues, ideolagies and doctriral foucations.  2.) The pravailling, or prestige, modes
ofknowledge ina society willl be explorted by advocates of other modes  inorder to legrtinate
and add prestige to treir onn, usLally by adopting the methods and rhetoric of the prevailling
modes. 3.)To somehow subordirate the pravaillingmode.

Restivo notes thet these strategies are not necessari ly inpediments to scientafic growth and
change and thus paral lelisn can alsobe viewed as ‘an attenpt towork aut now modes of
thinking and behaviour inresponse to problems of sustenance and growth inhuman
communities o
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24 THE POSTMODERN DEBATE

This section defires the genre of the phillosophical popullarization of science, idntifyirg its
social and historical anigirs, and disaussing the manner inwhich ithes influenced the debate
on postmodemn physics. The links between the new science and postmodem theory are
autdined next, with speciial reference to quantum mechanics and chaos theory.

241 The geecrfic Iiterary genre of thillosophical popullarization” of physics has a distinct
lireege.  Eger notes that the category ofwork s restricted to those which strive o increese the
popular knowledge of physiics principal ly on the grounds of its guesi—phillosgohical
consequences rather tren, forexample a concem wirth the citizen’s resporsibility tobe
informed about sciene.

In iismodem form, thisdistinctgenre emerged in late nineteartth certury oantrall Europe
(es=cially Germany) intrework ofHellmholtz, Hertz and Boltzrann. McCormmach assrts
that treir ronspecialistwrirtings were sustaiined by the Germanic ideal of scientistas
Kulturtréger qoearer of aubture) whiich all loned physicists a certainamount of ‘wiltural space”
formeditating publicly on the inplicatios of their tteories D

Carson notes tret until the 1970s the tradirtion of such medirtattions contiinued tobe aultivated
primarily by older, esteblided sdolars ‘n the somewhat staid settargs of aantrall European
academia”andwere not always el surted to the needs of the rising courtterculture”. The
new generattion of phillosgphical popullarizers such as Capra and Zukav were marked by the
concems of the counteraulture, including a hostallinty toward science, and found themselves in
the new rretorical sittation ofhaving 1o use the inplicatios that coulld be drawn from
physics to argue on iskbehalt, no loger able to relyon isauthority tomake the case for its
inplication,

In partiaular this resulted ina heavy stress on the revolutionary retture of the new physiics and
thenew paradignm itintroduced, the break itrepresented with a science of the pest which was
inplication the mechanization and domination ofreture. 4L

The difference in tone between these and the earlierworks inthe genre ismarked and can be
edplained by the wider and less specialized audience atwhich they were aimed - thisnew
pblic, Carson notes would not sinply buy physics; “ithad tobe sold to them, made attractive
and ecitirg, and ifpossible, sligitly subversive”. That Heisenberg hed, of dll the auttors
Trom tre older sdool, most suoocess wirth post 1960s audiences can perhaps be attrilbutsd ©©
this fctor - he assigned the Engliish editiars of three ofhiswork o World Perspectives ,a
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publishing serieswith anenifesto trat reed like “tre counterculre aVant [a 1ettre > and whiich
offered large, lovpriced editias for student sales. The Kuhnian language of revolutios and
paradigns has two fuctias, o explainwhy most scientists have not yet been converted and
tomark thework as particularly gopropriate to the new era of thought, an era ttetboth
ensbles and buillds on trework.  Carson sumarizes as folloas:

Ravolution-talk thus fuctias firelly as amode of contentiion on behalfofa
theary, as an attenpt to define anew domain of argurentation where msnerits
canbe sstfarth, autsice tre arera of gecialists, who, despite theirown
unavareness ofpostmodermism, have defined the fields up for aosideration, the
manner of argurentation, and the terms circurscribing the disoussion.f2

2.4.2 Inher analysis of tre literature proposing a ‘postmodem” physiics Catherine Carson
argues thaet the ‘common presuppositions” uderlying the discussion pointback to a ‘genre of
literatiure wrTtten by physicists and undertaken for trelir own purposes”,a genre which she
refastoas philosophical popularization’

She points out that the inftliatars of the genre werre not themsellves advocattes of postmodem
physics, but proposes that “their gereral orietation has stragly influenosd, even determined,
the shape of the present-chay litarature on that sLbject”. She believes that these facts shauld, In
using the notion of a postmodern physics:

Atture us to the hazards of taking over preexisting argunentative strategies, 1
the difficulaes of tracing ‘aktural influences” Inscience, and to the probllems of
Tixirg a science with a ldel tratpresumes 1o idntify isessaal inport, as
opposed 1o itshistorical arigin 8
Of the authors Carson idantafies as involved indisaussians of apostmodemn physics (Toulmin,
Fraula, Lyotard, Hayles) non isactually a practicingghysicist,, but all have heard about
branches ofphysics like quantum mechanics and chaos tteory, Inaform, moreover, trat
makes them ook aurtable for drawing parallels topostmodernism’. In addition trerefore, 1©
treir involverentwith postmodemism ina Iterary or gereral ly auktural context treir
literature on a postmodem physics” isdistinctly influenced by a particular genre intte
popullarization of physics which, despite covering avariety of goproaches and subject matter
are, de ages, dl daracterizadby acommon program’: “they all announce to nongpecialist
reeders the advent of anew sciantific paradign, a paradign that overcoming restrictive and
outdated way's of thirking, opens up freshnew prospects for or understanding of tre
cosnos! ¥
She argues thet the domiinance of those ‘guesi—phillosgphiical, quesi—popullar’books inthe
writing on postmodem physics has had anumber of Inportant consequences.
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The farstis et the gotdions consiidered for apostmoden physics tend 1o staywithin te
framework laidout by the scientificauthors, limiting the disoussion she keliees, tothose
Tfielcswith paraaularty vocal pronoters - namely quantum mechanics and dheos treory. She
notes the absence from the postmodemizing disaussion of the example of the path-integral
formullation of quantum mechanics which she suggests can be explained by the fect ttet o
physicisthes yet ventured to proclaim itpopularly as a revolution inphysics”6

A further reult of the argurents staying largely wirthin the bounds defined by the
popularizing authors isthat they have tended 1o reproduce the stance of thet: literature. A
primary cotention of tre popularizing genre, forexample, sthe ‘unarbiguity of the
inplications of scientafic theories”,and whille she acknowlledges thetmost of the
postmodemizing authors are “too sochistiicated” 1o accord science the power of dictating truth
she sugests that even as they antest the connectiion between theory and reaality,, they
presene tratbetween theory and inplicatias; “this, they dill alge, swhat thenew
paradignMeans’,

She recards clains 1o lay our “the” inplicatians of a theory as problenatic since they
represant al lianoes between differant realms - biology and social theory, physics and
metaphysics, and the diffferent alliances that get constructed are themselves contingent
craatias Teflecting as much about treir areators as about the domains under discussion”. She
offers thre exarple of the present interpreters of quantum mechanics, dll ofwhom seem to
concur on the agreesblle inplications of trat theory, and anntrasts them with Pacual Jorden,
one of the founders of quantum mechanics, who huiktup allianoss between his theory, via
positivian inphilosophy, ultinately toNational Socialisn inpolitics.  Inplicatios then, like
parallels, are arstructed, but their areators regard them, and so present them, as
unoonsitructed, noncontiingent, ineviteblle, and, she bellieves this stance has alsobeen camied
owver into the literature on postmodern physics, reflecting a desire not just to identafy the
historical origins of abrand of physics, but to “fix its import” 46

A firalway Inwhich the popullarizing genre has shaped the postmodemizing disoussion 510
itsadoption of the idea of a revolution or paradignm shift in physics.  Carson otes, and indeed
ithes been fullyexplored inthe previous dgpter, thet itis one of the defining daracteristics
of literature on the popullar inplicatians ofmodem physics or chaos theory that it ispervaded
wirth references to revolutions in physics and treir consequences for our world view.
Hphysics isgereral ly understood as a quintessatialmodem endeavor, the emergence ofa
postmodem physics would necsssarily have at its core the idea of arevolutionary change In
worldview. Carson notes tretmany postmodemizing authors find the notion of such a
revolution inphysics avery gopealing ae, sine, In isstragest version it “spesks toanon-
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raticel trarsitian between incamensurable paradigns, a shiftofview that historicizes and
relativizss the forms of scientific reason on eitrer sice of the divide”,and so by divesting
science of the authority of iniversal, dojective ariiteria ithecomes just one among anultitude
of auhltural activities, Withno claim to excel over the athers in acoessing a truthbeyond
human interests™4/

2.4.3 The folloving sectioanwill summarize some of the proposed lirksAearallels between the
‘new physics”and postmodemity. The two disciplireswhich have been most extensively
examined inthe seardh for postmodem tendencies inphysics are modem ”physics @ catdh-all
term to describe goecial and gereral relativaty, quantum mechanics and partacle physics) ad
chaos theory.

QUANTUM PHYSICS AS POSTMODERN

A more gotimistic vision ofpostmodemirty, described for example by David Ray Griffin inhis
1983 The Reenchantment of Science: postmodern proposals ,hold the hope of recoveringa
lost sense ofwholeness o artrastwith, among otthers, Capra’sand Ferguson’sassessment of
modem science alieating humanity from amechanized nature describedmore fully eardier in
the ttesis. Stephen Toulmin recognized the new attituck in, forexarple, the Uncertainty
Prirciple, whereby the scientist’s act of doserving a quantum mechanical particle unavoidsbly
influences the reult of the measurement assarts a comection bettween dosernver and dosernved,
SUbject and dyject, and can be seen as an “‘Irstentdiatian ofanew, postmodem form of science”
which he perceives o he on the horizon .48

However quantum mechanics salso called upon o exerplify tre kess ramantic vision of
postmodemity, one whiich denies wholeness and megnifies fragrentation, discottinuity and
uertainty. Christine Froula, Tor example has noted the relatiaship between quantum
mechaniics and Derridean deconstruction - “the linksbetween tre radically dallenging
representation of ature disoovered by quantum ghysicists and Derrida’sattge of tre
dualistic structure ofWestem metaphysics since Plato are strong and goecific ones”. She
argues that the Uncertainty Principle nullifies the notion of an independently existirg raality
and sugoests Derrida’snotion of the trace, whiich dissolhves sinple taporality, undermining
the linear progression of language by tying sighfication o everything tret sabsant asvell as
presant, can be seen as a aorrelate of the four-dimensional space-tine of relativity theory . D
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N. Katherine Hayles provides further examples inher analysis of tre literary concems of
authors such as Vladimir Nabokov, D_H. Lawrence and Robert Pirsigwhose work she
sugpests pllays with the notiion of thewor ld as a dynamic web, anetwork inwhich al of tre
nodes interact, a fieldwhose state saffected by iits interactionwirth the dosenver - she tisstte
emergence of this concem iIn literaturewith the development of a “field concept” Inphysics -
though without unidirectiaral causallity.  Carson notes tratwhi le Hayles has stopped sortof
aalling the phenomenon postmodem, the poststructuralist analogies are umistakable. D

CHAOS THEORY AS POSTMODERN

in The Postmodern Condition Jeen-Frar9ois Lyotard proposes that:cheos treory, instudying
systems daracterizedby irstehilityand ingglanity, in factexeplifies arisirg cless of
sciences that aontradict the modemiist demand for predictzbility, perfomativity and
unnersality. He suggests thaetaress like chaos theary, replacing performativity with
irstenility, aostatute anew, postmoderm form of sciece, summarizing thet postmodem
knowledge ino sinple a tool of the auttorities” itrefines our sasitivity to differences and
reinfoross our ability to tolerate the incommensureablle 8L

Haylles rejects this approach suggestiing thet the)l001dM of cheos theory s iin searching aut
the order hidden wirthin disorder thus reinforcingwirth itstheory of uninversality the totallizirg
daracter ofknowledge that Lyotard secks toundermiine — she nonethelless provides anumber
of parallels between chaos and postmodemist (epecially Derridean) literary theory, which are

summarized below:

The new sciantificparadigns challenge the primacy of traditiaally accorded to
offered systars; decostructive theoriies expose the internrelatianbetween
traditiaal idsss of order and gopressive ideolagies. The scientific theoriies show
how deterministic physical systems become deotiic because nitial coditians
canot be specifiedwith infinite acouracy; deconstructive reedings gperate upon
teds o reeal tre indeterminecy thet re-marks an absent arigin. The scienafic
paradigns embody a shift of perspective away from the individual unit to
reaursive symetries; deconstruction wtes about the death of the subject and the
replicating, seH—similarprocesses that aostitute irdividoals.  The science of
chaos reveals a taritory that cannot be assimilated to efther order or disortky;
deconstruction detects a trace thet cannot: be assimilate to the binary ggpositios
itdeostructs.32

Carson notes that these paralllels are “tobe seen as irdicative ofacommon reectian, evident in
fields as digmarate as physics and literary aticisn, 1 a aisis in the modemiist aubtural project
of univocal represantatian’, insofar then as chaos theory can be consiidered part of this
transformation itcan, Haylles arges, be considered a postmodem form of physics.
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244 SoottF Gilbertwrote tatModermnism, Whether considered as a Renaissance ids, an
Enlightenment program, or a pitalistproject, embodies within itthe notion thaeta physical
raality exists autsice the human cranium and that this reality can be apprehended and
understood by the human mind”. Modernism has alloned the possibility of science and
encouraged its ascendancy, but postmodernmism on the other hand, has many components trat
deny the possibillity ofmodem sciae.

Examples incluce the \alidity of pluralistic knowledge clains, the lackofa care and a
periphery within a field of knowledge”, the aoility 1o textualize naterial, and the blurring of
the distincticnbetween the ‘knowiing” subjectand the ‘known ” doject - Gillbert asks ifsciece
can even continue to edstunder such aaditias. Gary Zukav has similarly suggested ttetwe
may be gpproaching “the end of science”,and Mari lyn Ferguson summed up the new age
positian, saying “the end of conventional science may mean the coming ofestem
avilizatim, In iisown time and in isown way, into the higher dimensions of human
eperience’3

In the ‘strong form” of postmodemism, science can be seen as a sstofvalue clains ‘situated
inthe hegemonic attanpt to prosoribe apartaular view of the world”, and so the scientasts
who write of apostmodem quantum mechanics or chaos theory have alreedy relinquished tre
traditical truth claims of treir disciplire 3 As most scientists adni't thet social fectors play a
role indirecting scientafic research, and some woulld agree trat tre interpretation of cata 5
influenced by sociiall norms so the new age understanding of developments must be
understood in ligitof thelr posrtioning within the broeder dynamic of aubture.
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CHAPTER THREE



CHAPTER THREE - THE NEW AGE IN MODERNITY AND POSTMODERNITY

3.1 INTRODUCT ION

This depter vl inestigate tre aultural significance of tre new age, examining isposition
with regard tomodemity, and lattarly, postmodemity.  Suggested trajectories of
modemisation such as ssaularisation and detraditicrallisation are assessed and the sociolagical
theories offerad intteiranalysiswill be disoussad.  The gpening secticnwilll cutlire abrief
sociolagical descrriiption of aspacts of the new age 1o help darify its posttion wirth regard to the
folloving disoussion.

3.2 THENEW AGE AS A RELIGION

In social theory, a fully functioniing relligion recuiires a asad, oode, auktus and comunity .-
Although itisoovious that the new age isnot a religion in any traditical sense (itwas
described inChapter ae, Tarexanple, as a”Wesi-religian), even an ethical (coce-oriented)
religicnwilll show the presence of these elements sinee ol predicate isauklus on a
common beliefsystem and encourage certain forms of everyday behaviour’. This sectionwill
provide an understanding of the new age based on these preogpts (Appendices A ©C furtter
illustrate itsposition wirth regard to broader contemporary religias develgoments).

3.2.1 Albanese provides a ‘working definrtaon” of relligion &s:

asystem of symbols (asd, code, auktus) by means ofwhiich people @
community) oriet themselves in tre world with reference 1o both ordinary
and extreordinary poners, meanings and values.1

By orientatimwe esteblishwhere the boundaries are and place curselves in relation to them,
not necessari by within, and from thiis perspective she notes tretmany people Inewithout god,
but none without religion. We may absorb seemingly contradictory elements from more then
one relligias systen and even sehf-arsciausly reject the term [81i(i0N o speak insteed of
soiritality. The berefit ofthis definftion isthet itgives priarity inunderstanding religin o
aoncrete human experience and eqaressian, itdoes not “Ell us abaut religios fuctios (o
ckal wirth boudbries), and itk us what forms (aeed, code, altus, community) ittakes™2
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In order o better understand the new age it shelpful to note the distincianbetween its
phillosgohiical and phenomenal agpects, aswell as distinctians between ordinary and
extreordinary religias.

Within thenew age, on the one hand are those ‘thinkers”with enviromental , transformeation
and holistic health agendas who stressaway of life shaped by theoretical reflection, ad, on
the otter, the ‘actorswho Immerse themselves in such practiiaess as dhaneling and work with
aystals, and who bring an inplicit theology to treir religionwhile enphasizing aultus and
symbolic behaviaur.

Ordinary religion smade foremost by phillosophical new agers by selling a recostitution of
soeiety so trat itwilll become what they regard as integrative and sygoortine,  “leel (i)
transcendence and elevating ordinariness’. Mearmhile, phenomenal new agers are Siritial
sakerswho want direct evidence of and cortact with the extreordinary.  Although this
extraordinaryworld isnot usLally supermatural inthe traditiaal sense itrings
“transcendence iNto everyday life ad, asmuch as possible transform(s) the ordinary”.3

CREED

The main features of anew age Creed have been dealtwithmore fully in section 14.
Albanese notes tretnew age teaching about the nature of the work and human lifecanbe
viewed as amodem day \version of the theory of correspondence, where, using anystical
traslation of the language of quantum physics, a cosmology and anthropology are posited In
which matter and energy are differantnenifestations of one encompassing reality and
therefore interdhangesble making transformation from one 1o the other conceptual ly sinple.

As inother versions of correspondence, ifeverything iseverything else then everything can
also acton everything ele, thus giving rise inaview of the iniverse and the planet as places
ofmagic and miracle, and wherein transformation can oftenbe sudden, draratic and stragly
percegptable.  Transformation inthe new age isunderstood as awork of healing, the human
condittion is insome ways ceficiant and the perfection tret ispossible isnotyetpresait. In
the follovingway Albanese lirks these agpects of thenew age creed to itsaode:

Thus, New Age creed tends to graft to tte idea of perfectionnow, astaughtby tre
theory of correspondence, iickss oﬂmperfectlon and future carpletiion suggesting
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the influence of Christianity.  In this kagic, what needs to be healled in the future
camnot be an exact reAlection of the ordered pattern of the inivere. What issidk
has somehow gone awry and needs tobe made rigt.  Inthis antext, theNew
Age desoription of reality transforming rtselfsviftly becomes aNew Age
prescription foreveryday livirgand for rittel work 4

CODE

As this s.ggests, new age COUR isderived from itsCreed, and new agers seek o live acoording
to aperceived ethic ofharmony.  But the ethic ofharmony isalso an ethic of change sine it
is linked wirth personal transfomation and the aultivation of Hif, incommon wirth both the
Arerican aihtural legacy whiich champions progress and the Chriistian legacy of
inperfectiovfuture perfection.  This ‘ethic of change” offers aview of lifeas akind of
ilgrins progress”where individlal resaasibility forone’s lifeand doices isemphasized
and life sviewed as a series of lessos tobe leamed.

The gereral ethic ofharmony, dhange, healing and learminghas been goecified inttenew age
innumerous ways - the New Age teeder, Tavoured textand community lineege become
especial ly significant —and the nulitaplicity of “action patitways” for goplying the gereral ethic
has given rise to a strog traditian of religiaus carbinattionism.

In keeping with correspondence theory, new agers have long linked thelr personal vwelllI-being
with plaretary vell-Heing, thus emphasiizing a social ethic alongsice the individial code. This
gcial ethic has prompted reforming action ranging from rittel means to political organization
wirth the aim of promoting enviromental healing, aswell as feminism and a concem for
world peace.5

CULTUS

The fluidand informal ly structured naeture of the new age means that links between code and
aultus are execially close - inthe absence of “churches” inwhiich riteal religias action
conventioal ly takes place, new agers insteed perform everyday ectias indeliberate and setf-
consciously symbolic ways, ar, conversely, staoe rittal events as methods of affectargpublic
and polidical gpinion. Thiis closeness (between code and aults) undersoores the seriosess
withwhichmany of the phenomenal rituals of the new age (farexarple, aystals and
chameling) arepracticed. Ritualswhichmay seem faddish are thus, formany, purposeful
actios 0
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Qultus, trerefore, canbe seen asproviding a series of rital vehicles for expressing new age
creed and coce. The two main methods of such rittels, both ofwhich are both syrmbolic and
practical, seek 1o alter the human aodirtion, toteal, ‘even as they act out symbolical ly tre
creed and code of treNew Age .

The firstmethod, Reiki, the Japanese method of palm-healing isan exarple), stressess tte
material world and seeks t© ‘harmoniize the erergiies of the body so that they resonatte with
lagerratural foraes and laws”.Reiki aims to heal by using energy to transform badily organs
and fuctias, the riteal thereby aocquires practicality and, forbelieers, provides fraterial
proofofthe metaphysical systemon which itisbased’.

Other ritLals “seek 1o Tadlitate mental jourmeying into nomaterial worlds”with a goal of
stinulating “forces ofmind and imeginatiion so that they assume aontrol over natter”. Inan
exanple such as shamanism, mind becomes tre rittal focus Inways which arenot only
symbolic but alsopractical, by, “illuminating a problem sittation ineveryday life, offering
directias for a healing, aiming to effect the healing, or giving advice for iriteal growvth”7

Additional examples of seemingly roHtLaelistic activitieswhich have acquired ‘guesi—rital’
statLs could include the wearing of aystals and other gemstones thought 1 possess povers in
orter toaid or protect individuals or devellop aspects of treir darecter, and even the use of
Hloner/mireral essences to assisthealing or atherwise help change one’s life situatian by
alterirg tre mind staie in Suotle ways.

Even when such rittel work spracticed alore itisbased on keliefs and lifenays tretare
shared thus associating the aultus of the new age wirth the new age community .8

COMMUNITY

There a gereral daracterization of the new ager, suggested Inpartby the popularity of
high-priced and fashiareble weekend workshops and corferences, as oftenmiddle-aged,
sometimes young, usuallly urban and middle—class, possible more often female thennale,
better educated then average and not particularly alierated from sciety. However, littke is
known inthe strictdemographic sense siine, owing 1o the vague and disparate nature of tre
novement’, the aiteriafor membership”would prove difficiit o defire. Paul Heelas
suggests over 10 milllion have had “some contact” with new age practices and Albanese notes
“seriass sooiolagical estimates” from 20,000 to 60 milllion inthe United States alae, the real
Tigure probably liessomewhere inbetween.9
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Insofar as itisviewed as a response to the social situation of the counteraulture itisnot
suprising tratnew age religionhas a “geecial relationship”with the generationbom and
reared inthis era, the soecific religicsity of the baby-boomers has been the study of several in-
depthamalysss. On the nature of the community of the new age Albanese writes tret tte
loose networking hes been ‘generally effective” inbriinging people togetrer, treir “language
community” finding rsetfvoiced incommon aconceims, she suggests itworks tonards a sense
ofempowerment inaworld tat, “formany, has grown too inpersonal, to corporate and
bureaucratic, and o resistent to persoral leverage”. She summaries as follons:

Indort, New Age community has been as expansive astteNew Age itsdf. It

provides a summary statement of the patterms of expansion that form one sice of
Arerican alture. Indeed, Iha society inwhich boundaries have historically
been everynhere, theNew Age provides a dissolution ofboudaries. s
members testafyto a pluralisnand combinationisnbecome amipresatt,
become, infactthe very sustance of religion. D

The manner inwhich the posittion of the new age reflects the changiing status of the religios
inour sciety, inwhich istreatrent, and menifestation of itsparticular ideology, can be seen
to reflect the values our aukturewilll be the subject of the fol loving exploration.
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3.3 TRAJECTORIES WITHINMODERNITY

Ina special isse of the jourral RELIGION in 1998 Paull Heellas introduced a Telatively ill-
explored, alkert atturallyvell-esteblished topic’- the aultural context oftreNew Age.
Sociological amalyses of the movement have had as arecurring theme the response ©
modermism, callingon treoretical frameworks ranging from Durkheims ‘@ktofman’to
Berger’s theory of saaularisatian, the perceived asltural significance of the movement hes
been cotingent on isaligmant, inwhole or inpart, with various anti-ocemist, modemist
and postmodemist tendencies inour saeties.  InHeelas™words, theNew Age:

would appear tohave a great deal 1o do with the premodem, drawing much of its
practices and wisdom from the great and minor relligios treditios.  Yet ithes
recatly been argued tret it i, par exellence, the religion of postmodemity. To
corplicate things furtter, ithas alsobeen claimed et treNew Age ispartand
parcel of dynamics aostitutive ofmodemity . 11

He notes thet “the ‘movement” (as itiscommonly designated) somehow colllgpses the
converttional periadization of change” 2

This secticnwalll attenpt to place the new age inthe debate over the statis of the religias in
modemity. An overview of the theories of ssaularisation isprovided, and the conventioral
view of religion inmodemity isautdined. The prooess of dedirfferandation inmodemity B
assessad and the firal sectians introduce the conoept of detraditicellisatian, looking also at its
relatioehip o sealarisation.

3.3.1 Lome L. Dawson describes the di lemma raised for sociolagists by the gereral
‘Unexpected resurgence of religias life intte e twerttieth century” in the form ofboth New
Religiaus Movements (ofwhich by this cefinitian, the new age isaE), and the various kinds
of fundamental ism or revivals of orthodoxy, as causing a ‘growing doubt about the veracity of
the theory of seaularizatian’.

Linda Woodhead puts itmore succinctly: ‘as the tvwentiieth century draws 1o itsclose those
who spoke of the Inexorablle march of ssaularisataion inmodem auktures are exposed as false
prophets”. Whi le she acknowledges the steedy decline of the mgjor dhurdhes inWestem
Europe she argues this should not be al loned 1o cbscure Ghristianity™s contiruing influece,
its raoust state Innon-European countries and the continued growvth of non-Christian religias
intte\lest.
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But most damaging of dll to the sscularisation thesis she assartshas been “the rgpid rise in
both Europe and America ofnon-traditicnal forms of religicsity other than the Christian’,
such post-Christian goiritalities’ are, she argues dlvariatts ofwhat she terms a New
Soirttality”, =l Gntamately comnected with theNew Age ™13

3.3.2 Qutlining the main daracteristics of the strager (disgppearance) \ersion of tte
ssaularisation tresis FhilipHammond drew attention to isunilirear, ‘one-dimensional”
daracter, and to some of the fectors thaet have been evoked to explain the process.  He states
that the linear image which dominates Westem thought about society helps maintain the
notion thet ‘social life is systenatical ly coning from somewhere and going elsenhere”.
Social sciencewas imbued with this perspective, bom as itwas  Innineteenth oartury
awlutin, and itgave us the forms we use 1o desoribe stoial dhange: INAUStFialisation,
modernisation, rationalisation and urbanisation - all ofwhich inply ae-directiarel
processss. He argues that inthe scientafic social study of religian,

this dominant lireer image isexpressed chiefly intre termSeCUlarisation, e
idea that society moves from some sacred condirtion o sucoessively seaullar
conditions inwhich the sacred evermore receces.  Infaot, somuch has tte
sularisation tresis dominated the social scietafic study of religious change thet
itisnow conventional wisdon. Y4
In lirewith Enlighterment phillosophy, but grounded in social and aubtural analysis, Weber
aontested that the exarcise of reason (erpirical sciee), intellectualisation and raticalisaion
has meant thet “there are no mysterious incalaulable Torass ttatcome Into play but rather trat
one can, inprirciple, mester al things by calaulation”.
The consequence Tor religion isthat Wirth the progress of science and tedrology, man hes
stopped believing Inmagic poners, in gairitsand demons; he has kst his sense ofprophecy
ad, above dll, his sense of the sacred”. Bryan Wilson extends this saying tret “dl the
evidence istonard the decline oftelief in the sypermatural”. He rejects the idea tret the
syarmatural any longer has a sighrficant influence inthe everyday lifecfmodem man, ad,
sarait

religionhas come to be associated much more as one among anumber of leisure

adtimities, itedsts inthe area of free doice of tie use of tine, energy, and wealth
inwhich the end products of the economy are marketed for consurers.b

3.3.3 For Wilson therefore, seaularisation isthe process whereby ‘religion cseses tobe
sighificat in treworking of the social system”, but this leaves open the possibility thet
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people may nevertreless remain interested in religion for persoral reesans, allowing itto
cotinue o exist inaprivatised fashian.  The process of ‘structural differentiatian” involving
the development of ‘autonomous spheres of procedure and value’meant that religion “kst its
presidency over other institutios’, inparticular the political (e seaullar StaiE), lacpl and
economic. However, Heelas notes that religion alsobecame more intermally differentated, in
that considerable aontrasts can now be idantafied between:

Traditical, auttoritative religios of tre tedt, liberal teachings with a strog dose
ofhumanism, progperity teachings stamped wirth the mark of uaalitarien
individledisn, and all those altermative irtttaliiesor New Age teachings with
their emphasis on the eqressive. b

3.34 Berger proposes ttatwith the emergence of thremodem world religiaswere conpelled
toadpt totwo new Taalities’. AHrst, since religion has become amatter of doice, religios
orientatiasno lager reflect the legrtimating requirements of scciety somuch asthe
preferences of individLals, aprocess known as privatisation’. Second, the demise of tte
religiaus monopolies of tre pest, inlikely 1o retum under the highly differentiated condirtios
of advanced caprtalism, has led to anew sittation of pluralisn’. Berger argues that the
inplication of prinatisation and pluralisn for relligioss traditias Which previously coulld be
autroritatively imposed” isthat they now have tobe arketed, - .mustbe ‘sold” to aclientele
that isno lager castrained to buy”” . InDawsonswords Teligios irstatutias have
become marketing agencies and the religioss traditias consumer commodities’.

Religious orgenisatians therefore underwent changes to both structure and ideolagies wirth e
resuit thet they became, like other institutias of modemity, incressingly bureeucratiic and
business-like and ever more simillar in form and fuction. The resulkt of pluralistic
conpetition acoording to Berger isthrat the plausibility of each religion isundermined as its
cotent srelativizd, deprived of treir statLs as taken-for-granted, dojective reality’,and
treirveracity clains became amatter of subjective consciousness and conviction aloe. 7
There are, he proposes, two strategies open to religias in these codrdas:

They can erther accommodate themselves to the situatian, play the plualistic
game of religias free eterprise, and come to ters as best they can with the
plausibility problem by modifying their product in accordance with consumer
demands. Or they can refuse to accommodate themselves, entrench themselves
behind whatever socio+eligias strudtures they can maintain or arstruct, and
continue toprofess tre old dojectivilties as much as possible as Ifnothing had
happened. B
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3.3.5 Paul Heellas argues that despite the inportance of differentiating processss, the
ponerful countenailing tendencies witnessed by modemirty arenow infavour of
cediffereniation. Wirth regard to religionhe argues thatmodemity has witnessed the
‘develogpment of the giritality of the peremiial”, thet religiass exclusivian has givenway to
inclusivismand as people move from denominatiion to denominatiion they are inclind o fird
‘much the same iritelity at the heart of dll religios tradiias’ O

This can alsobe said to be the case wirth regard 1o the secullar-sacred boundary as the religios
becomes less doviouslly religioss and the secular less doviously ssaular:

Thiis can be axsidered, forexanple, Ihcomectionwith eqressive
individialisn. An estimated tenper catt or more of Westerm populations now
speak the language of ‘authenticity”, of being e  onesel fzand this B1O
operate insome sart of indeterminate zore, the language beiing humenistic, the
otology smacking of the Inmanent.  Raiin forests are treated dS Iftheywere
sacred; the boundary between the sacred and the seaular losss iisholld inmany
altemative thargpies and healling provisios. D

3.3.6 New age relgicsity isclearly inspired by the premodem. Marion Bowman has wrirtten
extasively on the influence of the Geltdic and Druidic kelliefs, and the numerous way inwhich
aciatt Easterm mystiicism and the pagan traditias have been resourced are documented in
the firstChepter. Heellas contends thet inthismanner ‘the new relliss on the old, for
Wisdom’,practice, and - (e) might add - legitimization’.

Further 1o the distanctias drawn in ssctian 3.2 ithecomes obvious however tretnew age
disourse, ifnot practice, s larely ce-traditicralised.  In 1991 Robert Bel lahwrote thet ‘one
aspect of the greatmoden transformation involves e internalisation ofauthority... and this
has profound consequences Tor religian’. The process of ce-traditicalisation takes place in
themove from an extermal authority o the intamal authority of the ‘Utilitarian individual”,or
to tre authority of the “first-hard spirital ly informed experience of the seiF.2L

instrongly traditionalised retigion a transcencent and autroritative pest trarsits the
knowledge and wisdomwhich infoms the presentand fulre. The patiway t© sahation B
provided by the traditical and transcendant whiich are necessari ly seen asbeing superiior to
lifeas itaurrattly i, and the s=if (o varying degrees) isthus seen as falllen, inneed of
sahation. Strongly detraditionalised reigion on the otrer hand, rejects thenerely ‘exterrel”
and what tre pest hes to say, and places faith inthe knowledge and wisdom attaireble by the
individlal inthe here-and-now, In directexperience” rather than “second-hand” recgptdon.
The divire 510 be found within the individal or inthe ratural arcer, and ‘onlly thus can one
be likerated from the anti-spiritual (Gpitalistic, consunerristic) tendencies of themodem
world’. Heellas contends ttet thre new age isdetraditicalisd in thett ittranscends voices from
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the est, asvell a5, forttetmatter Yoices belonging to the established order of contemporary
soeiety and aulture”.

In detraditicralised religion Stephen Tipton argLes, the ‘eqressive ethic” replacess the
‘authormtative ethic” of traditian, the extent towhich the authority ascribed toonesown e’
experience isbound up with the fact the “Self itselifissaoad, inantrast with stragly
traditicalisd religinwhere the sifisrelatively devalued. 2

Strogly traditicelissd religion isdarecterised by its “irstitutiaal forms, beliefs and
ruels’, and thiselement of the traditaaal, Albanese Iotes, ispresant innew age practice.
However features of the detraditicalisd are alsopresit, I, for exanple, the infomelity of
instrtutacel arrangements, as the durch, dgpel ormosque whiich serve o orgenise worship
from Without”,are replaced by “ad hoc encounters”, and religios leecers are replaced by
‘ondirective fadlitatas’. Inthismanner, the authority within, rather than belonging toa
partacular religioss orgenisation or fol loving a prescribed form ofworship, leaves one free o
choose which rituals or myths to follow in order tomake cotact wirth the soiriteal.

A further point of aontrast between traditicallised and detraditicalisd religias can be
identafied inthe fact that the former vl assume that itand italone provides the best path ©©
the truth and other traditaas willl be judged accordingly, while the latterby definraion, rejects
the differences and associated evaluatians made by the traditiaalisad order and insteed
assumes an intercomected or interfusing iritality Tunning through adll religias asvell as
the s=ifand the retural order as awhole” 23

Heelas and Woodhead irsists that in order to understand detraditiaalised religias itis
necessary 1o thirk intems of interiocking foroes and transformation, these include:

awider aultural tum from transcendence to Inmanence; from an extermal loaus of
auttority to an intaral ae; from fate to doioe; from ethical principles to ethical
eqeriencss; from testby way of tedt to testby way of experience; from negative
evaluatians ofhuman rature to positive; from living interms ofwhat the
estzblished relligiaus order announces (O inposes) to livirgoutonesown
soiritality; from differentiated religion to de-differentiated; from heppiness by
way of sacrifice to happiness by way of realisstian; from sahationby folloving
tradiion o enlighterment through sel~dnosen riteals (including those informed
by tecrolagy); and, very inportantly, from looking to the future interms of the
pest to eqperiencing life inthe here-andnow.24

Itispossible © isolate fivemain VarietieS of cetraditicalisation. The firstcan be descriibed
as the weakening” of traditian, the second Involves the saaralisation of the selfand the third,
“Gndividialisation of religion”, descriibes the shift from coomitment to partiaular religias o
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the e@rcise of one’sown authority In constructing personal gaintelities. The fourthvariety
describes the consumerisation and instrurentalisation of relligian, where consumerisation
invohves detraditicrallisation or ssaularisatian ‘Gnsofar as religion senes largely to satisfy and
plessure the =1, and instrurertalisation involves tre reduction of religion “o sene largely
as ameans 1o the end of dotaining prosperity’. The fifth isthe iniversallisation of religion ttet
enphasises what sheld incommon by religias rather then the traditias and exterrals tret
sne todifferetate them. 5

Heellas and Woodhead sugpest thet each of the five veriieties or{)l 0CESSES of
cetraditiaalisation can be explained indifferentvways, itmay be ussful to provide a summary
atthispoint.

The fast, they arge, Involves such fectors as the gplication of attical reason o “tradiiaal”
truths fomerly held saaed.  The key explanatory fector in the second isthe wider aultural
“tumn to the self daracteristic of modemity, in this argurent detraditicrelisation leeds not o
saularisationand atheismhut, insteed a form of relligicsity s (saretines) regeerated. The
third type aiaally involhes the development inmodem times of a ‘culture of dhoice”, sinee,
because of tte emergence of consumer aulture, people have come to believe they have tte
rigTt to choose and devise treirown religias.  Inthe fourth type of cetraditicalisation this
agpect of consumer aulture can also be seen toplay a role, as the sifin its Udliaria’ rather
then ‘epressive’ guise, seeking 1o gratafy rtselfin terms ofwhat isoffered by pitalistic
modemity, cetradiiaalisss (o seaularisss) by accommodating religion o itsown desires.
AHrally, the fifth type of cetraditicalisaticnmay be explained as a response 1o the potential ly
divisive pluralisndaracteristic ofmodem times by moving beyond differenoss inorder to
firdwhat sheld incommon .5

3.3.7 Detradrticalisation and seaularisationare not the same. . Secularisation neosssarilly
involves the disgppearance of religion from public or prinate ik, or at kesst a loss of iits
significarce, whi le detraditiaalisation, essntially, has o do with istransformation. as a
result cetraditicrallisation leecs (Udimately) not to atheilsm but o “(the rise of) oiritealities of
Iife’. Whi le sometimes achiittedly, this process will invohe the ce-intersiffication of religion
and the spread of a precarious privatised religicsity thisneed not necessarilly be the case:
Heelas and Woodhead point out that there are plenty of fublicly and political ly poternt
guirtelities of lifearoud, both intheWest and in India” 2/

These poirts notwithstanding there are anumber of sighificant overlaps between the theories
of cetraditicralisation and seaularisation —they can both involve simillar (ifnot idsntical)



processes, such as, Tar examplle the gplication of reason 1o reject traditiaal beliefs -and
fectors aucial in felling cetradiicalisstian, such as the tum o i, are alsobound up In
The extat towhich the ‘consumerisation and instrurentalisation of religion” involves eitter,
or indeed both, trads is ill-eglored and remains uxclear. For exanple, while agpects of
Christianitymay be “tailored”to suitconsumers itclearly remains Teligious’,although ithay
lose agpects of itstradiian. But when religion istreated as ameans of plessuring or

empower ing the selfand s “fully acconmodated to tre dssires of the person”,
consurerisation and instrurentalisation would appear to lead o ssaulanisstion. B

To sumarise then, wirth regard to the new age, besic themes such as the rejecion of
exdaralities o do with ““beliefs” (Wwhich sinply nurture the ego) In favour of pirtteal -
sourced expressivisn’, ensure that the tradiriaal doctrines of religion are:

viewed inregative Igt.. (horever), such religicsity can il be drawn upon ©
provide practices. And indeed this iswhat has happened. New agars are adept at
drawing on traditia s, often transforming activilties (say shamanism as origirally
envisaged) to put them touse interms of the searchwithin. @
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3.4 THE NEW AGE AND MODERNITY

This sectiocnwilll ass=ss the arguments surrounding the manner inwhiich thenew age reflates to
modemity. This farstpart deals wirth the converttional view of anti—modemity whille te tter

parts suggest ways inwhiich themovement displays more compatible, or even pro-cpitalist,
tarhcies.

34.1 Many comerntators on tre new religious consciousness of the latterhalfoftre
twentieth century have sought itssignificance intems of itsgpeal . Typical of such
analysss, Hunter has buikton Bergershesic understanding of the human condition and tre
scial aonstruction of raality o propose that the anser lies inthe “aligation and anomie”
tretare ‘structurally endemic to advanced inibstriial society”,and more gecifically, on tre
aisisofmeaning and personal seaurity stenming from the te-irstituticalisatian’ of the
modem world.D

According toBerger, humans, as a gecies, have sought to aeate a steble auttural order o
compensate for our lackof irstinctual progranming, an order whiich willl come tobe taken for
granted and hold the threat of anomile atbay.

The agpects of lifewhich become sufficiently routinized and hebirtual to be beyond ready
questioning are said tobe “irstituticalissd’. Hunter propose ttetwhilemuch of life in
traditical scieties isorganised inthisway, modemity s insteed ‘darecterisedby an
unprecedertted degree of ce-irstitutiacalisatian’. Thiis problem, exacerbated by the uneven
reture of the distribution of ceirstituicelisation i, he argLes, the cause of ‘the tum East” of
somany Middle class youths3

The deirstituticralised aspects of private” life such as courtship patterrs, marriage, dilld-
rearirg, sexality, gender relatias, consurption, vocation and piritallity result intreir
conversion from the realm of taken-for-granted experience 1o tret of doice.
Instituticalisation continues unabatted however inthe publlic soheres, dominated by messive
bureaucracies which organise and gperate goverrment, the law, business, coomunication and
even religion.

The “formal raticality’which guides the irstitutios sgeared tonard the fuctioal
requirements ofthe sociial systemwith no regard for the desiires or needs of the irdividLal
Hunter argues that the consequences isa public gdere, wherein everything is seemingly a
matter of dhoice butwhere many individials may yeam farmore guidance, atodds witha
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public sphere where ‘guidance smanifest’but inways which telie the meaningfulness of
participation for the individal. He sumarises ths:

The dilemma ofmodemity, inwhich dl individlals are variasly cagit, san
oppressinvely formidsble public sphere, which isstructurally incapeble of
providing individlals with concrete and meaningful social confirmation of treir
sense of raality (including trelr understanding of social prooesses, abjective
meaning and persomal idntaty), and an enfecbled private sohere, which B
distressirgly uder-irstitutiaalissed, and which isstructurally uneblle to provide
relizble social parareters for the more mundane ectivity of everyday lifeand a
plausible, well-integrated system ofmeaning which gives location and purpose
the individial s ot life eqeriene.2

For Hunter and otherxs therefore, the new soirittell consciousness whiich emerged inthe sbdies

sa socioauhtural protest gpinst these codirtias, represanting a ‘demodemising impulse”and

an attempt to scaially reconstruct e world by ‘reiimposiing irstituaarally relieble meaning

upon existence’.

3.4.2 Also examining he new age asa Tesponse” tomodemity, Paull Heelas aligs agpects of
tre counteraulture with a rejectian of” “the contaminettions of modemity” inpartiaullar those
involving coonmittment to the raterialistic life. For serias ‘sefeligionists” enlighterment
was believed to be incampatible with ego-derived tarptations and attachments and they
acoordingly soughtt liberation from the irstitutias of modemity by drropping out” o Ine in
sQEts or communes, or tomake the jourmey to tre pre-modem enclaves of the Esst.

Heelas notes that after aperiod of come stagration evidence ofa revival of thiswing can be
seen inthe incressing number of people joining the bands of traellersswho roam from
Testival 1o festival ina “largely summertime New Ageiism’.
(haeracteristics of this attitce can also be seen inthose who atttenpt to offer alterratives o
what the mainstream hes to offer in, Incressing, almost every agpect of the service, costetiic
and agriaulture IdLstriies and also inhow new age principles have been brought to bear on
such domains as education, social work and big business.3
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3.4.3 The amalyses of Store, Westley and Campbel l are compatible with Hunter’s
conventional views inmany ways, yetnone choose 1o frame the adgptive response of religian,
asmanifested inthe new sirittallity of the late tnentiieth oatury, inthe negative terms of
reference inplied by the ‘anti-modemist” kel

In their readings of the situation the changes recorded are not treated as reecticrery, but rather
as ‘eing symptomatic of the contiinued and healthy evolution of the forms of religias life’.
The disaussias provided inthese papers are doviously differantbut inhis extersive analysis
oftteir contributias Lome L. Dawson has idatafied the common,  intenrelated daeracteristacs
which indicate acommon perception ofwhat he cllstre hew religious consciousness’of tte
tne.

From a summary of these sixpoints, included inAppendix C, itisclear that for these
purposes the new age movement can be understood tobe apartof, ot interdangesble
wirth, this ‘tonsciousness”’. In assessing the significance of the “consciiousness?, Stone notes
that it ‘enblematic of trads that have been developing in American religion for decades”
but that treir incidence “(have) never been documented tobe as strag or as widespread”
before. He also remarks, incommon with both Westley and Campoell, that itismarkedly
more compatible with science and the social scienoes thenwirth converttional relligias, and
likevise with the ‘hew social order emerging around us, whether it is called advanced
cpitalisn, lateor highmodemiism, post-industrialisn, or post-modemism” .34

Whi le perhaps not of sufficient scalle or permanency to form the besis of anew religias
ailture he caunters thet itmay nevertheless ‘sene asmidwife fornew sasibilitaes’,
concluding tret:

the sighificance of aurrat religicsities may be less as social movements then as
partofaaibural difttonard an Gmermoridly mysticisn” thet iscarpatible with
(on—eductionist) scientafic orietiatias.d

He further suggests that such an “innervwordly mysticisn’ could have a “aultural survival
value” sinee itis ‘complementary to bureeucratic post-iriLstrial society”, ad, seelingBerger
and Hunter s diagnoses of modemity inamore positive ligitcoments:

Finding satisfaction in religios eqperience may help accommodate ke
cpitalian™s deracteristic separation of prinate life from vocatioal kg, of
findingmeaning in consumption rather thenprodlcdan. .. A mystical orientatian
s goplied o tre private sphere of likeas individuals supply treir own solutias t©
religios problems, are assured of a sense of sebf (O sequence of shes), and cain
respite from theworkaday wor ld 1o retum refreshed to support bureaucratic
aoetician inteirvork—ole. . .35
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Westley likevise acknowledges the inaccuracy of contiinuing to deracterise the attatLoe of
themovement to science as ‘One of rejectian, susstitution and escape”, since he argLes, they
are ‘actively seizing on both the new aultural relativisnpromoted by the spread of sociial
sciantafic knowledge and some of the means and data of the retural sciences to fecilitate and
legitinate thelr existence”. Dawson supplements his arguments (written in 1978) poirnting to
thewide array ofmore specific and inportant theoretical developments in the scienoes ttet
have since:

Become foundational tothe model of reality emergiing from tre hew religias
consciousness” (i, idsss like the holographiic paradigm of David Bohm and Karl
Pribram, the paradign of seH-orgenisation assoeiated with Ilya Prigogire, the
formative causation ofRupert Seldrake, and the Gaia hypothesis of James
Lovelock).JF

Campbell adds tratwhile the Taticalisn, meterialisnand — selH~concermed this-
worldlinessofmodem man may be “the foous of mystical goposition and scom’, there Isno
‘Ooposition o astract, ssaullar systems of thought iIngaaral. ... (and this) leaves many aress in
the ats, phillosophy and the sciaces, where mystiicism can draw on meterial syncretisatia’,
concluding wirth his asserticn ttett. “the monism, relatavisn, tlerace, synaretisn, and above,
dll, (tte) individualisn” of the new religiaus consciousness “isclearly highly congenial totte
ethos of contemporary society” B

Westley and Campbel I use, regectavely, Durkheim’s ‘aiktofman ”and Troeltsch’s “qoiriteal
and mystical religion” to explain the emergence of threnew oirtLal consCIoUsNess &5
resultirg from the advancement of sccial differentiation, wirth regard 1o irstitutia s, the
division of labour, and what Weber alls ‘goheres of action” ingaereval, lut, assessing the
“‘incomplete causal explanations’ of eech, Dawson idantafies the resulting di lemma thus:

Istre new religioss consciousness amere epiphenomenal reflection of social

structural changes? Or s ithoth one of tremediums and the sources of the

alhtural changes we are experiencing? — just reection tomodemity or

---rgresat(iry) some intrirsiic acgptation of religiaus forms to themodem social
rid?®

Parsons believes the correlatias can be viewed inamore gotamistic ligt, arguing that (such
asnew age) sasibilities ‘above dl strive to raticalise aulture inthe name of the eqressive
values and enotional precticss ttat are highly legitinate in cortemporary society”, inother
words he fircs thet there isamarked element of aultural contaruity between these supposedly
deviant religias and the dominant aulture.
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Heelas inattempting to isolate some ostensiblypI’O-Capita”St tendencies inthenew age
movements gecifies a wing’ of tremovement which, he argues, developed “intandem with
the triupralist pitalisn. .. ofthe 1980s”. He notes that in Britain allone there are thousands
of training orgenisatians promising to enligttenworkers, most often management, and argues
that the rhetoriic of ensbling the “selftobe put towork” resorates stragly with “the languege
of idmvid.alistic eterprise aulture’. Many oftree relatively secularisad hew age”
organisations”he arges, are littke interestad innurturing iritLality, promising insteed totep
into the povers of the Selfin order © ursue suocess defined inpsydhological or
meterialistic fashion’ D

The idea that suooess In tre marketplace sperfectly canpatible with spirrteal progress s
exaplifiedby (author of the best-sellirgMoney is my Friend) mil Lauts ariticisnof the
idea that money and airitality dontmix”:

Having aprogperity consciousness ersblles you to function essilly and effortiessly
inttematerial world. The material world isGod sworld, and you are God being
you.  Hyou are eqperiencing plessure and freedom and abundance inyou lile,
thenyou are eqoressing your trie oirttual reture. And the more spiritial you
are, themore you desenve progerity 4L

In her book HOW t0 be Chic, Fabulous and Live Forever sondraRray irsists inadrepter
entatded “That Art of Enllightened Shopping” that the ‘exterior” can be enjoyed by way of the
imer guest, declaring God isunllimited.  Shopping can be unlimited”. Simillar test ofboth
wor lds” teachings have been noted in Chapter ae, Wermer Erhart’s est training seminars for
example have long emphasised the value of dotaining results™vwhile gquestingwithin. 22
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3.5 THE NEW AGE AND POSTMODERNITY

Postmodemism istre very loose termused to descrilbe the new aestietic aubtural and
intellectLal forms and practices which are perceived to have emerged inthe latier decades of
the tventieth catury.

The degree towhich/0,s-/odemisn represants abreak with, reection egpinst or
accommodation tomodermism varies between thaarist and from one field of inuiry totre
net. InhisbookAgainst Post-modernism cattinicos presented the arguments ofmany
agpirst the thesis that there has been a decisive shift fromamodem to apostmodem aa,
suggesting that the conoept isuecessary to eplainwhat aremerely the ineviteble
developments of the phase of late cepitalisn. 8

In each irdividal field the same di lemma must be addressed and most of the theorists whose
views are disoussad below identafy features ofboth condition inthe practice and keliefs of tre
new ag.

Summarising the debate as itstands Intte various disciplires, Thompson hes witten tratt in
religios thought,

there have been attampts to develgp a post-modem theology which reaffinms
gairittel and moral beses of action neglected by ssoular modermism, whilst not
abandoniing the powers of reesn.  Sometimes this takes the fonn of apestide of
religiass idess and selected elements of science and seaular rees, as inNew
Age religin 4

So whether or not itcan claimtobe far ecellence, the religion of postmodemity”, itis
certainly at the cantre ofany discussion ofpostmodemn religin, and at: lesst similarly
involved in those on postmodem science.

In lightof suggestions inaprevious section tretmuch ofnew age disocourse 1s ‘courtter” or
‘andi’modem and considering isagenda faranew futlre, itmakes sense tothirk of itina
manner as post-modem. But sehfreligicsity tselficannot be considered postmodem for
chraolagical reasons so the argument, presumeblly, must centre on theway itisusad.
Heelas sumarises the prgposal as folloss: ‘the auktural Iggic of late Gpitalisn, to quote
Jameson, has generated a postmoderm consumer aukture; and those invollved can treatNew
Age provisians as ‘consuming deligts” of an goorgpriate postmodem variety’ 56
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James Beckford offers a daracterisation ofwhat ismost often understood my the term,
suggesting the folloving ‘hal lmarks of the postmodem sasibility’:

1A refusal 1o regard positivistic, ratiaalistic, instrunental afteriaass tte olear
exclusive stardard of worthahi le knovlledge.

2A willingress to combine symbols from disparate codes or frame works of
meaning, even atthe aost of disjuctias and eclecticisn.

3A celebration of gottareity, fragrattation, syerficiality, ironyand
playfulness.

4_Awillingness to abandon the search Tor over-arching or triumpgralist myths,
raerratives or frameworks ofknovledge.%6

The distinctive expression of this sasibiliity which Beckford expects inreligionwould:

be traetputatively post-modem forms of religion would embrace dnersity of
disoourse and the abandonment of unitary meaniing systans; atss—Heferanoes
between, and pestides of, differat religioss traditias; colllgpse of the boundary
between high and popular forms of religian; and a accent on playfulness or
onician.4/
Whi le he acknowledges ttat these themes clll tomind ‘a few new age groups”,mertioning
the folloners of Bhagwan Shree Rajneesh and some other synaretastic Buddhist groups in
partiadlar, he rsists trat these are only “the gliitierirgbaublles on tre eotic fringe of religian’,
and concludes:

My assessment of the new saintalities.... isthe sae. ... tteirvery holism locates
them much more firmly in the traditias ofmodemirty then of post-modemity.
The stresson tre inter-comectedness of dll livirg thirgs, the heiightened
anareness of ‘the gldaal circurnstance’— the strog sense of evollutiaary
equilibriumand change, the beliefinthe possibility of personal and sccial
transfomation, and the affirmatian of noninstrurental raticelites are dl
recblent of a revised ‘Enlightenment project”with the emphasis more farmly
placed on the human scale and spiritial inplications of science inplications of
sciae, plitics, and state adninistration.8
He dbsernves the fragrentation inthe “sacred canopy of the past”and the Jjuxtaposition of
formerly separate religios may have created the inpression .. of apatchwork quil, but
Isists thet the new religiaus consciousness and the shift in sasibillity itreflects s 4l
concermed with “the pursuirt of truth” and have turmed morre to science (now ofanon-
redcticnist kind) then away from i@

Itseems customary in the disocussion ofthemanner inwhiich a subject eibits postmodem
tendenciies o suggest ‘schenattic differences’”between modermism and postmodemisn, Grace
Davie provides the fol loving version for religian, based on Harvey ’swhich isal<o included
inAppendixD:
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Religion and Modernity: a Schematic Representation

Modemity Postmodemity
IncLstrialization Information Technology
Urbenization De-urbanization
Productiion Consumption

Both modernity and post-modemity
are groblematlc or religion
ut in different ways

Modernism Post-modemiism
The grand narrative: religious Fragrentation/ decentriing
Or anti-religious of tre relligios rarvative but

also of the ssaular; 12 oftte
saantafic, ratbasl or ad-

religios rarrative eg.
raticralisy communism

Seaularisatin A space for the sacred but
often n forms differatt from
those which have gone
before

God the Son The Holy Soirit

The irstitutical churdhes Varied forms of tre saored

Medical science Healing

Agribusiness Ecology®
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Postmodem thirking isoften consiidered intwo distinct stras.  The aspect usial ly referred
10as)0SIMORNISM s associatedwith theorists such s Lyotard, Bauorillard, Heidegger and
Derridaand isdaracterisedby “fragrentation, indeterminecy, and intense distrust of al
universalising or “totalling” disoourses”. ithas been described as the pessiimistic face of the
postmodem, arising from aperceived aisis inmodemity it ‘issLes inrelatavisn, even
nihilisw’a

Postmodernity can be said to describe the auttural context whiich hes experienced a
‘roticeeble shift in sasihility, practices, and disoourse formations” distinguishing icfrom tre
preceding periad, while remaining within the modemist paradign.  Gallagher summarises the
distirctacn s follons:

Both share a questioning of the achievements of modemity but whereas
postmodenTV .2/« seems to remain largely inamode of refutatian, aubtural
postmodemiYy, - - . goes beyond negative atdge ad, insome irstancess, represats

a search for Invedblle languages beyond the narronness of modemity .2
Various sdolars from differant disciplires have taken themore positive approach to post-
modermism, disceming trends that arstitute a dallenge to the hegative” agpects of
modermism, such as itsmaterialian, seaularisn, individialisn, patriardy, scientisn,
anthropocentrisnand ecological vandaliam, Thompson proposes that this costitutes anew
‘aostructive post-modemism’which he defires as follans:

Constructive post-modem thought seeks new comnections and syntheses ttet
might offer altermatives to the negative agpacts of modermism. The kinds of
phenomena studied include some tratmodermist thoughit woulld have regarded as
marginal or anattetacal tomodem life; the saaoed, darism, pession, soirteality,
cosmic meaning and unity, enchartment, community and so-called feminine
galities such as “love”and fomance’5

Whi le some of these galTieswere emphasised inthe Romantic Movement of the nineteartth
oartury In aresction against assumed negative agpects of Enlightenment thought and
modemity, the difference with aostructive post modernism istret isdoes not have a
Tonenticised view of the pre-modem, but seeks to combine the barefits of modemity wirth
the values and galtes thet ittelieves were devalued by modermism as an ideology”. He
sugpests New Age religions” are an exanple of constructive post-nodermism that combine
‘elements of religion, sciee, psychology and business”51
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David Ray Griffin similarly contrasts (IECONStrUCtIVe oreliminative postmoderniism with

constructive or revisionary thaugt, dreracterised by the aim ofovercoming themoden

wor ldview not by eliminating the possibillity ofwor ldviews as such, but rather by costructing

anew one through a Tevision ofmodem premises and traditiaal concepts’.

Again, resonances with new age ideals and optimism are iInmediately gooarent, inhis 1997

introdLction to the State Lhiversiity of New York Seriies in Gonstructive Postmoderm Thought,

Graffinwites:
going beyond ttremodem world will involve transcending its individLal ism,
anthropocentriam, patriardy, medhaenisation, economism, consumerism,
raticralian, and militarisn. Constructive postmodem thought provides support
for the ecology, peace, faminist and other emancipatory movements of our tine,
whi le stressig that the inclusive emancipation must be modemity mtsif.
The term postmodern, honever, by aontrastwithPI€MO0EN, emphesises tretthe

modem world has produced uaralleled advances ttet must not be kst ina
gereral rewlsion agpirst itsnegative features. D

Grifffin acknowledges thet 1o the ‘teoonstructive” postimodemists, thisview is dill wedded ©
hopelesslly auttated concepts” In itsattanpt o salvege positive meaning for notions of tre
<if, historical meaning and truth as correspondence, idess which were catral to modemity,
aswell as the premodem notions of a divire raality, cosmic meaning, and an enchanted
reture. However he argues that this revisioary postmodemiism is ‘more genuinely
postmodem” since it ‘does not sinply carry the premiises of modemirty through to treir Iggical
aorclusians, but afticisss and revises those premises” through itsretum to organicisnand s
aooeptance of nonsensory perogptian, thereby opening itseifup to the recovery of truths and
values fraomvarious forms of premodem thought and practice “thethad been dogratically
rejected by modemity” 5

Inher analysis of the relaticnbetween the New Spirituality/NewAge and postmodermism,
LindaWoodhead makes a distinctianbetween two uses of the tarm, where the firstdescribes
a fmovement within philasophy”and the second the most recent phase of Westerm aktiure.
She denies any comection between the postmodemism inthe firstsense and theNew Age on
the grounds thet “Ttsexperience based epistenology assumes ano-linguistic, ideologically
untainted experience’, the rejection ofwhiich isthe grounds ofpostmoden lirguistic theory.
Furthermore she suggests trat theNew Age beliefinthe deep raality of the Selfoontradicts
the postmodem stress on “loss of s which has ‘grown out of its Iiterary theory and
deconstruction of Freud” Y
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Finally she proposes ttettreNew Age itselifisaprime example of the grand rarrative’,
Clearly trerefore owing farmore toModem thought then to Postimodem.  For Woodhead, itis
onlywhen the term isused inthe second saese, 1o descriibe our late-pirtalist aulture et
similarities become gyarent:

For treNew Soirituality/NewAge isa sortof consumer religian — consumers
may ‘buy’whichever sorts of religioss goods give themplessure.  leseems toget
satasfection from a constant interplay of differant images and differait
eqeriennss. There SN0 grasping after these imeges, no clinging o them.
People are avare that they are Terelly” imneges, and gererally see them tohave
no partaular attadment o gecificaes. And perhaps tteNew Soirmtality
knows some of tretplayfulness and lack of seriousness supposed tobe displayed
by tre postmodem codition. B

On thewhole honever, she rsists ttat these postmodem features are far less sUbstantial then
tremodem aes, and concludes with a summary of the fundamental incorpatibility oftre

aoncepts:

Underlying the wholle project (ofttreNew Age) sadeep seriosness about tte
quest for ‘authentic lile, “the trie path”, comnectionwith ‘deep reality’, asvell as
a dissatisfecaonwith postmodem consurerist alture. Few people can Ine ina
worldwhere deep”meaning and value have been redically eliminated ad, and
the search to fird them, a search dilll deeply condirtioned by modemity, ssurely
attre heartof treNew Soiritelity.®

Postmodermiism, for Lyotard, sreitter a style nor a historical periad, but ratter ‘an
unrepresentzble deferment of conogptal isation and totality”. His major contribution tonard a
cefinition of the term ishis theory of Metanarratives (grand recits). while mdemity
privileged such al l-encompassing rerratives as fascisn, Marxism and cprtalisn, Lyotards
postmodernism encourages littkerarratives {PEtitS eCItS) trat claim to avoid totalization and
presenve heterogereity.  Afhinitiies with this attiituce can be seen intte ‘eclectician’of tre
new age movement, msacknowledgement of the validity of other beliefsystems and In its
embracing of ‘othemess’.

David Lyon acknowledges that the debate over postmodemity s ‘open o ‘religioss’
possibilities” and believes tret tte new age ke postmodemity, may be viewed as a response
o aperceived aisis inmodemity”. Arguing thet postmodemity firellymakes space for tre
religias he links Simmel “sprediction thet post-Chrristian relligicsitywould be a “formless
mysticism” inwhich the soul would be “tsown inmost metaphysical lifenot moulded by any
famis of farthwhatsoever’with Harvey s suggestiion ttet ‘even religion and myth canbe of
the greatest significance” o the new cllass of aubtural producers.®
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The pagan revinal with iits regereration of the symbols of ‘mother earth’and Taia’also “fit
nicely with postmoden auratts which denigrate logocentrian in favour of image and sign”.
He notes honever, thatwhi le thenew age seems to mirror some postmoderm conceims about
modemity arisis there are also arbiguities - most inportant, perhaps’ &

theway thetNew Age both eqpresses postmodern moods and sinultaneously
offers antadotes tomodemity.  The exression ofmodemity aisiscan be seen in
the laidHadk, fluid and undogratic pestide of nostalgia and kitsch —the ciros”
ofNew Age. The aures formodemity aisis, on the other hand are visible intte
new tedniques for overcoming materialisn and resigation, the new Soiriteal
disciplires of meditation or dameling.@

In conclusion Lyon offers seven futual echoes”whiich he feels “‘indicate trat sufficiatt

evidence edsts for hypothesising ttetNew Age sa religioss eoression of post—-modemity,

Simmers post-Christian religicsity”.

Briefly summarised, the fististratboth “are dll about anew era”,while debate cortinues as
towhether or not the postmodem condition sactuallywith us, sonew agers are divided as O
when we will pass or have passed into the hew paradigm”or Age of Aquarius. The pessing
of the olld necessitates the abandonment of old varities, for postmodernisn these are the
metanarratives ofthe Enlighterment wirth the quest for ‘correct” epiistemology givingway toa
new concem wirth antology, an autlook certainly compatible with the new age equattion of tte
Cartesian/Newtonian wor ldviewwith gopression and destruction. The common aarallity of
=lfsthe third resonance, which intum leeds 1o the fourth —the postmodem shift into
consumer caprtalisn isechoed In the darecterisation of thenew age as a ot pourri of
‘goiritLal” idess offered inthe religiass supermarket”. The fifth isa shared doubt about “the
efficacy of politics”, and the sixth is gldalisation, aocelerating in the postmodem age with the
development ofnew information and communicattion tedrologies while also daracteristic of
tre trangratiaal networking whiich ‘eprtomises New Age organisation’. Lastly he asserts et
both comect with the fin de siecle ifnot milllenialisn, asking if perhaps both postmodemity
andNew Age aostatute the seduction of amillenarian airitofwhich Raymond Williams
warmed?” &
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The debate on postmodemity isdill open and few disaussias of its inplicatias or influence
can offer concise verdict or resolution. The new age camnotbe regarded aspUrely or
anpletely postmodem, no aultural trad can, itwould atany rate be contrary to the stated
daracteristics of the term. But more fundarentally, the postmodemn isnever proposed as
urelated to themodem and refither can the new age be regarded as such.  Probablly themost
reveal ing draracterisation of the position ofnew age relligicsity or the new piritual
OONSCIOUSESS 1N OUr contemporary society isthatwhich suggests ithe considered as a
‘auhtwral resource’. As adirect descendent of tie ‘exqoressive revolution” of tre 1960s tie
pervasion of “ssi—religicsity” has entered popular aulture inour puraUits, practices,
wvocabulary ad, consciiously aswell as unconsciously, inour beliefs and worldviens. The
folloving sectaicnwill take one agpect of thiswor ldview and examine s aurent menifestation
as both an underlying beliefand a leisure qpion.
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CLOSING DISCUSSION

Inhisbook A Crash Course on the New Age Movement EaiotMiller proposes tret treNew
Age “tan only be adequately understoad by reference tonmystical experience’. Sectias
within ttre movement employ Psychotednologies” such as meditation, ‘aeative
visalisatian”,danting ec., in order to temporari ly suspend normal patterms of thought
wirthout extinguishing or diminishing consciousness itslf. The resulting altered States of
oconsciousness (ASCs) can produce a profound mystiical sense of “transcendence” of
individLality and identaficatinwith everything, thus illuminating via first-hand experience
the underlying new age worldview of ultinate reality as udifferentiated: ‘everything sae,
and the nature of the One must be consciiousness since at the peak of tremystical State
consciousess isvirttally dll trat isexperienced”. Miller argues trat those who actively
pursue or pessively submit themselves 10 ASCs setthemselves up for hothing sortofa
religious conversion”,and he or she willl eqperience things once consiidered inpossible,
‘acstatic fealings, psychic power . - all aeate hope for amore purposeful, satisfvirg lile. A
newworldview. .. toreplace the atteredold one”. 1

Consiidering the new age enphasiis on eqperience, the antrallity of notions of evollution and
transformative union, and itsethos ofmonism or patheisan, the interest in such pursurts and
treir perceived desirability for the seriaus new ager isnot suprising.  Eastem religias have
long employed meditational and yogic exercises o induce such states, and to similareds. In
the Westerm oooult tradition oo the pursuit hes been aantrall 1o gostiic phillosgphies. But untill
now ithas always been aresolutely minority practice in tte\est, just as the cooult
metaphysical knowledge inwhich itis stegped has always been a “ssaetknowledge”,open
only 1o an educated diite and persisting ina subaulture autsice the mainstrean of religios
and social practice.

As we have seen through the course of this ttesis, new agers have blamed the project of
modemity for the marginal position inWestem society ofmany elements and quelliies they
cosidervital.

One propagator of the mechanistic wor ldviewwas Freud s reductionist approach to
psydoamalysis. As an elanation of the unrtave experiences that oocur as symptoms of
schizoghrenia, Freud proposed in 1905 that consciousness of a differantiiated, extermal world
isasecondary acopisition (Whidh, in schizophrenia isgpparently reversed).  In 1920
Cavendish Moxon took this theory of infantile sol ipsian to explain the mystical union as
‘hothing less than a retum to the intra-uteriire condirtion”, the God/universe withwhom tre
mystic unites s ‘aprojected image of the rercissistic libidb. .. a regression to the mother”2
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Hrthis can be taken as a reflection of the mainstream attitLde of marginal isation or rejection t©
thenystical union inMOCEMItY, hes there been aperceptible change inthe hew paradign”of
/joj/modemity?  Inpsydhoanalytic theory at lesstMerkur wrirtes that infentille solipsisnhas
givenway tanew consensus indirect infant dosenation, which, when gopliedby IrvingB.
Harrison in 1986 to the phenomena of unitive experiences suggests that they shoulld be
regarded insteed as fTantesies:

The mystical inmersion rides on a grandicse fantasy ofunion with an omipotent

and infinite love dyject. .. nystiical experiences universally have tre qualiity of

wish-fulHfilments - like dream experiences that satisfyy unconscious desires’3
The attraction of such galities ina late-cpitalist scciety where the consumer will)ay for
wish-fuHfiIment, where sansation and plleasure are so highly prized, would seem tobe very
great indeed.  The status of the pursurt ofmystiical or unftive experiences Inpostmodemity
could be very revealing, not only wirth regard to the persisting influence ofnew age or gostic
intarests, but alsowith regard 1o the organisation of our aulture and the exeriience of tre
irdividled within i Such an investigatian isbeyond the scope of this study, but by providing
a carnprehensive background to the factors involved ithes atttempted to form a thearetical
Tramework which might sene as an introduction to the tpic.  In conclusion, the followving
sugpestions are offered as a startarg point for any such inestagation.

1.With hismuta-million ssltirg The Road Less Travelled m. sootePeck launched intotre
mainstream of popular aubture genre of pop *psychology with itsparticular hybrid of
psydoanalytical and new age themes.  In ithe describes the experience of “fallirg in love”as
a ‘dissolution of ego boundaries” al loving the experience of a Tystical unification of the eif
with the non-self, the non—selifbeing the ‘other” ofboth partrer, and by extarsion, tre
universe.4 He suggests that it is the purauit of this ‘ecstatic” sansatian, enjoyed only inthe
nitial steges of the relatiaehip, which causes not onlly our aultural dosession with rararntic
lowe, but also our disinclination to sustain relatiaships that have ceased toprovicde it

Inher 1997 book Consuming the Romantic Utopia Eva 1oz provides an extersive analysis
of the scoial aonstruction of rarantic love as aproduct, placing itinthe comtext of
postmodern marketplace of “trill-ssskirg, exoticisnand the search for intese authentic
eperiences’s
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2 Rachel Storm suggests thet: the lineege of the purauit of altered states of conscious through
‘atificdal means” can be tracad back to the mythologies of ancient Greece, through
Gnosticism and the cooult nystical traditam, 1o msresurgence nthe LSD exerimentation of
the conteraulture.6

Rave aulture” ispossibly the pre-eminent youth movement of the pest two decades. At s
heart isthe drug ‘“ecstasy’, desiigned gecifically to induce unitive states, foraround five
pounds and for about four hours ata time, millias ofyoung people purdhase the eqperience
every weekend. Filterirgon tothe dance soene since tte early 1980s from itsuse innew age
psydotherepies, the e”businesswes, by 1993 estimated to be worth £2 billilma year in
Britain alae, and has undoubtedly grown since then.7
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APPENDIX A

Linda Woodhead on the New Spirituality and the New Age:

In her discussion of Post-Chrriistiian SairitLalities LindaWoodhead idantifies a seriies of shared
daracteristicsbetween the New Soirituality’and New Age “movements.

At the degpest and most gareral leel 1thinkttet treNew Soiritality/New Age B
Ted by what may be called radical ealitarianisn. The New Soirttality loathes any
form ofhierardy and s suspiciaus of dl power except “iritLal power”’. Itattads
dl forms of dualism (mele/ farale, us/ them, sintZbody etc.), regarding them s
disguised hierarchies.

Its idal s ‘comectedness’ or Wholeness?, a statewhere everything ison a led,
nothiing and no-one ishigher than any otter, and where ideally dll real differances
have been aolided. There can be no God above us, nor a tradiicnwhich hes
auttority over us. This radical egalitarianisnmust be linked to social and econamic
changes inmodem society (Qreater distribution ofwealth and poser), asvell as o
ideolagical aurrats likeMarxism. -

Clo=ely linked to this radical egalitarianisnand reirforcing itis the experience-tesed
epistemology that is so cantral to the forms of iritality 1 have suneyed. This
Teeds infrom the Romantic revision of tte enpiricist trediion. It is linked to radical
eplrtarianisnbecause 1OMy) experience isthought o be the besis of dll knowledge
then Inever have to acoept the authoriity of anyone or anything autsiceme. My

‘Self istremaster ofdl itauneys.

Radical egalitarianisnand the privileging of experience both encourage the tum of
the selfdocumented by many doseners of tremodem codition, and very goparent
intrewriters I have been looking &t The rise of psychollogy has undoubotedlly
reinforoed this tum, and many of thewriters 1 have considered are deeply inflluenced
by Freudian and Jungiannotios.

The New Sirittellity and theNew Age allso share a suspicion of ratiaelity and the
Tatiaal sIf which floas from the privileging of eqperiencing and the suspiciaons of
redical egalitarianisn 9reasonmay be something one hes t doey; itmaay aeate
hierarchies by judging some things trie otters false; and itmay reveal some people
as cleerer than atters). This darecteristic isreinforoed by a tendancy withinmuch
feminist thought toviewwomen asmore intouch with theliremotiions and deep
edperience”’thanmen. 1

1Woodhead, 1993: 8-9



APPENDIX B

LindaWoodhead on treNew Spirittality/ New Age and fundamentallism:

In light of this “intimate relatiaship’between the New Spiritality’and tre New Age”
Woodhead concludes that the two can, forthe purposes of stdy, be understood as referring to tre
same phenomenon. However she also aotests trat they hare a sighrficant amount wirth another

conspicuous Teature of contemporary religicsity: fundarertalism.

- . though surface differences tend to dboscure this, 1helieve tret tre New Soirituality/
New Age actuallymenifest anumber of tre defining daeracteristics of a
fundamentalisn. This strudkme most forosfully when reading Matthew Fox, and |
will ilkstrate the pointwirth reference to hiswork, though Ihelieve itcould be
illsstraied by saveral oftie otherworks 1 cosidered. Arst, ithes a clear sense of Us
and them”- those who experience things aright (creation-caitrad oiriteality) and
those who do not (fal l-ederption soirtteality) with a clear inplication inthe wrtaings
that tte ltterare not just deluded but mallicious. And of course thosewho are
enlightened do not justhave God on their sice, inan Inportantway they are God.

Second, there are very clear “fundamentals™ o this irittality. So clear are they ttet
Fox can setthem out pointby point at the end ofhisbook. Like all forms of treNew
Sarrtelity, his system sBextranely easy tounderstand.  lssinplicity and itstotal
explanatory power (0fGod, theworld and everything) no doubt antributes
inportantly to its influance.

Third, there isno anareness trat this system isone historical y-coditianed ideology
amongst otters.  ‘Bxperience” isregarded as auttoritative, ahistorical and inmnooent
rather than as an intermalizd idolagy. There sthe claimttet e retumtoa
areation-oatred aintual ity istre retum to the pristire origins of the Ghriistiian
tradition, 1o the goirttuality of Jesus hinself.

Faurth, there isaponerful mechanism for deflecting/emesculating afticisn. Not
only are those who oppose the areation+-oesad spirtLality said to be deluded and
trapped intreir ego-sehves, they are said to be biolagical ly defectinve, working only
with the kefthalfoftteirbrains. Academics clearly fl into this category acoording
toFox.

RHrally, there isa clear desire 1o spread the goaritLality 2

2Woodhead, 1993: 8,9
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APPENDIX C

Lome L. Dawson on treNew Age and Pentecostal and Charisratic movements:

Dawson sumarizes Arthur Parsons” acoount of the points of convergence between the
Penteocostal and Chariisrattic movements on the one hand, and the YariousNew Age movements’
on the otters, arguing thaet his points also share much incommon with the traits oftteNew
Religious Movements identifiedby Stone, Westley, and Campbel 1.

AiIrst, both the Pertecostal-Charisratic and the New Age movements stressa
rediscovery of the experience of sacred power inthe dailly lives of ordinary paople.
The eqperience Inquestion senvisioned as intass, persoral, ecstatic, and
susgptible tobeing repeated.  Both movements associate these experiences with the
continuous presence of oiritLal energy, whether prama, mana, orgone energy, or tte
Holy Spirit inhuman affairs. .. But historically, sccially, and alturally, each
movement contributes to anew and marked democratization ofnuminous exerience
insciety.

Second, both movements represent attenpits o fashionnew structures of social
adhesian, under the guiise of “sacred communities”. Indoing so however, both are
distinguished by treirworld-wide visian.  Intre gidalisticmanner they have
oconsciously sought o transoend ‘conventional denominattional, ratdael, and etimic
boundaries. As intermaticelistmovements they have adapted to ‘current gegolliical
raalities and trends” and taken full advantage of the new means of mass
communication and tradl, aswell asmechanisms and forums for asktural exdhange.-

Third, atthe heart of each movement sa strog foous on the tagdkand means of
spirttual healing, both of themind and of tre body . Under lying this preocccupattion
wirth thevel lI-being of tte individbal isa common rolistickelief intre
intercomectedness of spiritand matter, themiind and the body, the irdividial and the
community, and the sacred and the profare.

Faurth, both groups are geared to the aiminall ofanew ege.  Their keliefs and practicss
are dll premised on elaborate esdatolagies, thoughNew Agers usally pronote a
kind of “soft” gpocalypticisnwhereby the world will be suddenlly changed for the
better as a result of some collective airitLel effart, while the Partecostal-Charisratic
revival adheres to Biblical prophecy and thus “isTar less sanguiine about the progpects
oftremodem world’.

Fifthand lestly, both movements display an ‘anti-irstitutiaal and decentralized
daracter. Loose orgenizatioal strudtures, resarbling networks farmore then
traditical bureaucracies, are typical of both movements and the primary loous of
authority tends tobe the individual and his or her interiareqperience, judged inthe
light of itspragratic frurts for tre individlal and humenity -3

3Dawson, 1998: 146, 147
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Incommon with Stae, Westley and Canpbell, Lucas laternoted how these features lirkboth
these movements to some log-standing themes of American religias life amessianic view of
the retian, and ethos of individualism and egallitarianisn, a tradition of revinaliam, and a
preference for pragratisn that entails belief in the recociliation of tre religiass and the
sentaficworldviens_4

4Lucas, 1995:207, 208



APPENDIX D:

Schematiic differences between modermiism and postmodemiism proposed by Hassan (1975,

1985):

Modernism

Romanticisn/Symbolism
Form (anjuctive, closed)
Purpose

Design

Hierardy

Mestery/logos

Art dgject/finisedwork
Distance
Oestiavtoalizaaavsyntresis
Presence

Centring
Genre/boundary
Semantics

Paradign

Hypotaxis

Metaphor

Selectian

Root/depth
Interpretatiaviesding
Sighifid

Lisible (] D ..
NervatiVe/grande histoire
Master code

Symptom

Type

Gnitalfallic

Pararnoia

Origin/cause

God tre Father
Metaphysics
Determinacy
Transcendence

5Hassan, 1985 in Harvey, 1989: 43.

postmodermism

Paraphysics/Dadaism
Antiform (disjuctive, gpen)
Play

Chance

Anarchy

Bédeaustiavsilence
Process/performance/happening
Decrestiavoetotal izatiavanathesis
Absence

Digpersal

Text/intertext

Rretoric

Syrtagm

Parataxis

Metonymy

Combination
Rhizome/surface

Against interpretatiavhisreeding
Signifier

Sriptible (urterly)
anti-namlwdpetite histoire
Idiolect

Desire

Mutant
Polymorphous/androgynous
Schizgphrenia
Drfference-difference/trace
The Holy Ghost

Iroy

Indeterminecy

Immanence5
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